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Reverend Sir, 


REST is ſo unuſual a thing, to make blick 
9 Remarks upon . —. 1 — bh ge- 
a 2 nerally (like Zonrah's Gourd) come up mm 4 F 
ety Night, and periſh in a Night 5 and much more = 
on Funeral Sermons, which, if good for any _ 
thing, are commonly upon Subjects in whi | 
all agree; that you may perhaps think it e that 1 
give you this Trouble. e Diſcourſe it ſelf, is i , 
eneath all Notice : But the Occaſion, the kngws De, 
the mighty Boaſts that were made of it, rhQlInlules e 
Wagers of ſome of your Friends, and my own Promiſe brongae: ns 
me to think it neceſſary. And ſeeing rhe Sultane r your TIES 
Sermon, is, I conceive, gate to the Word of God, ever=,"" 
ſive of the Principles of the Reformation, and IS 
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4 this fimce. And l could expect not ing leſs, 
© - after what is paſt. ? hat CEN 


I was very glad when Mr. Bunny defired me to preach his 
Mother's Funeral Sermon from the ſame Text which you 
choſe for your Subject; it ſeemed to ſuit fo well both with 
her Hate and Hope. In which, I have effayed, a little to 
open the Scope and Import of the Parable, after our Lord; 
to confider the true and full Character of the Children of 
the Kingdom, which in more or leſs agrees to them all, and 
that from the Context ; and propoſe ſome reviving Thoughts 


upon their future Happineſs, which naturally offered them- 


ſelves from theſe words, they all ſhine forth as the Sun, 
in the Kingdom of their Father. I thought my ſelf obliged 
not to omit that Righteouſneſs which gives them a Claim to, 
any more than that which makes them meet for the heavenly 
Glory. The former of which, you think foreign to the pre- 
ſent Subjef, reckoning it a common Benefit ; the latter, you 
have quite miſtaken, as we ſhall ſee. Tho it is impoſſible 
that any Man ſhould-be righteous before God, or an Heir 
of the Kingdom without that ; or enter into it without Goſ- 
pel Holineſs, the Rule, Principle, and Means of which is 
the Faith of Chriſt; not that which we may think fo, how- 
ever fincere, but that which indeed is ſo. 

In replying to your Diſcourſe, I was at a Loſs what Me- 
thod to take, that I might do you Zuſtice, and attain my 

incipal Ends ; which were to vindicate ſome refreſhing 
Goſpel Truths, inculcate the Neceflity even of a ſpeculative 
Faith to Salvation, inftrut my own Hearers in ſome things 
of great moment, and preſerve them from the Inſection of 
your Sermon, and extravagant regard to your Authority at 
other times. At firſt, I attempted to draw out moſt of 
thoſe Propoſitions in it, which appear to be groundleſ5 or 
falſe; to have given them in your own words, and fixed the 
Senſe of them as well as I could, from the Scope, Con- 
nection, and other Pafſages to the ſame purpoſe, and to have 
replied to them diſtinctly. But when | bad done it, I was 
afraid you would complain of unfair Dealing. It might 
have been ſaid, that Sentences ſeem to have another Sound, 
as well as Meaning, when they arc ſpoken or read /ingly, 
from what they have when they ſtand in their place, in a 
well connected Diſcourſe ; that I had not anſwered your 
Sermon, but only a few looſe, unguarded Expreſſions in it. 
Some who know neither of us, and have not ſeen your Ser- 


— 


8 


* — —_— 


ma 14. 
— | "ou mon, 


c 


mon, would have found it hard to believe, that ſo many 
things which have 0 Connection with each other, and no 
manner of Foundation in the Text or Context, could be 
found in cn Diſcourſe; nor did I think that it fo well an- 
ſwered my own Purpoſe. And therefore I changed the - 
Method, reſolving to follow you quite thro' it, and take 
things as they came; and to anſwer what a moſt need- 
ful at preſent, leaving the reſt, at till a more * 
opportunity offer. This ſcem'd to me, and I ſu En 
do to thoſe for whom I chiefly defigned this, wh 
candid and honeſt; the more likely way to come at your 
true meaning, and to ſatisfy all, that if your Sayzngs are 
thought to be impertinent to your Subject, inconſiſtent with 
Scripture or each other, or very looſely and confuſedly put 
together, I am not to bear the blame. Za 
have carefully ſtudied your Diſcourſe, compared all that 
relates to the ſame Subject together, that I might not miſ- 
take you; and have fairly and openly anſwered you, con- 
ſuting what you have advanced without Proof, or the leaſt 
Shadow of it, from expreſs 1 Teſtimony, the Na- 
ture and Reaſon of Things, or the Abſurdities that clearly 
follow from them. I know ir is a Principle which you have 
lately made much uſe of, that we are not to mind Conſe- 
quences ; tho all Men know that if the Premiſſes be clear 
and true, the Conclufion makes it ſelf: And all honeſt Men 
who ſee the evident Dependence or Connection of one Pro- 
Jenn with another, will either quit both, or bold both. 
have not however, loaded your Sentiments with many of 
the Conſequences which neceſſarily follow upon them, and 
would make them appear more o470us ; but have oppos d 
them more directly — the word of God, and —— 
Reaſon, ie only at a few of the more clear and im- 
mediate Concluſions, which can hardly be denied to flow 
from them. I have ſometimes argued freely, ad Hominem, 
hoping to fix the Conviction more ſurely; but have laid no 
reater ſtreſi upon theſe, than ſuch kind of Arguments may 
be ſuppoſed to bear. If any ſhould ſay, that I have been 
too prolix, and have touched too often upon the ſame 
things; I anſwer, that the Circumſtances of thoſe, for whoſe 
ſake I have written, made the firſt neceſſary, and you are 
the Cauſe of the laſt ; fince I have only followed you in all 
9s, Parts of your Diſcourſe from the beginning to the end 
of it. | | 
You begin, Page 3. and go on for more than four Pages, 
giving a ſort of an Explication of the Parable, but in a very 
confuſed manner, tho our Lord has explained it to us in its 
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Doctrine is the Seed f ; the Held is the Community of Man- 
„ kind **; thro' Negligence there is often room left for the 
* Encmy to throw in the Tares *; that both ſprung up; 
that they who brought forth good Fruit, ate ſtyled he chit 
ren of the Kingdom; and thoſe who ſuffered the Tares 
* to ſpring up, are the Children of the wicked one ft; 


ten you tell us what we muſt underſtand by the Tares, 


which you ſhould have done ſooner ** but are lonpeſt 
upon the Servants haſte, to gather up the Tares and burn 
them (tho the Servants uſe no ſuch words) with ſeveral In- 
ſtructions, Admonitions and Reproofs deducible from 
thence Fff ; tho our Lord has left us no Explanation of 


theſe laſt Circumſtances of the Parable. 


We agree that our Lord is the chief, the great, the 
bleſſed Sezver ; the under Seedfſmen, as they receive their 
Commi ſiion from him, fo ſhould they the Seed which the 
fow, begging his Bleſſing to make them and it ſucceſsfu 
We learn from ver. 19. of this Chapter, that the word of 
the Kingdom, (by which the Kingdom is revealed and of- 
fered, by the means of which Sinners at ſubdued, and 
made to yield themfelves Members of it, which is the Law 
of the Kingdom, and the Rule of the Faith and Obedience 
of the Subjects of it, by a Compliance with which they are 
made meet for the Kingdom above) > the good Seed ; 
which is all good, apt to make the Heart geod, and ſuited 
to produce good Fruit. The Field, faith our Lord, is the 
World; all Nations, as oppoſed to, or contra-diſtinguiſhed 
from, the Kingdom and Church of the Zews. Lou, by a 
new Phraſe, ſay it is the Community of Mankind, meaning, 
I ſuppoſe, all Nations where the good Seed is ſown, and no 
other; for the Parable reſpects no Parts, no more of the 
World, but the vi/ible Church only. 

In the Parable we are told theſe inſtructing and beautiful 
Circumſtances, that ben Men ſlept, the Enemy ci#me, and 


foxwed Tares among the Wheat, and went his way, Mat. 13. 
25. Which, ſay you, aptly repreſents the ſecret Me- 


« thods, whereby thro' the ſubtlety of the Tempter, the 
« Mind may be influenc'd to a diſregard of thoſe 'Things of 
« which it is perceptive, and upon which fpiritual Peace 
« and Proſperity depends.” Had you added, and to receiug 
the Tares, we ſhould have known your meaning : But 
what Senſe you can make of theſe words, in a Conſiſtency, 
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your Diſcourſe, I ſee not. Theſe things are cles 
e Parable. The 


from 
more antient than Error. Many grow finfully careleſt 
of the good Seed, become lot ud in keeping or im _—_— 


it, : 
begin to 4i/{ike and quarrel! with it as myſterious, irrational, 


or mcon/iſtent, &c. and conſequently <veary of it, as 
not ſo likely to anſwer the End ; and 1 are diſpoſed 
to receive other Doctrines, more agreeable to their own In- 

clinations. Upon this, he Enemy thro the juſt Judgment 
of God is permitted, and readily takes the opportunity to 
ſow his Tares by Tools, which he may find every where fic 
for this kind of Work ; uſing all manner 255 ſubtlety in do- 
ing it, labouring not to be perceived, leſt hi 1 
be ſpoiled. You ſay, that ſpiritual Peace and Proſperity 
« depends upon thoſe things of which the Mind is 
« tive, before it receives the Tares,” i. e. of the 3 
or it is os to your Purpoſe, and has no Foundation in 
the Text. is is a great and important Truth; but it 
appears to me to be a direct Inconſiſtency with a great part 
of your Sermon; for Sincerity is a Man's Rightcouſneſt, 
this is your famous Principle *; and therefore Sincerity in 
Error, or receiving the Tares, is, or may be, as productive of 
Peace, as Sincerity in Truth. We have Reaſon, however 

take heed, leſt the Mind which is, or Bas been perceptive 
of Truth, be influenced to a diſregard of ir, as being above 
contrary, or not ſuited to our common, or philoſophical Ne- 
tions; and to receive impious Falſhood, tho under the Pre- 
text of new and clearer Light, or more diſtin Ideas. If 
oo the Deceiver acts like himſelf, it is in ſowing "bis 

ares. | | 

A little below, you very gravely tell us, that * we are 
1 not accounted good by the Seed that was ſown, for that 
« was common to all the parts of the Field, but by the 
« Fruit we bring forth f ”. Truth: None are call'd be Chi. 
Aren of the. Kingdom, merely for receiving the good Seed, 
but for keeping and improving it alſo. But you — that 
there were uo ſorts of Seed ſown, and that Men are ac- 
counted good or bad, according as they receive, love, and 
improve the M heat or the Tares. This tfulneſs or 
miſtake is the Ground of a great deal of Confufion, quite 
_ your Sermon. But I ſhall induſtriouiſly wave ſuch little 
things. f 
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Dy the Tares, you let ns know, that we are to unders 
a ® either f 


uch as had an appearance of Fruit, tefer- 
ring to ver. 29. or, whatever is ſcandalous to the Chrif- 
< nan Profeſſion, ver. 41. or all Opinions, which obſtruct 
« Holy Life, or make Men Hypocrites in Religion *. 
appears to me from the Parable, and the Explication 6f 
any modeſt Doubt, that he Tares ate Seed, 
Seed which is ſown, and is apt to bring forth Fruit after its 
kind. That they are Dofrines, broached and vented un- 
der the Notion of religious Doftrines, fown as if they were 
_ the good Seed, and which Men may receive without an o- 
Renunciation of the Chriſtian Name. That notwith- 
nding this, they are directly and wholly oppoſite to the 
Nature, Deſign, and Spirit of the Goſpel. That People, 
thro the Cunning of Satan, varniſhing them over with 
planſible Pretexts, and ſpecious Appearances, may take 
them for the Doctrines of Chriſt ; whereas they are indeed 
from the Devil. That they are offen/7ve to true Believers, 
naturally productive of evil Practices, and therefore de- 
firuQtive to them who receive them, and in whom they grow 
wp. That ſome of them may not be eaſily diſtinguiſhed 
from the good Seed, but — another Original, and 
leading to another End, there ſhall be an open Diſtinction 
made at laſt. 
They are either, ſay you, ſuch as had an appearance of 
* Fruit.” You ſhould have ſaid of geo Fruit. For it is 
Plain in the Parable that the Tares that were ſown, {prong 
up, and brought forth ſuch Fruit, as might be expecte 
from Tares. Such fort of Seed meeting with a kindly Soil, 
if the Seaſon alſo be favourable, generally prove very fruit- 
fub, grow luxuriant, to the preat Sorrow, Fear, and Hurt 
of the Children of the Kingdom. The Tares that were ou 
being defigned fo: the Field of the Church, muſt need 
have ſome Reſemblance to the Wheat, which might be re- 
ceived by, and ſpring up in, Perſons profeſſing Chriſt, and 
retaining ſtill their Profeſſion, Hereſſes are pretended to be 
agreeable to, and deduced from rhe Scriprures ; yea, they 
are given out to be the only rational, and therefore true 
Explication of them. Herein is Satan's Cunning; this is 
indeed his Maſter-prece, to get them to paſs * the goon 
Seed. And as for the Fruits they produce, tho they may 
indeed have an appearance of good Fruit, yet that is all; 
there is nothing in them really good; which Chriſt will 
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- Doctrines produce any thing tather chan 
es. | ihe 2 


Or elſe, whatever is ſcandalous to the Chriſtian Proſeſ- 
* ion; as all evil Practices are, ver. 41.” Remember that 
the Tares are Sed, and all is well. Erroneous corrupt Doc- 
trines, with their genuine Effects, are offen/ive to all true 
Chriſtians; and as ese to Goſpel-Truths, as groſs Im- 
moralities are to Goſpel-Precepts. The vicious and wicked 
are certainly ſcandaloms to the Chriſtian Profe ſſion, tho it 
is not ſo certain, that ſuch are intended in the Parable, un- 
leſs they are led on to theſe offen/ive Practices, by ſome 
wicked Opinions or Notions, which produce or enc © 
ſuch Licentiouſneſs ; in other words, by receiving rhe 


Tares. | 
« All Opinions which obſtruct a holy Life, or make Men 


« Hypocrites in Religion *.“ This is the firſt time you call 
the Tares, Opinions; tho it is evident from the Parable they 
are. And I readily grant that all ſuch Opinions which ob- 
ſtruct Holineſs are Taret. But then I muſt add, that eve 
thing but Truth, the Truth of God, doth more or leſs o 

ſtruct a Holy Life. Some Opinions do this directly, either 
by leading Men altogerher from the Principle, Spring 
Means and End of SanQtification ; or by countenancin and 
encouraging the moſt unboly Actions and Practices. Some 
do this conſeghientially, and more remotely, as they teach 
any thing inconſiſtent with the Nature, Source, Root, Mo- 
tives, Means, Example, or Form of Goſpel Holineſs. If 
Truth, Divine Truth, is the only Rule of a Holy Life, and 
the only means of Sanctification, as is evident from Scri 

ture, and the Nature of Things; then it is plain, that E- 
norance of this Rule, and theſe Means, all Miſapprehenſ/ions 
about them, and every thing oppo/ite to them, muſt in one 
way or another, according to their Degree, Nature, and 
Tendency, obſtruf Holineſs. The very Ignorance of the 
| Rule, or any part of it, muſt needs variouſly obſtruct a holy 
EA . ow - Hy Means 0s, fail 5 have this 

and that in Proportion to the ree of that I 

rance : for the Means 4 in ſome Sele abe Cauſe which 
produce the Effect, and therefore tat which mars rhat, 
muſt impede'and obſtruct this. All miſtakes about the Rule, 
naturally produce Omi ſſions in our Obedience, or Commiſſi- 
ons inconſiſtent with it: And all miſappreben/ions about 
the means, do lead Men from the true uſe of the right 
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means; or to aſe ether means, as all do who miſapprehend 
the only means, 7. e. the true Senſe of the Scripturesz. and 
then nothing can be ex d but that Holineſs will be ob- 
ſtructed. But when Men make uſe of thoſe means, which 
are direffly oppoſite to the true means, as many er- 
roneous Perſons do, and cannot but do, if they uſe any 
means at all; it is evident that their Hererodox Opinions, 
according to the number or quality of the Errors, mult 
egregiou y obſtruct 2 bely Life. If we confider the afi/- 
tance of Divine Grace in this matter, we have 0 Reaſon to 
think that the Spirit of God will bleſs any Means, to pro- 
mote Holzneſ but rheſe that are appointed. There are 0 
Promiſes to accept any Perſons, but ſuch as are found in the 
ay of Truth. There are no Iyſtances of thoſe who were 
truly Holy, who were drawn away, or fell from the Belief 
of the Truth revealed in their ſeveral Ages, and continued 
in their Errors to the laſt ; no not one, in the whole Bible. 
Nor is there any Aptitude or Suitableneſs im Error, to con- 
duce in any Meaſure to promote a holy Life; nor can it 
poſſibly have any ſuch Fruits. Miſtakes of any kind, in 
the Underſtanding, do neceſſarily cauſe Fregularities in the 
Converſation ; and therefore al Miſtakes, whether about 
the Rule or Means of Holineſs, muſt one way or another 
obſtru a holy Life. Yea, the very Imperfeion of the 
ſpiricual and ſaving Knowledge, of the Saints in this Life, 
is one chief Source of he Imperfeftion of their Obedience; 
and it is evident, that while ey know but in part, there 
will be ſtill ozze Deſects in their Holineſs. But if we take 
Error for Truth, eſpecially in Things abſolutely neceſſary, 
the Caſe muſt be * worle ; if the Light which is in you 
be Darkneſi, how great is that Darkneſs ? Mat. 6. 23. 
i might expatiate on this momentous Subject; but it is 
needleſs to bring a Candle to ſee the Sun. | 

As for the Phraſe, © Opinions which make Men Hypo- 
« critesin Religion:“ I confeſs I do not well underſtand it, 
nor is it eaſy to apprehend either the Propriety, or Senſe of 
it. I ſuppoſe you mean, cither thoſe Opinions which teach 
that an external Profeſſion, an implicit or lifeleſs Faith, 
will recommend them to God, or be ſiiſſicient for Salvation, 
without the Renewing and Sauctification of the Spirit, or the 
Anſter of a goed Conſtience towards God *, &c, or, thoſe 

which make Men profeſ} ro be, hat they are not, pretend- 
ing to Religion without any: or elle choſe Opinions which 


„I Pet. 3. 21. 


teach 


e e © HHP 
teach that ſome Men have the Power from Chriſt, of com- 
felling others to be of their Religion, or ſay they believe the 

ings which they do not believe; or of deſtroying their 


Fortunes, Lives, and Families if they do not comply ; and 


which encourage them ⁊calouſſy to execute this Power. If 
you mean the firſt of theſe; I grant they are Tares of the 
worſt ſort, and that they teach Men to be Hypocrites indeed. 
Such Opinions do manifeſtly overturn all true ſaving Faith; 
all Evangelical Holineſs ; in a word, all Religion. If the 
ſecond, I allow they are Tares, of a very dangerous kind: 
but then take Notice, that all Hereſies, fundamental Er 
rors, or Opinions Ppeſite to any Eſſentials in Chriſtianity, 
are of this ſort. If you intend the laſt; I confeſs that they 
are Tares alſo of the moſt deſtructive Nature. But then, 
fince I am diſputing with Mr. Zall, we muſt 1 be- 
tween the Opinions of them thut compel, and ot bers 

Hypocrites in Religion, in which they may be very fincere ; 
and the Tespe Compliance of thoſe that are compelled, 
Thoſe who ſay, that they believe what they do not, are 
guilty of a Lye ; and if it ſhould be granted that the Prin- 
ciples they are forced to profeſs are true, the Truths of God; 
yet ſuch an Hypocritical Profeſſion of them, can do them 
no Service. They do not indeed believe them, and fo they 
can have no true, good Effect, either upon Heart or Life. 
But the Caſe is far otherwiſe with :hoſe whoſe Opinions make 
them think that it is lawful, yea a Duty, to force their 
Neighbours to profeſs any Principles, even the beſt, againſt 
their Conſciences, and that under cruel Penalties, which 
may give a pliableneſ to the Tongue, but cannot enlighten 
the Judgment. For they may /tzcerely think, that God 
has given them or others this Power; and that they are 
bound with all their might to E it in Practice; and that 
Pity, or Compa ſſion to their Brother, is the greateſt Ha- 
tred and Cruelty: And, © Sincerity (you know) is that 
* Righteouſneſs, which will render Men the proper Sub. 
« jects of Divine Favour *. It is in vain to ſay, that this 
Opinion is falſe, and wicked, and that God has given them 
no ſuch Power; fince they /zncerely believe that he hath. 
If you ſhould ſay they are not, cannot be ſincere; they can 
eafily retort the Charge, and ſay the ſame of you: And, 
for ought I know, you may be equally fincere. I do nor 
charge you with believing bis Opinion, nor any ſuch Con- 
ſequence, which appears to be as wnjuſt in it ſelf, as it 
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is oppoſite to the Spirit of the Goſpol. Nor do I think, 
that you ſuppoſe fuch Opinions /awfu!; or would defire to 
ſee them reduced to Practice amongſt us, at this time; for, 
Diffenters of all ſorts, do as naturally cry for Toleration, 
as thoſe that are uppermoſt cry Tur it. But I do not ſee 
how you can poſſibſy avoid the Concluſion, op your Prin- 
ciples. For, a fincere Compliance with all that a Man 
* can perceive to be the Mind and Will of God, whether in 
$ Things to be believed or done; and his Sincerity in act - 
* ing up to his Light in his habitual Courſe, is his Righ- 
* tecouſneſs *,” Thoſe then, wwho /incerely think that it is 
agreeable to the Will of God, to ferce their Brethren to pro- 
feſs any thing, good or bad, which they do not think true, 
and fo make chem Hypocrites in Religion, are acting righ- 
-  teouſly; and their habitual] Courſe in following this their 
Light, even to the Commiſſion of ſuch crying, manifeſt 
Wickedneſe, is their Righteouſneſs. If I have miſtaken 
the Senſe or Deſign of the Phraſe, I am remarking upon, 
I am fure I have not of the Paſſages laſt referred to, of 
which more hereafter : and therefore I charge this u 
you, as a neceflary Conſequence of your Diſcourſe, which 
mult be true, or it falſe; and ſhall lea ve you to get clear of 
it, or defend it, when you can. | 
In the two next Pages, we have a great deal of © the Ser- 
* vants haſte, to gather up theſe Tares and burn them, 
« with ſeveral Cautions, Inſtructions, Sc. f“ This is little 
to any Purpoſe, and therefore I ſhall paſs it with a few 
brief Refledic W. ie 
judping 3 they ſaw, they ferceived the Tares, and Rnew 
— — be Tares ; nor = * blamed for their raſh Cen- 
fure. Nor does it certainly appear that they were in a haſte 
zo haue them burned, nor did they ſpeak one word of 
burning; perhaps they thought only of ſuch a Separation 
from the good Seed, as might keep the Tares from infecting 
them with their Deve ee or might have a Tendency 
to make them (rhe Tarcs) aſhamed, or bring them to Re- 
FAance. 
The end of the ſevereſt of all Church Cenſures, the 
delivering one unto Satan, for the Deſtruction of the Fleſh, 
is, — — the Spirit may be ſaved in the Day of the Lord 
eſus **. 
} No Hatred of theſe Tares, no Malice againſt them, no 
Defire of their Ruin is here to be found, It is true, the 
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Houſebolder ſpeaks of gathering them up, and burning them 
at ; v7 — 4 ver. 30. Thi he ed juſtly do, bi 
he would do; but it is not clear that they intended any 
thing. | | | 2 . tea 
i Labs with you, that we ſhould not © too haſtily con- 
© demn thoſe Practices, which may have an appearance 
« of Evil to us .“ But we may freely condemn thoſe 
which we ſee and know to be evil, as the Servants in the 
Parable 4d; nor are they reproved for it. We are not, I 
« confeſs, to take unhallowed Methods to ſuppreſs what we 
% may think Error .“ No, nor are we to take ſuch Me- 
thods to ſuppreſs or ſupport any thing, be it never ſo bad, or 
gond : but we may, we ſhould reject and avoid the Erro- 


neous ** ; which the Holy Ghoſt would not have command-, 


ed us to do, if we cannot certainly know who they are, 
wy ern, ph, you ſe ſuppoſe that the 
n the next Para you ſeem to ſu that 
« Servants who had the Houſeholder preſent, and in Judg- 
«© ment concurring with them that there were Tares coming 
„up, as in the Farablez had more advantages es + them 
«* to a right Judgment, than any now have ff,” which in 
my Opinion is a Miſtake. The Servants ſaw, and knew the 
Dares before they ſpoke of them to their Lord; and ſo may 
we. e Parable is a Repreſentation of the State of the 
viſible Church in all Ages, and therefore the Houſebolder is 
ſuppoled to be equally eſent with them to the End; ac- 
cording to our Saviour's Promiſe, Mat. 28. 20. The Houſe- 
bojder's Reply to the Servants, may perhaps be conſtrued as 
—T tacit Reproof, for their being too ready to gather up the 
Tares, or expecting a total ſeparation of them from the Wheas 
in this World; becauſe they had not 4uly confidered, what 
wiſe Reaſons he had to give Order, that both ſhould grow 


prehenfion of them, for what they ſaw and knew. 

You are troubled, that there have been ſo many Ana- 
« thema's of 8 and Councils, ſo many human Creeds 
« and Teſts of Chriftianity, ſuch Pretenfions to abſolute 
Church Authority, &c. *f” I, for my part, freely declare, 
thatI am no Admirer of abſolute Church- uthority, and much 
leſs of ſuch dreadful Sanctions as you intend : nor can I ap- 
prove of that ſtrange Humour, which has appeared in m- 
ny Synods, of anathematizing their Brethren who hold the 
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Head, 


together till the Harveſt ; but here is nothing like a Re- 
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Head, and agree in all tbe Eſſentials of Chriſtianity with 
themſe! ves. t cannot theretorgfdecry all Creeds and Teſts 
of Chriſtianity, tho you may call them human a thouſand 
times over; nor did I ever know any one that did, but 
ſuch as knew that thoſe Creeds were againſt them. 
There is one Sentence, however, which muſt not be ſlight- 
ly paſt over; from which, tho you are far from ſpeaking out, 
we may learn more of your mind, in a matter of the laſt 
; ance, than from your whole . pee Diſcourſe. 
« 'That Men in undertaking that which they are by no 
« means fir for, may cenſure that as idolatrous Practice, 
* which may be the direct and only Homage that ought to 
« be paid to the t Redeemer *.“ We know your 
meaning ; but ſhould have been obliged to you, if you-had 
told us what zhat direct and only Homage is, which none of 
your Party have yet done; or ſhewed us, how the ſame 
Act of Worſhip can be direct and yet relative, ſupreme 
and inferior too; which, as far as I can ſee, ſome Acts of 
Worſhip, upon your Principles, muſt be. This, perhaps, 
might have been done, had you favogred us with the Di- 
relton from the Pulpit, which, they ſay, was more than 
kaif an Hour long ; wherein you gave your Audience an 
if Account of your Faith and Worſhip, and propoſed a Creed, 
1 which, (in he Judgment of the Catholick Church) was Hu- 
'F man, or worſe ; of which I cannor find one word but this and 
1 one other Sentence. But you would not do us this Service, 
« being perhaps afraid to venture Truth againſt Error, and 
« ſecretly ſuſpecting the ſufficiency of thoſe Arguments 
& which were offered in Proof of your own Principles f.“ 
The Chriſtian Church did, in the firſt Ages, univerſally 
cenſure Creature Worſhip, as an Tdolatrous Practice; and 
ſo do all the Proteſtant Churches at this Day. And if the 
Scripture be Judge, their Cenſure is juſt. I ſhall take it 
for granted, that the great Creator, and the Creatures, 
comprehend all peffible Beings : And that the one true 
God is the great Creator. Well then; in Old Teſta- 
ment times, the firſt Commandment was a ſtanding Law a- 
gainſt all religious Worſhip of any but the one true God. 
This was a moral and N Law, founded in and 
reſulting from the Nature of Things. All contrary Prac- 
tices were imply, and univerſally condemn'd as Iaolatrous. 
Our bleſſed Saviour has in ſo many words eſtabliſhed his 
La, yea, has made it rather more expreſs, by adding the 
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excluſive Particle only: Mat. 4. 10. Thon ſhalt worſhip rhe 
Lord thy God, and him only ſhalt thou ſerve. 80 that one 
ſhould think, that all who own our Lord 4a divine 
Teacher, ſhould readily and freely cenſulo t 
any other but the Lord our God, and him only, as an i 
trous Practice. It is to be obſerved, that Satan did not re- 
quire our Lord to worſhip and ſerve him as God ſupreme 3 
but that he would give him religious Worſbrp, teſtify 
it by that common Poſture of Adoration, Falling down before 
him. Our Lord did not reply, by telling him, that the 
higheſt kind of religious Worſhip was due to Gad 

ated to him; 
and that uc kind, no degree of it could be given to another, 
So that here is no place, no pretence left for Creature Wor- 
ip, or any Worſhip that is inferior: All religious Worſhip 
is reſerved ſolely to the Lord our God, and all Worſhip of 
im is ſupreme. t we are commanded to worſhip the 
Lord Jeſus Chriſt: True ; and hence we draw an infallible 
Argument that he js God moſt high. When we worſhip him, 
we aſcribe to him, theſe Perfections and Attributes, that 
Glory and Dominion, which are proper to rhe one trus God 
only. We in the ſame Words, and with the ſame Breath 
ſay, with every Creature which is in Heaven, and on the 
Earth, and under the Earth, and ſuch as are in the Sea, 
and all that are in them, Bleſſing, and Honour, and Glory, 
and Power, be unto him that ſitteth upon the Throne, and 
unto the Lamb, for ever and ever, Rev. 5.13. And we 
cannot hut think it firange, that any who read theſe words, 
can deny * the Lamb bas the very ſame Worſhip, with 
him that /its on the Throne. When we call upon him, we 
believe he is preſent with us, ſees and knows our Wants, is 
willing and able to help us. In a word, the direct Homage 
we pay to the great Redeemer is this, we honour the Son, 
even as we honour the Father . Well, but we worſhip him, 
whom in one of his Natures at leaſt, we own to be 4 Crea- 
ture. Yes, we pay this Homage to him whom we believe. 


| 8 be true God, and true Man; becauſe we are no where 


irected to divide his Perſon ; but the only Foundation of 
this a is his being God ſupreme, the Lord our God. 
But we praiſe and glorify — for his inſinite Love, eſpecially 
in dying for us, which is a part of Worſhip which cannot be 


paid to the Father. It is true, we do ſo ; and ſo we praiſe 


and glorify the Father for chuſing us in Chriſt t, &c. giving 
us ro him, &c. which is a part of Worſhip which cannot 
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be paid to the Son. But then it is obvious, that theſe Con- 
fid-rations are not the I Ground or Foundation of our 
Worſhip, bur rhe ul Motives to excite us toir, Theſe 
Mew that each Perſon may be diſtinctly worſhipped, upon 
the Account of ſome ſpecial Mercy enflaming us thereunto: 
but they do not prove that one Perſon has an infinite Nature 
and Perfections, and the orher not: or that one of theſe 
forts of Worſhip (if I may fo ſpeak) is ſupreme, the other 
inferior. In a word, when we worſhip the Redeemer, we 
do not worſhip a mere Creature, nor do we worſhip im as 
a Creature; but we worſhip him, who being in the Form 
of God, thought it not Robbery to be equal with God, 
yet for our ſakes took up him our Nature *, that by be- 
coming our near Kinſman he might have a Right to redeem 
us, and the Inheritance for us. When we praiſe and adore 
him for this, it is plain we do not, cannot praiſe his human 
Nature, but the - bleſſed Perſon who aſſumed it. We may 
indeed, in our Worſhip, think of the Love and Kindneſs of 
our Lord as Man; of thoſe Bowels of Compaſſion and Ten- 
derneſs which he bas, and ſtill has for us, whereby he may 
| be rouched with a feeling of our Infirmities ; we ought to 
encourage our ſelves from this Confideration, under all 
ſent Difficulties, and be excited to come boldly to the Throne 
of Grace, that we may obtain Mercy, and find Grace to be 
in time of need, which is the very uſe the Apoſtle 
makes of this f. But we are never in our Thankſgivings 
and Worſhip to divide his Perſon, or look upon him as be- 
| ing #200 Perſons, or conſider his Humanity as abſtrafted from 
his Divinity; but to remember the Divine Perſon in whom, 
and by whom, ir ſubſiſts. We do not aſcribe Divine Per- 
ſections and Glory to his human Nature confidered ſepa- 
rately, but to him who is God and Man, becauſe he is God, 
God moſt high. Yea, when we return our hearry Thanks 
to Chrift, for, and upon the Account of his Sufferings in 
our ſtead, we are to remember that it was by the Eternal 
117, the Divinity, in which his Humanity ſubſiſted, hat 
be offered up himſelf *; and therefore when we worſhip 
him who is the Son of God, and the Son of Man, we worſhi 
and honour him even as the Fathey ; as he is, and beca 
he is the Som of God, one with him, therefote the Lord our 
God ' 


But what do Arians ſay to this; or thoſe who, tho they 
diſown that cdious Name, yet deny the Son's Co-efſentrality 
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only Object of Worſhip ? If he included himſelf; then be 


with the Father, thereby 8 a Being infinitely in- 
erior to him, and therefore à Creature, which is the ver) 
fence of Arianiſm ? What can the Socinians, who be- 
lieve him to have been 4 Man by Nature, and no 
whatever he has been made ſince, ſay to this? Can they find 
out any Expedient, to make our Lord's expreſs Prohibition 
conſiſtent with the Worſhip of a Creature? Yes, they talk 
of ſupreme and inferior Worſhip ;3 of mediate and ultimate 
Worlkip ; of abſolute and relative Worſhip ; of dps 
divine in the higheſt Senſe, and mediatorial Worſhip, whic 
is either not Divine, or ina lower Senſe only. But do the 
Scriptures give any Countenance to ſuch Diſtinfions, or 
any Allowance for Creature Worſhip ? Nd, they do not, 
neither in word nor deed ; neither by Example, nor Precept, 
nor Promiſe ; no nor cannot, unleſs they ate inconſiſtent 
with themſelves, and directly contradict many expreſs Com- 
mands, which are founded upon eternal, evident Reaſon. 
It is in vain to plead a fo7rive Precept againſt an abſolute 
moral Law, which cannot be altered without changing the 
Nature of things, and the neceſſary relation between the 
Creator and the Creatures. Beſides, do our Adverfaries tell 
us, what the direct and only Homage is, that ought to be 
paid to the great Redeemer ? Or how we are to regulate 
our Thoughts, Words and Actions in our Worſhip of ru 
Objects 1zfimitely diſtin, and diſtant in Nature and Per- 
fections? Do they tell us, whether we may worſhip the SON 
immediately; and if we do, what Perfeftions and Glory 
we ſhould aſcribe to him, what Things we may ask of him ; 
or how ſuch a Being as they make him can be preſeut with 
all his Worſhippers at once, can ſte and k⁰ g their wants, 
hear or anfrver their Prayers? No, they do not, they (in 
my Opinion) cannot ; bur, perhaps, yot may help them 
out here. I ſhall only defice you ſeriouſly to confider and 
anſwer this Queſtion: Did ovr Saviour in that Reply of his 
to Satan, Mat. 4. 10. include, or excluue himſelf, from the 


with the Father are the Lord our God, the him whom we 
are only to ſerve; he with the Father is the one true God : 
And all the Arians, Socinians, and New-Scheme-Men in the 
World, who give him religious Worſhip, and 27 deny this, 
are evidently Idolaters and Blaſphemers too. If he did ex- 
clude himſelf; I ask you, how any Command to worſhip 
any other Object can poſſibly be conſiſtent with this Does 
he not in ſo many words (ay, him only ſhalt thou ſerve ? 
Can you ſoberly think that the 

in another afterward ? Did 4 Command bind only 


e words left room for bringing | 
* 
or 
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| of might it be altered ar Pleaſure ; or is not any ſuch ſup- 


tion a giving our Lord the Lye ? Can a Precept reſult- 

ng from the Nature of Things, and which is good in it ſelf, 
antecedently to any ſuch Command, be altered, while the 
Nature of Things continues the ſame ? Can any thing 
which is in it ſelf in all reſpects ſinful, by any Command be 
made lawful ? Nor is there any Place left to ſay, that he 
excluded all other Objects of ſreme Worſhip, of the ſame 
Worſhi which is appropriate to God; but not an Object, 
or Objects of inferior Worſhip : For the very words will 
for ever contradict ſuch a ſuppoſition. Satan did not require 
» . N Worſhip, and our Lord abſolutely excludes all other 
bjefts of religious Worſhip but one, the Lord our God 
and him any; and conſequently all kings or degrees of reli- 


' gious Worſhip but what may be paid to him atone, I ſhall- 


therefore conclude, that he direct and only Homage wehich 
ovght to be paid to the great Redeemer, is that which ought 
to be paid to the Lord our God, and him only; that conſe - 

ently he ig the Lord our God; and that all Creature Mor- 


| 1 
this is an idolatrous Practice: And ſhall leave you to anſwer 


this, at your Leiſure, 


Before we proceed, it may be proper to confider an Ob- 
jection, which was propoſed by a judicious Friend againſt 
one thing in my Sermon ; and to offer a few more Thoughts, 
to illuſtrate what I have ſaid both here and there, upon the 
Parable of the Tares of the Field. A. 

Having obſerved that one part of the Righteouſneſs of the 
Children of the Kingdom was, that they received not the 
Tares, I added, pag. 22. And it cannot be too much 


* regarded, that amongſt all thoſe, who, either in the Old 


1 or New Teſtament, are called /incere, upright, blame- 
« leſs, or righteous, there is not one of them, no not one, 
« who received falſe Opinions or hetorodox Notions, or 


r ſwerved from the Faith of the Church of God, according 
« to the meaſure of the Revelation they were bleſſed with, 


in their ſeveral Ages; bur underſtood, and held faſt the 


« Rule of Faith.” This Remark ſtartled my Friend, who 
could hardly think it true; nor did it appear very conſiſtent 


with the words in the very next Page, vis. God may 


« pertnit his Children for a Time, for ought I know, not 
« only to doubt of ſome neceſſary Truth, but to receive 
« ſome of the Tares, and may afterwards give them Repen- 
« tance to the acknowledgment of the Truth, 2 Tim. 2. 25. 
They ſhall not die in Unbelief or dangerous Errors. 


The 
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The Obſervation is indeed affeſting and row/ing, but 1 
believe it will hold good. I have been long of this mind, 
which made me look upon Error with another Eye than 
many do; and think no miſtake, no not the leaſt, as an 
za rant Thing. And hence I learned to be careful, as 
of my Soul, to receive nothing in Religion for Truth, which 
I could not find in my Bible: and to reje& nothing which l 
ſaw there, however ſubltme, myſterious, incompreben{ible, 
or contrary to common Notions, or vain Philoſophy it ſeem d 
to be. I was ſure that the Bible is the word of God : that 
all that God ſays is true, that he eg, d to be underſtood 
that he would not deceive me, that neceſſary Truths muſt 
be known, were clearly revealed and might be known; that 
things are as God ſays they are: And therefore I durſt not 
doubt, when he affirmed ; ask how, when he thought not 
fit to reveal; or veject what I might, or did know, becauſe 
1 could not know all things; nor did I ask any other Fous- 
dation of Faith, but his Authority alone; and was always 
_ ſatisfied, and had moſt Peace, when I reſted ſolely on 
this. 

As to the Objection, let it be conſidered; that there are 
Degrees of Grace, Obedience and Holineſs, as well as Know- 
| ledge in the Saints. All that are truly fo, are not called 
ſincere, upright, blameleſs, or righteous: No, this is the 
Character only of thoſe, who have arrived at higher Attain- 
ments in Faith and Piety ; who are more than ordinarily 
ſtridt, watchful, diligent, and fruitful in the ways of Trut 
and SanQification, And I muſt fay it again, I can not find 
one, no not one in the whole Bible, ſo characteris d, of whom 
the Remark is not certainly true. But as there are ſtro 
Men, ſo there are Babes in Chriſt, whoſe Proficiency in 
Knowledge, Faith and Obedience is but ſmall, It was 
with reſpe& to theſe, that I was-willing modeſtly to doubt, 
whether God might not permit ſome of them far a time, to 
doubt of ſome neceſſary Truth, and to receive ſome of the 
- Tares. I did not dare be poſitive in this, and therefore ſaid, 
for ought I know ; for there are e, if any Inſtances in 
Scripture, of any who were truly Saints that fell into any 
great Error concerning the Faith, or doubted of any neceſ- 
»ſary Truth after it was clearly revealed. All the Examples 
in the Old Teſtament, which occur at preſent, and can with 
any ſhew .of probability be pleaded: p this, are Gi- 
- deon, Solomon, the Morſbippers on the 


igh Places, and the 
Monſbippers of the Calves at Dan and Bethel. 
Gideon after his Victory over the Midianites, made an 


,Ephog, and put it in lis City, Judg. 8. 21. He was a good 
he * "RY Man. 
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- his Wives ; and as the wa 
he was once in it he went farther and farther. He ſeems to 
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Man, might be led into this Error by a miſtake, ch. 6. 26. and 
ſeems to have had a geo Deſign in it; yet it was his great 


Sin, and proved a Snare to the People, and the Deſtruction 


of his Family: for it is faid, and all Iſrael went thither 4 
evboring after it; which Thing became a Snare to Gideon 
and to his Houſe, But it was not a Sin againſt any Funda- 
mental Truth. The Caſe of Solomon is more difficult. So- 
lomon, the ſaddeſt Inſtance of the wweakneft and wickedneſs 
of the wwiſeſt Men when left to themſelyes, that ever was! 
We may read his Sin, 1 Kings 11. 4-—9. And yet I can- 


not think that his Mind and Juagment was changed about 


be true Gad and [acts : or that he took the Abominations ef 


the Heathens for true Gods, or the Worſhip of them, for 
lewful Worſhip. He might — way to the importunity of 
of Sin 75 a ſteep Deſcent, when 


have been intoxicate with Sin, and to have been in their 
Caſe who go on to do, or connive at, what they dare not ap- 
prove : So that I incline not to reckon him among the er- 


__ roneous, or a Wanderer from Truth in Judgment, approving 
what he did; but a Deſerter of it in Practice. Thoſe that 
worſhipped on the high Places, did it againſt an expreſs - 


Command, and are ever blamed for it, as their Sin : tho 
they _— ſuppoſe it /awfnl, or at leaſt plead many things 

e or extenuate it. But it was only a Circumſtantial 
in Religion, and nor fo properly an Article of Faith. And 


yet, it is worthy of the molt ſerious regard, that none that 


did it, are ever, I think, ſaid to be ſincere or upright. The 


Caſe of the Worſhippers of the Calves is the moſt difficult 
of all. Ir is hard to think, that all he Ten Tribes, from 
the Schiſin in the Reign of 1 to their Captivity, pe- 
riſned eternally ; and yet they were guilty of a very great 
Sin, the direct and defigned Breach f the ſecond Command- 
ment; and are charged with Holatry and worſhipping of 
Devils, 2 Chron. 11. 13. But we muſt obſerve that the 
Prieſts and Levites leſt their all, and went and dwelt in Ju- 
dab and Jeruſalem; and all ſuch as ſet their Heart to ſeek 
the Lord God of Iſrael, came to Feruſalem to ſacrifice unto 
#he Lord God of their Fathers, 2 Chron. 11.13, 14, 16. This 
perhaps might be the Caſe generally, for any thing appears 
to the contrary. | 

Some of them did ſo long after, in the Days of Hezekiab, 
2 Chron. 30. 11. Many of them might never join in the 
Worſhip of the Calves, having the Schools of the Prophets 
with them to inſtruct them in the true Religion, in that 


State of Extremity. And if any truty pious ever joined 


them- 


* © #14 — — e 
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(21) 
themſelves with thoſe Sack ſtiders, (which I dare not 
ſay they did not) they did it out of Neceſſity, having no - 
ther opportunity prublickly to worſhip God; this they might 
do, and yet abhor what was amiſs in the Worſhip, and hear- 
tily pray for and defire a Reformation. Let it however be 
9 that there is no inſtance, no not one, that any 
who truly feared the Lord, erred in Fudgment, and ap- 
proved thoſe ways of Sin, or the Principles and Opini 
which gave riſe to and ee thoſe nations. And 
therefore nothing follows againſt me. 

In the New Teſtament, the only Caſe I think that can 
be urged, is that of the Diſciples ; but it is obvious, nor is 
it eaſy to anſwer it. They ſeem to have been wholly igno- 
rant, at leaſt had very confuſed Notions of our 's Suf- 
ferings, their Deſign, his Reſurrection, &c. Theſe were 
neceſſary Articles of Faith; it is hard to think that ſncere 
Fnquirers could be ignorant of them, or how ſaving Faith 
could ſubſiſt without ſome Knowledge of them. To this 
| offer theſe Confiderations. The Diſciples were all {literate 
Men, moſt of them of the meaneſt Parents and Education 
probably all Galileans, a dull, heavy, and unpoliſhed ſort 
of People, and remote from the Seat and Place of the pub- 
lick Worſhip of God; that they were bred up in all zhe 
Prejudices of their Countrymen in that degenerate Age, 
which it was not ſo eaſy for ſuch to get over; and had their 
Heads ſo filled with the Notion of the Kingdom of the Meſ- 
ſiab, that they could hardly think of any thing elſe, much 
leſs of what ſeem'd inconſiſtent with it: which Prejudices 
might be ſtrengthened, by their being called to be Apoſtles, 
= by the ſubjef of their Sermons, the Kingdom of Heaven 
is at hand, Mat. 10. . When they were choſen by our Lord, 
they were ſufficiently fitted for their immediate work, without 
any apprehenſion of theſe, as far as appears. The Prophe- 
cies relating to the Sufferings of the Meſſiab. I confeſs, are 
many, and ſeem tolerably clear; thoſe of his Reſurrefion 
were not ſo, but were. expreſſed in more obſcure Metaphors, 
and prefigured by very dark 7ypes, which might be the oc- 
caſion of their Miſtake, But then we ſhould remember, 
they never denied what our Lord told them of his Sufferings 
and Reſurre&ion, only Peter out of a carnal Fondneſs for his 
Mafter, would have had him ſpare himſelf, for which be 
vas ſeverely rebuked, Mar. 16. 22, 23. And after they 
ere told of his Reſurrection, they ſeem not to have been 
fficiently come to themſelves, but were ſoon ſatisfied in it, 
en Themas himſelf. So that it was ignorance in them, 
ther than Error: Mark tells us, they underſtood not that 
{es 24S | ſaying, 


—- 


| (22) 
ſaying, ch. 3. 10, 32. Yea, Tube aſſures us, that it d bi 
them, that perceived it not, ch. 9.45. 2 


. expreſſed more y. ch. 18. 34. There ſeems to h 

been ſome | ons in Providence, why thoſe T. 3 
were not at that time, to be clearly known by them. The 
beſt Lefſon we can learn from thence, I think is, that very 


how 


Degrees of Knowledge, and very confuſed and imper- 
ect Conceptions of thi 2 be very conſiſtent with much 
Honeſty of Heart, and much Love to Chriſt. After all, 
this was their Weakneſs, for which they were often upbraid- 
ed; it vas no part of their Righteouſneſi ; yea, it was their 
Sin. Thus I have conſid all that can be well objected 
again me, and ſhall offer a few Concluſions from the whole. 
firt Remark, I conceive, is univerſally true, and with- } ' 
out any Exception. There is no Inſtance of a good Man's re- | 
fuſing to believe when things were clearly revealed, but | t 
Thomas only. No Example can be uced of a good |} © 
Men's erring from the Faith, after he had received it. And, 

I conceive, there is no Inftance in the New "Teſtament of | 4 
an erroneous Perſon who wandered from the Truth received, 
and was afterward converted. The Lord impreſs theſe 
Thoughts upon us, for they are dreadful and very moving. 

It muſt be obſerved, that whatever miſtakes the Diſciples 
had about the Sufferings of Chriſt, however ignorant they 
ſeem to have been about his ſacerdoral Office; yet they ne- | © 
ver had any doubts about his Divinity. They had a firm 
and conſtant Belief of this, that he was the Chriſt, the Sor 
of the living God, Mat. 16. 16, This Phraſe and the Senſe 
of it was then known, and ſeems to have been univerſally 
received, Jahn 11. 27. Acts 8. 37. This Remark appears 
tome to be of great weight. 

The Propofitions which I thought good to offer by way of | anc 
Illuſtration, are theſe. 

Thegood Seed, is the word of the Kingdom, the DoCtrines 
of the Goſpel ; which have ſome ſuitableneſs in their own 
Nature, and which by the Inſtitution of Chriſt, and his Pro- 
miſe ro bleſs them, are means to renew our Minds, and re- : 
form our Converſations. be a 

The T ares, are Seed allo, Dofrines relating to Religion Fon 
but of another Original, a contrary Kind and Tendencyy 3: 7 
which when received are confidered as neceſſarily influenc 
ing both Heart and Life. | 

No Dcftrines, but the Dactrines of Chriſt, can by an) 
Inſtitution, or Promiſe, or any aptitude in themſelves, © 
any other way, be ſuppoſed to promote any true, evangelica 
' Holineſs. | | | T 
| ** 


27 
Two contrary Expoſitions of the fame Text, can't bs 
both the mind of at that Verficle. Or thus, two Pro. 
1 00 directly contradictory to each other, cannot poſſibly 

both true, or both the good Seed. So that if this Pri 
tion, The Son is equal in Nature and PerfſeFions with the 
Father, or is Co- 16 5 ial with him, be true, that which is 
contrary to it muſt needs be falſe. | 

From Truth nothing can follow but Truth; and from 
Error nothing but Error. And therefore, upon ſuppoſition 
that the firſt Propofition be true, all Conſequences which 
neceſſarily flow from ir, muſt be true alſo; and then all that 
neceſſarily ariſe out of the other, muſt needs be falſe. 
Therefore the Belief of one or the other of theſe 
tions muſt needs be very dangerous, and have a moſt mig 
chievous Influence both on the Heart and Life. Seeing that 
theſe Propofitions in their Conſequences run thro* the whole 
of our Religion, | | 

The Knowledge and Belief of Goſpel Truths, are as abſo- 
lutely neceſſary to Goſpel Holineſs, upon all the Accounts 
abovementioned as the Knowledge and Belief of Goſpel 
Precepts, Nor can any Man follow Goſpel Holineſs with- 
out ſome true Knowledge of them. The way of Holineſs, is 
the zvay of Truth. 4g 

Goſpel Truths, ſtrictly ſo called, are 4 Body of Doctrine: 
conſiſtent with each other, yea, which are cloſely and ne- 
ceſſarily connected; and which caſt a mutual Light upon, 
and reciprocally ſuppoſe or ſupport each other. Trath is an 
r Thing, confi 12 with it ſelf and every other 

ruth. 

Errors in Religion, are a Bo Dodctrines propoſed as 
Chriſtian, which do more * or word or poſe 
and contradict, more or fewer of the Truths of Cid. 
They are of divers kinds, ſome more, ſome leſs dangerous: 
and may be oppoſite to, and deſtructive of each other. 
Falſhood is mu lh bras. Error various: nor is it conſiſtent 
with it ſelf or any thing elſe. | 

Erroncous OD or thoſe who receive the Tares, may 
be all comprehended under theſe Three. Some rerarn the 
Foundation, but build upon it Wood, Hay, Stubble, x Cor. 
3. 12—15. Things which may be unworthy of, unſuitable 
to, and differ from, but do not deſtroy the Foundation. 
Theſe may be ſaved, yer ſo as by Fire. 

Some profeſs to retain the Forindation, but ſeem to lay 
another, The whole Compages of Popery —_ to me 
to be of this ſort, The Romaniſts retain all the Neceſſary, 
Foundation Truths; but ſeem to have advanced others, 


incon- 


- - jnconfiſtent wich, if not deſtructive of them. Their Caſe 
muſt be very dangerous. 52 | * | 
Some direfly overturn the Foundation (Chriſt himſelf 

and the Doctrines relating to his Perſon and Office,) even 
when they profeſs to retain it. All the Catbolick Trinita- 
_ Fians, or all their Adverſaries are guilty in this matter, as 
I have obſerved elſewhere. Thoſe that are erroneous in 
theſe Points, are, perhaps, in the greateſt and moſt unavoid- 
able er of all. | | 
/ Some Difference ſhould perhaps be made betwixt thoſe 
who received the Tares with their Education, eſpecially if 
ſuch be denied the «ſe of their Bibles: And thoſe who re- 
ceived the good Seed with their Education, or otherwiſe, be- 
lieved or faid they believed the Truth, perhaps tanght it, 
but at laſt have received the Tares, and are ten times more 
zealous and forward in ſowing them, than ever they were 
in ſowing the good Seed, whatever may be ſaid for thoſe, 
*ris hard to frame any excuſe for — They had need 
to confider not only their own Sin and Danger; but the Sin 
and Danger unto which they lead others. But we ſhall paſs 
theſe. | 
Having come to your Text, the firſt thing you propoſe to 
ire is, | | | 

* What that Righteouſneſs is, which will render Men 
« the proper Subjects of Divine Favour, when God ſhall 

« judge the World by Feſus Chriſt.” 
I muſt ſay, that this laſt Phraſe, in this place appears to 
me offenſi ve. How came it in here? There is no ſuch Ex- 
on in the Text, or Context. The Son of Man is the 
udge, ver. 41. The Expreſſion, God hall judge the World 
by Feſus Chriſt, is but terice found in the Bible: whereas 

Chriſt is in many Texts ſaid to be the ua, e of the World. 

The two Places where your Phraſe is found, are not to your 

purpoſe, had they anſwered your End, they ſhould have run 

thus, the Father ball judge the World by him. But no ſuch 

Expreſſion is to be met with in Scripture: Yea, our Lord 

aſſures us, in ſo many words, that, the Father judgeth nd 

Aan, John 5. 22. God and Father are not reciprocal 

Terms. The word God in one of the Texts is not © 190 

to the word Son, but to the Man Feſus Chriſt ; fee 4 117. 

31. and compare it with John 5. 27. and probably it is ſo in 
the other. i am far from diſliking the Exprefſion, when it 

is found in its place, but think that you need not have gone 

fo far from your Text for it, in the preſent Caſe. Are you 

indeed afraid of ufing any Phrafes of the Son, GIN N 

8 1 


| *high t Bot it has been often vbſcrved; that thaſs Men, who 
with che Apoſtle rake great Care to inculcate that the Fe- 


if, tber is above all; are as careful zo nſe no Words or Phraſes 
en the Son, which may ſeem to claſh with this aſſertion, or 
4 : that he is equal with him: and tho they wy Some- 
as mes call him Divine, yet do not, cannot tell us, whas this 
in his Divinity is. «4 | 
d- Tour Anſwer to this Inquiry runs thus, It is their 
| « Fidelity or ſincere liance with all that they can per- 
oſe ceive to be the Mind and Will of God, whether in things 
if to be believed or done, according to the different Ages in 
re- „ which they have lived, the different Circumſtances in 
be- * which they are placed, and the diverfiry of Light or any 
it, « other Aſſiſtance with which they are furniſhed. But un- 
ore « derſtanding by Happineſs, ſtrictly (| ng, the Chriſtian 
ere Salvation, the Righteouſneſs which qualifies for the hea- 
le, « venly State, is a fincere and faithful "Conformity to the 


ed Mind and Will of God, as delivered by Chriſt and his 
Sin . * Apoltles, as far as we can perceive it. 
* The Principle on which Men are denominated Righ- 
« teous, is one and the ſame in all People, at all Times 
and Ages, even their Fidelity. But the matter of it is 
to « as different as the Truths or Things are, which are re- 
propoſed to the Mind. From whence it 
ſo, that the ſame Rule, whether it be confi- Y 
ball « dered as teaching things to be believed, or ibing 
© what is to be done, muſt, as to its obliging ower, be 
s to * limited by the Capacity of the Subject; and his Sincerity 
Ex- * in acting up to his Light in his habitual Courſe, is his 
the „ Righteouſneſs.” 
orld I freely own, that our /incere Compliance with the Mind 
reas and Will of God, both as to Faith and Practice, is our 
rd. Duty. That we are oblig'd ro improve our Talents, and 
your that in proportion to their Nature, and Number. That, 
tun as more is given to thoſe who live under the Goſpel Diſpen- 
ſuch fation, than to others; ſo more will be required of them. 
Lord That Believers are uently in Srripture denominated 
b nd Righteous, from their inherent perſonal Rig breomſne g. That 
rocal thts conſiſts in their 'Sinceriry in acting up to the Rule of rhe 
ofed Goſpel, in their habitual Courſe, according to the meaſure of 
117. their Gifts and Graces, by the Aſſiſtance and under the Con- 
ſo in duct of the quickening, ſanctifying Spirit. And that afuat 


en it Faith and Obedience ſhall not be required of Subjects altoge- 
gone ther uncapable of them. But ſeveral chings in theſe Para- 

you! graphs are of great Importance, and muſt be carefully obſerved 
185 —— ac | 1 
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Times, Ages, or Places, as well without as within the Pale 
of the vifible Church; Heathens, Mahometans, eus, and 


It appears, that you intended that this anſwer ſhould 
reach 1 Caſe of all Men that ever lived or ſhall live, at all 


all others. Now, the Parable is a Repreſentation of the 


 Goſpel-Church culy, and therefore you had no Buſineſs with- 


'out and beyond it. If we look into the Scriptures, we ſhall 


find that the Caſe of all Nations to <vhom the Word of the 
Lord never came, or from whom it is removed, is very for- 


lorn and miſerable: And how can it be otherwiſe with 


them who are deſtitute of the only Means of Grace, 


and the o Rule of Faith and Holineſs. It is expreſly 
ſaid that the believing Fphe/ans, before the Goſpel came 
among them, (who were not in this, I think, worſe than 


their Neighbours) were without Chriſt, having no Hope, 
and without Ged in the World, Eph. 2. 12. and the State of 


thoſe from whom the Candleſtick is removed, is not, I con- 
ceive better; but in ſome ſenſe worſe, But whatever may 
be ſaid in heir Favour, no ſuch Excuſe can be offered for 
thoſe, who having the Bible, receive the Tares. The Con- 
text is expreſs as to their Fate: It ſhall be more tolerable, 
at the Day of Judgment for thoſe, than for theſe, Mat. 
II. 22. | 

Theſe Paragraphs, eſpecially if compar'd with pug. 16. 
and 27. of which cds * alſo _ ſhew, 9 
cere guirers into the Mind of God written in his Word, 
may miſtake the Senſe of it even in neceſſary Things; fo 
miſtake it as to believe what is directiy contrary to it, and 


to the whole Bible: yea, and that their acting up to what 


they (after this Inquiry) hint to be the Will of God, tho 
it may indeed be a dangerous, fundamental Error, is their 
Righteouſneſs. It is nor eaſy to come at your meaning in 
theſe general ſayings; and I know with whom I am 
dealing: If therefore I have iſtaken your Senſe, here or 
any where elſe, I impute it not to you, nor diſpute againſt 
you, but againſt the zhings ſuppoſed. It ſeems you were 
afraid to ſpeak out, tho we know you can ſpeak plain e- 
nough, on theſe Subjects, at other times. | 

As to the former, that ſincere Inquirers may miſtake the 
meaning of all thoſe Paſſages in the Bible, which reſpe& any 
neceſſary Truth, any of the Eſſentials of Chriſtianity, ſo as 
ſincerely to embrace the contrary Errors as the mind of God: 
and in particular, all the Texts relating to the 3 
the Trinity, and that ſb much, and ſo far, as to take 
nite for Finite, Erernal for what had a Beginning, God for 
a Creature, c. I freely declare, I know not how to _ 
; 8 it. 
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it. All 1 7 Things are clearly revealed, in ſome Place 
or Places : He that runs may read them, Nor dare I doubt 


of this, without detracting egregiouſly from che Perfection 


and Perſpicuity of the Scriptures, and impeaching the 
Wiſdom or Googneſs of God in giving them. Much leſs can 
I think, that two Perſons. of equal Capacity and Ability, 
uſing equal Diligence, can miſtake ſo far in this or any other 
neceſſary Doctrine, as to go into Opinions diametrically op- 
z and be equally ſincere too. On one fide, or the o- 
ther, there muſt be /ome want of true Sincerity, ſomet bi 
very culpable, ſome Prejudice, Party-Intereſt, preconceived 
Tenet, Luſt, or Ha of the Truth leading them aſide. 
In moſt Caſes, tis too viſible, that natural Levity, Pride, 
Vanity, Ignorance, Haſte, Sloth, outward Intereſt, Hatred 
of ſome Men, and Admiration of others, and not a fincere 
Inquiry, draw Men into, and keep them in the Belief and 
Love of dangerous Errors. But whatever may be ſaid to 
this; the other thing is that which your Diſcourſe ſeems. 
directly and chiefly to lead to, vis. | . 
That if a Man (after what Jon call a ſincere and diligent 
Inquiry) ſhould *miſtake, and not only err but err grie- 
vouſfly from the Truth; yet his Sincerity in acting up to 
what he thinks is the Will of God, 7. e. to theſe his Errors, 
is ſo far from being uf or dangerous, that it is his Righ- 
teouſneſa. I believe is to be the direct meaning ab 
ſcope, or neceſſary Conſequence of theſe Paragraphs ; the 
known deſign of your DiſcourſEconfirms me in it; and you 
expreſly tell us, that God will approve the errencous that. 
« are fincere and diligent *.” But whatever you think, 
this is a dangerous Error, bold of all Proof, «bard in it 
ſelf, airectiy contrary to Scripture, and to the Parable in 
particular. No Proof, or ſhadow of Proof is, or can be 


offered to ſupport it. It ſuppoſes that Men may err from 


the only Rule, without Danger; miſtake the only Meant, 
and yet reach the End; which are palpable Abſurdities. 
t ſuppoſes that Error which is Darkneſ,, is indeed Light ; 
yea, a ſufficient Light ; and that the Fruits of [Error are 
our Righteouſneſs. A monſtrous Aſſertion ! It ſuppoſeth 
that the troubled, muddy, noiſom Streams of Error, are the 
ure, clear Waters of the Sanctuary, or as good; that Poi 


ſon is «vholeſom Food, and that the Soul may be nouriſhed ' 
by it : that che Tares are Wheat, or equally uſeful and pro- * 
frable z and that the crooked Path of Error is as ſafe, as 


— . * 
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the plain, even wey of Truth, and will lead to the fame 
Bl of them big with enormous Folly and * by 
In a word, it overrurns one chief Foumdation of moral Vir. 
tue, or Truth, which is that we treat every thing as it is, 
that 1 may uſe the words of a late ingenious Author. How 
is this poffible, if Men know not, or difagree about the 
Nature and State of Things. To * an Inſtance ; you 
or 1 do not treat Chriſt as be do not ſpeak to Fran, or 
of him, as be is; neither pulſe; worſkip, love nor 
bim as he is: You or I do Jt treat the Holy Ghoſt as he 
#5 ; one of us believing him to be infinite in Nature and 
Ferſections, the other wot 4. and therefore are guilty of ma- 
niſeſt Wickedneſs and Impiety, condemned even by ile 3 on 
Nature. Let me add, you or I treat not God the Fa- 
ther as he is; one of us being perſuaded from Scripture, 
that he is nece oy a 2 zung gn . 4% 4 * 
en Fon, of the ſame Subſtance a erf 
* with him, 3 whom he has no ſeparate or divided, 
ſeparable or diviſible Exiſtence ; the other, to the beſt of 
my knowledge, rejecting every word of this. We had need 
to conſ der the Confequences, and bow far theſe aſſect the 
very Foundation of all Religion. In fine, the Propoſition 
I am now confuting, puts Traub and Tandon the ſame? 
Foot, deſtroying all the Boundaries between Fiety and Im- 
iety. I calls evil good, and good evil ; it puts darkneſs 
FE light, and light for darkneſs; bitter fer ſireet, and 
ſtrect for bitter, Iſa. 5. 20. Remember rhe Woe annexed. 
It is contrary to the whole Scripture, which requires the Be- 
1 the Truth; what is Truth as. it is revealed, not 


what we may think ſo. It is diametrically oppoſite to the 
Scope of this Parable: according to which, 22 who 


received the good Sced, are the Righteous : whereas thoſe 
that received the Tares, even tho they might very really 
believe them to be Truths, and agreeable ro the Will of 
God, 5 are caſt into a Furnace of Fire. Indeed your 
whole Diſcourſe on this Head, is a manifeſt. Contradiffivn to 
the Parable, From all which we conclude, that Fundomen- 
ta Errors muſt needs be extremely 4angerous ; aud that 
Errors even in leſſer matters, cannot pofſibly- be any par 
of our Righteouſneſs. The Truth is, theſe words di- 
— contradict each other; what is Error cannot be Righ- 

zeouſneſi, and what is Righteouſneſs cannot be Error. 
When you ſpeak of this fncere Compliance with the Will 
of God, you over and over add, 6 far as are can perceive it. 
Now w you porcsius it or not, this overturns- your 
whole Deſign. For the Caution ſuppoſeth, that ir is felt 
| . the 
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29 


Mirai of God, it is not the Mind 
e it Will We may” pores rt 27 i 

by bis e may ve 
1 tho not ag whole of it 1 if we miſtakes 
5 eive it not at all. So that you 
your ſelf have the famous Propoſition above 
mention "mY and we may be ſatisfied, that Sincerity in Error, 
even the molt ſuperlative Sincerity that erromeous Perſons 
can have, is no part of our Righteouſneſs. Nor will you 
hop, Foe this, ſoberly 15 or ſay it is. 


ut, underſtanding 5 ineſs, ſt ſpeaki the 

« Chriſtian Salvation, _ 4 — — ne us 
« for the heavenly State, 1 the Ha which- 
the Subjects of Divine Favour 2s the laſt  ſhait be 
fled of, eternal Happibeſo ? 4 their any other eternal 
pineſs cither ſtrifly or ly ſpeaking, but the Chic 


tian Salvation? Are any ſaved but in, tbro' and by Chriſt's 
and is not che Salvation which he gives, 4 coftmon Salva 
tion? This ſhews, however, that you intended the formbe * 
Anſwer ſhould cones all _ every where; ſo that Þ 
did not in this But you undertook to ſhew 
what of 7 froſt —_ wil render 20s the 

$ auony at differs, 
que x4 — that 2obich guelifies 

Stare. 


heavenly intend the ſame 
laſt of theſe Exyretiions is very improper. 
y miſrepreſent you. 


mean, that — — = 
1 N with the WII of LF 4 that Righteouſneſs, which 


the meritorious Ground and Cauſe of — Divine 
pu at the Day of Judgment; it is a moſt dangerons Er 
ror, contrary to the whole Goſpel, and indeed ever/ive of 
it : for, if zee come by 2 then Chrift 's 
dead in vain *. If you. mean any thing leſs, it comes 
I rhink, up to your ls. _ * T 

we muſt 2 qualified for Heaven, before we can 
into it, for no nuckan T hing can 2 
ſalem f. But Thanks be to at at 
be Partakers of the Inheritance of the 
Col, 1. 12. Glory '» bias that wallerh ms. 
in his own Blood, Rev. Is 5. and let 
praiſed, who renews and ſantifies 


® Gall 2+ 20, þ M 21, 274 | 
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ware Truth "and Holineſt, 2 Theſſ. 2. 13. 1 Pet. 1. 2. 


us for the Happineſs there, but it is rhe Righteouſ- 


i. 3. 7. and renders us the proper Subjects of Divine Fa- 


vour, both in this Life and in hat which is to come. 


I am at a Loſs to underſtand what you mean by © the 
« Principle on which Men are denominated righteous.” 1 
have _ that Believers are denominared Righteous, 
from their inberent, perſonal Righteouſneſi. But then, 1 
muſt ſay that all ſuch are righteous, made and declared ſo 
in their Juſtification, ben God imputeth Righteouſneſs to 
them wwithout Works, Rom. 4. 6. and, that their perſonal 


Righteouſieſi, even in the moſt holy, pious, and diligent of 
all the Saints, is not that Righteouſneſi in which they dare 
God Pſal. 143. 2. It is not the 


venture to appear before 
meritorious Cauſe of their Juſtification in this Life, no nor 
the Ground and Foundation of the ſolemn and publick De- 
claratiop of our Juſtification at rhe laſt Day. No Man is 
ever in the Bible, ſaid to be rig htecus before God, but the 


are denominated Righteous. Remember alſo that Children 
have no actual Righteouſneſs of their own ; and yet as ma- 
ny of them as are ſaved muſt be righteous. You conclude this 
—_—_— thus, and his Sincerity in acting up to his Light 
2 


is habitual Courſe, is his Righteouſneſs, referring to 
„ H 10. 1, 2.” But how that Text, could either illuſtrate 


or prove that Sentence, or anſwer your End, I ſhall leave 


it to you to ſhew. Cornelius was one of the gofdperr, Jew- 


iſh Proſelytes, and might be well IN with all the 
Word of God, that was then written, 


pears to me to the contrary. 3 
That God doth accept of this, ſay you, and is ready 


« to 
« rightneſs,” £9c. is the effect of his rich Mercy and Grace, 
« inand thro' Jefus Chriſt.” It ſeems then that the Rig h- 
reonſneſi of Chriſt has no place in our Zuſtification at all; 
but our own Righteouſneſi is accepted, and we are pardoned 


thro' the Mercy of God in Chrift. Your Diſcourſe upon this 


Head ſeems to me, to be nothing but mere Confuſion, Ac- 
it; for what? For that Righteouſneſi upon the account 


below, © that where no Man can be accounted Righteous, 

* but by the interpoſition of Mercy, his Juſtification is dw- 

Grace.” But when wo are declared * 
whether 


1 John 2. 27. Theſe give us a Meetneſi for Heaven, and 
aeg of Chriſt alone, that gives a Claim and Title to it, 


jaſtied. So that whatever you mean by @ Principle; our | 
Fidelity is neither the chief, nor the only one, on which we 


or any thing that ap- 


all thoſe Failures which are conſiſtent with Up- 


which we are juſtified and ſaved? No; for you tell us 


DDr 


| [| 


whether are we accounted perfectly righteous; or -only 
imperfefly ? If e ; then we are not juſtified, in 
the Goſpel ſenſe of that word; we cannot have Peace with 
God *; we are not waſhed from our Sins in the Blood of 
Chriſt +, &c. If perfeftly; I ask how this can be? For 
ſurely ſuch a Righteouſneſs as ours, even with the Interpafition 
of Mercy (which can make no Man righteous) is not a ſuffici- 
ent Ground tor our perfect Juſtification. If declares any 
perſectly Righteous, they are perfectly Righteous, or he de- 
clares what 1s not. Befides all that you allow Mercy to do, 
is to deliver us from the Juſt Puniſhment of _ Offences.” 
But n t is one thing, and declart 

Righteous another: And God doth we rae Tuſtification. 
He accounts us perfectly Righteous, upon the account of. the 
perfect Righteouſneſs of Chriſt, which he graciouſly imputes 
to Believers ; he delivers us from the Curſe, becauſe Criſt 
| evas made a Curſe for us: Thus Believers are made rig 

teous, pardoned, and delivered too. Furthermore, if 
« Mercy interpoſeth, and Juſtification is of Grace ;” then 
Mercy and Grace is the Cauſe and Groundof our Juſtification, 
and not our Fidelity. Yea, if this be ſo; then Faith and 
Obedience are no other than Duties or 1 in 
them that are to be ſaved, but not the Canſe of their Ac- 
ceptance. You ſeem to own this, in theſe words, M 
«*« alone can deliver us from the juſt Puniſhment of our 
« fences.” If Mercy alone can do this, our Sincerity, I 
think has no part in it. And yet, even this, appears to be 
another Miſtake. We have Redemption thro' Chriſt's Blood, 
Eph. 1. 3. who was delivered for our Offences, Rom. 4. 
25. By his Stripes we are healed, Iſa. 53. 5. And therefore, 
As Abundance of Grace, and the Gift of Righteouſneſs which 
Believers receive, concur to their being mede Righteous, 
Rom, 5: 19——20. So Mercy and Tuſtice both concur in 
their Deliverance from Pumſbment. To be ſhort, I take 
the whole of this matter thus, In Juſtification there is an 
Imputation of Righteouſneſi, for which we are declared Righ- 
teous, and 7 inftified ave a Claim to the Inheritance; and 
Pardon, or Abſolution from Guilt and Puniſhment, where- 
by they are delivered from Hell and Miſery. With w_ 
to the firſt, the Obedience of Chriſt is the matter of our 
Righteouſneſs ; it is rich Mercy that provides ſuch a Righ- 
teouſneſs; there is a mixture of pure Mercy to the Hiecł, 
and Zuſtice to the Surety in imputing it to them for whoſe 


— 
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| With 
reſpect — it was — and ſovereigu that 
God accepted a vicarious Puniſhment; it is br Moy in 
our dear + that be condeondes to bear our Sins f. 
and make Satisfaction for us; it is of free Mercy, without 
amy thing in us, that our Sins 9s 109 ed, and that we are 
delivered from Miſery who ſd richly deſerved it; but it is 
an AT of Fuſtice in God, and a Debt due to the Mediator, 
to abſolve thoſe for whom be died, even all his living Mem- 
bers ; and that they ſhould never again ſuffer, that which 

be ſured for them. 80 that Zuſtification is an Act of 
$ upon the ba Grace to the Sinner, conſidered in bimſel f; tho, 


— of a Ae . Compact with the Re- 
ae done to bim, that all his 

. — — oy juſtified. This fiveer, 9 Tru 

runs thro the whole New Teſtament, a 

Doctrine of the great Apoſtle. Rom. 12 
juſtified freely by his Grace, tbro the Redemption that i 5 3 
Jaſus Chriſt : wwhom God bath ſet forth to be a Propitiation 
bro Faith in his Blood, to declare his Righteouſneſs for the 


9 8 of Sins that are paſt, thro' the forbearance of 
to declare, | ſay, at this time his Righteouſneſs 
dof A might be juſt, and the Fu ner of him that believerb 
in Feſus. 585 that the Fuſtice of God, which is the Sinners 
greateſt „ie now become the Believer's greateſt 
Friend. Here i is Conſolation for all that are in Chrift ! 
4 But, ſay you, —y jets of God's juſtifying AR at the 
* great Day, are e fincere and faithful, or Men | 
Oy Works —_ "been Good EI Shall we f 
ing propesly and truly ex ? it my Memory j 
fail me not, there is no ſuch Expreſſion in che Bible, as 7 
God's juſt: auy at the great Day; nor is there any t 
— in that Book ef wo Juſtifications, or of Believers 1 
juſtifie 5 N 3 are juſtified in this Life a Þ 
Fur, Row The abſolutory Sentence which = 
— lod Day, will not be à new Juſtification, ne 
— 4 a ſolemn Publication of that Sentence which pat b io 
Pavour of the Rlect apom their believing, according to the 
Fruits and Effects of their Faith in Chriſt. Your m 
however, in the words, is cafi ved, and it is _ 
rally true; but you ſhould not have ſaid the on 27 ObyeBe 
i gen Wiebe l Thi aps 
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the Croſs, and many I hope, to whom God has given Mer 
in Chrift, in old SY hom God has — the la 
hour, whoſe Works ha ve been far from being 200d aud right, 
at leaſt till their laſt Moments. Surely the Righteouſneſs 0 
Col can give, even ſuch, a Title; and the Sanct cation 
of the Spirit, may qulaify even them for the heavenly State. 
What follows in this and the next Page is true, hut ſeve- 
ral things in them evidently deſtroy your own Cauſe. It is 
true, that © the good Seed are ſtyled the Children of the 
Kingdom, for having received and improved the good 
« Sced. It is alſo granted, that the Reaſon why the good 
«* Seed {pruvg up, in one fort of Ground, and not in the reſt, 
* is reſolved into honeſty of Heart, Lule 8. 15.” Our Lord's 
Deſign in that Parable was, to ſhew the different Succel; of 
the Word, upon different Hearers ; and in this, the d:fferent 


F ature, Fruits, and End, of the good Seed and of the Zares ;_ 


ut not to tell us what his Honeſty of Heart is, or whence 
fome have that which others have not. You fay rightly, 
© that they firſt hear the Word, and then underſtand it, or 
* elſe they hear they know not what.” Had you ruminated 
a little on theſe words, they would have ſtopt your Career. 
The honeſt Heart at pat he the Word, 1. e. knows the true 
Senſe and meaning of it ; or he doth not underſtaud the Word, 
and bears he knows not what, Yea, a few Lines below, you tell 
us, on the other Hand, they that did not bring forth Fruit, 
« are {aid not to underſtand it, ver. 19. where not underſtand- 
© ing the word, cannot fignify not knowing it, but not mina- 
« 72g it.“ Well then the honeſt Heart is the fincere Heart; 
the honeſt or fincere Hearer underſtands the Word, cannot 
but know it; to know it, is to gerceive its true Senſe and 
Import: He then that doth not know the true Senſe, Cebich 
none do that miſapprehend it) is not, cannot be ſincere ei- 
ther in Faith or Nacktes, that is, cannot have Honeſty of 
Heart. All that I plead is, that the /incere may certainly 
perceive all neceſſary Truths, all the * of Chriſtia- 
nity in ſome m-aſure, and ſufficiently for Faith and Holi- 
— : But you aſſure us of a great deal more. Where then 


is the Innocence of Error? What becomes of Sincerity in 


miſtaking the true Senſe of the Word ? Yea, what becomes 
of your Sermon ? So periſh. all ſuch Attempts. | 
The honeft Heart has Conſtancy to endure the Fa- 
« tigne and Trouble of rooting out ill Diſpofitions, and plant- 
ing good ores in their Room.” It is true, they that are 
Chriſt, bave crucified the Fleſb with its Affectious and Lifts, 
Gal. „ 24 But none do theſe things ti they are Chriſt's, 
nor can they be done but * bis Spirit, Rom. 5 12 
a * 


done by the 


What I want to know here is, <vhence is this Honeſty? Is 
it natural, or may it be had, acquired, or obtained by this 
Fatigue and Trouble? Cantheſe things be done till the Hears 
is made honeſt? Blefled be the Lord for theſe glorious 
Promiſes, a new Heart alſo, will I give you, and a new Spi- 
Fit will I put <eithin you, and I will rake array the ſtony 
Heart out of your Fleſh, and I vill give you an Heart of 
Fleſh, and I will put my Spirit within you, &c. Ezek. 36. 
26, 27. When God fulfils theſe Promiſes, rhe Strength and 
Poreer of all i Diſpofitions are broken, and all good ones 


are planted. Then and not before is the Heart made ho- 


neſt : And the Holy Spirit in the Courſe of our Sanftifica- 
tion, enables us more and more to tortiſy the firſt ſort, and 
to ſtrengthen and improve the laſt. Scripture Phraſes beſt 
ſuit Scripture Subjects. 28 7 

„The Enemy no doubt watched the honeſt Heart, to 
te ſteal away the Word, but he held ir fait, and fo the 
« 'Tares would not proſper there.“ You ſhould have ſaid, 
the honeſt Heart received not the Tares, and they could not 
proſper where they chere not, © If Men are condemned for 

their wilful Omiffions, there can be no doubt bur their 
actual Offences will be brought to account: For wwe muſt 
« all appear, Cc. But then, by the things done in the 
« Body, the Apoſtle doth not mean only things done by the 
« bodily Members, but comprehends the inward Thoughts a 
« and Counſels of the Heart.“ Very exact! Are not all ( 
aiif Omiſſions af val Offences? Shall not all Omiſſions be 


brought to account ? The Law curſeth every one that conti- « 
nueth not in all things «written in it to + theu Gal. 3. to. 40 
Was there any need of that learned Explication of ſuch eaſy th 
words, things done in his Boay? Or could any Man miſtake AM 
the Senſe of them? I think not, till you explained them. th 
Every body knows that the Prepoſitions in and by are not ev 


the ſame. The obvious Senſe is, things done in this Life, mo 
our ſtate . of Probation,, while Men within the Body, before co 
the Sou! was way ens from it by Dearh, whether they were | ,,.; 
ily Members, or were more intellectual Acts. him 

You next inform us, © in the beſt way to find what that | gy, 

% Righteouſneſs is which God requires and will accept, even ſaid 
« by reading the New Teſtament it ſelf, eſpecially the Goſ- |; 
«© pels, and in particular that moſt Divine Sermon of our 
« Saviour, Mar. 5.” Theſe words appear to me very of- 
fenfive. We know from whom you have learned this Di- 
vinity. Why the New Teſtament it ſelß, rather than the 
Ola; fince they are both the Rule of Righteonſneſs ? Why 


the Goſpels eſpecially, rather than the Epiſtles ? Have they 
| not 


095 9 1 
not all the ſame Aut bority? Were they not all written by 
Inſpiration of the ſame Spirit, and for the ſame End ? 


not all Scripture profitable for Doctrine, for Reproof, for 


Correction, for Inſtruftion in Righteouſneſs? 2 Tim. 3. 16. 
If you ſhould ſay, that tho they are all of equal Authority; 
yet the Rule, or Means of Righteouſneſs are more fully, 
clearly, or more Joya revealed in the Goſpels, than in 
the Epiſtles : I confeſs I think this a miſtake, and that all 
the Duties of Obedience, as well as Articles of our Faith, 
are as fully, clearly, and frequently revealed in the Epiſtles, 
as in the Goſpels ; if not more ſo. But I love not to make 
Compariſons. The Rule and Means of Righteouſneſs are 
plainly, diftinfly, and copiouſly revealed in them all, Why 


that moſt divine Sermon, rather than the reſt ? All our 


Lord's Sermons are moſt Divine; and it is great Preſump- 
tion in you, to pretend to tell us, that one of them, or which 
of them is more divine than another. Beſides in the Chap- 
ter referred to, there are but few if any of the Articles of 
our Faith; we find no new Rules, no Laws in it but thoſe 
which had been given long before- by Moſes, and the Pro- 
hets ; only, that they are vindicated from the wicked gloſ- 
es of the Scribes. Withal, ſeme only of the Commands are 
there explained; there appears little or nothing that is ex- 
preſs or particular, relating to the frft, ſecond, fourth, fifth 
and eighth Commandments; nor did Chriſt deſign ibis 
Chapter for a perfect Rule of all acceptable Obedience. 
Which Rules, ſay you, if put in Practice we ſhall find 
« attended with a ſweet Serenity, and feel in our ſelves a 
« lively Hope of Immortality.” Yes, if we could obey 
them eftly, they might have theſe Effects: for tbe 
Man that doth them, ſhall live in them, Gal. 3. 12. I grant 
that the Conſciences of the ſober, may partially excuſe, 
even in the midſt of many viſibie Infirmities : But how the 
moſt ſincere Obeyer of theſe Laws, or the whole Law, who is 
conſcious to himſelf of many Sins, much latent Hypocriſy 
and ImperfeFtion, can have ſuch eft Peace, and feel in 
himſelf ſuch à lively Hogs of a bleſſed Immortality, with- 
out ſome other Ground of Peace and Hope; you have not 


ſaid, or can ſay. Peace is the Fruit of Juſtiß ton by Faith 


inChriſt, Rom. 5. 1. who is our Peace, Eph. 2. 14. None 
then can have true Peace but the juſtified: The more clear 
the Senſe and Evidence of our Juſtification is, the more is 
our Peace. Nor can any have true Peace, but in the way 


f Faith, receiving and applying Chriſt, as be is made of 
od unto us, Wiſdom, Righteouſneſs, Sanfification and 


Redemption. Chriſt in Believers is the Hope of Glory, 
E 2 | Col, 


— 


ö ” 
Col. 1. 25. The moſt /incere among the Gentiles, who 
evere wit bout Chriſt, were alſo without Hope in the World, 
Eph. 2. 12. What Chriſt doth for his People, and in them, 
is the only Foundation of their Hope of Happineſs. But 
before we leave this Chapter, I remember it has been often 
laid by the primitive Fathers, that the very firſt Words of our 
Lord's Sermon on the Mount, Bleſſed are the Poor in Spi- 
it, did at once put all the good Works of the Pagan Philo- 
Jopheri and Heroes out of Countenance : and ſome have quel- 
tioned whether there ever was an active Heretick, from the 
beginning of the World to this Day, to whom they can 

re. 

« The Obedience of Chriſt, even unto Death, as being 
« ſent to make Reconciliation with God for Sinners, and as 
* confirming the new Covenant, in which God tenders his 
« ſaving Mercies to the upright and fincere, is foreign to the 
« preſent Subject: For his Death being a common Benefit, 
« jn as much as the Lamb of God, which taketh away the 
« Sins of the World, hath taſted Death for every Man, the 
* Rufineſs of the great Day is not to enquire for whom 
« Chriſt died, but who are obedient Subjects of his King- 
« dom.” The Rightecuſneſs of Chrift, (it ſeems) is fo 
reign to the Subjef, when the — is, What is that 
Righteouſneſs which will render Men the proper Subjects 
of divine Favour, at the laſt Day; and 77 ſhould have had 
| no place here, had it not been 10 prove that it is ſo. This 
is bravely ſpoken ; like a Chriſtian, and like a Proteſtant ! 
| 1 ſhall however, venture to ſay, and undertake to make it 
good, that it is not near ſo foreign, as forty things beſides, 
which you have in your Sermon. We may allow, that our 
Lord did not in this Parable, intend direfly to teach us 
the Influence of his Obedience and Death, unto Salvation ; 
but canner think it ſo foreign to the preſent Subject: 
+ fince none can be Children of the Kingdom, Heirs of the 
Inheritance, be declared or accounted righteous, or have 
a Righteonſneſi that God will accept, or will render us the 
Subjects of his Favour, without it. Chriſt's Obedience unto 
Death is a common Benefit, you mean to all and every one, 
as is evident from your Deſign, and the Texts quoted. 
But of all the Paſſages brought by che Univerſaliſts to prove 
this, theſe, I think, are the moſt improper, and do them 
leaſt Service. The firſt is, Zobn 1. 29. The Lamb of God 
wwhich' taketh acray the Sins of the World. The meaning of 
the word World may be learnt from the Parable ; People of 
all Nations, Kindreds, Tongues, Cc. as contradiſtinguiſbed 
from the Jeus; and not every individual all over the 
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Earth. In what Senſe, or with what Truth, can it be ſaid; 
that Chriſt :akes away rhoſe Sins which remain, and hl. 
remain upon the greater part of the World for ever; and 
which <vere never taken away, neither the Guilr, Polluti 
nor Power of them, nor ever ſhall be? If Chriſt did ind 
take them away ; bow, and why do they yet remain ? Is it 
true in any Senſe, that Chriſt fon away the Sins of thoſe, 
who had been in Hell ſome Thouſands of Years before his 
Death; or that he dicd for Fudas? The other Text is, 
Heb. 2. 9. 7eſus taſted Death for all, ine reg, in the 
ſtead of all. You know, that wniverſal Propofitions are to 
be interpreted by the Scope of the Place, and the Subject 
Matter, and that this Rule holds good even in common 
verſation. Now the Perſons (or Subjects) ſpoken of in that 
Context are only the many Sons, ver. 10, 13. his Brethren, 
ver. 11, 17. the Church, ver. 12. the Children, ver, 14. 
Befides, here is an Adjective without. a Subſtantive, which 
therefore cannot by any Rule of Speech be extended to any 
but the Subſtantives to which it vifibly relates. Withal, 
the Phraſe it ſelf compelleth us to this Interpretation, and 
to limit the Propofition to thoſe only. For, if he taſted 
Death, ute in the ſtead, and room of every Man; it was 
that they ſhould not raſte it themſelves: but many of the 
Sons of Men ſhall zaſte Death (all that is called Death) 
themſelves ; therefore he did not taſte it for them. Will 
the Fuſtice of God permit him, to receive a double Payment 
of the ſame Debt; inflict a double Puniſhment for the ſame 
Crimes; exact Satisfaction of the Surety and the Criminals 
too? What Recompence can be made to the Redeemer for 
his taſting Death in their ſtead, who ſhall taſte it for ever? 
Was it poſſible he ſhould de in the Place, and for the eternal 
Benefit of thoſe who ſhall die notwithſtanding, and receive no 
eternal Benefit by it? He doth not, will not intercede for all, 


John 17. 9. therefore ſurely he did not taſte Death for 


them, for he that doth he greater, will do the leſſer. - Is his 
taſting Death ſufficient for the Salvation of all, wit bout his 
Interceſſion ? If it is: of what wſe is his Interceſſion for o- 
thers; is it not needleſs? If it is not ſufficientz of what 


Service is it to thoſe for whom he interceeds not, that he 


taſted Death for them? Can any get ſafely thro' without his 
Interceſſion? Is not Chriſt's Interceflion with the Father, 
as prevalent for one, as for another? And had he taſted 
Death for the moſt obſtinate ; could he not make even them 
willing in g Day of his Power *? You ſay, he was ſent 


* 
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* Pſal. 110. 3. 
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* to make Reconciliation with God for Sinners, that is, alt 
Sinners. He moſt certainly 4/4 what he was ſent for. 
And is God indeed reconciled to all Men; (for to make 
Reconciliation is to reconcile) whence then is it, that the 
greateſt part of the World never heard of ihe Miniſtry, or 
means * Reconciliation? Whence is it, that ſo many feel 
the Effefts of his everlaſting Wrath? I grant that our Lord's 
Death was the Confirmation of the new Covenant; but 
defire you to explain what you mean by theſe words, 
* in which God tenders his ſaving Mercies to the upright 
and fancere.” I want to know what you intend by Inte- 
grity and Sinceriy ; whether it is natural; and if fo, whe- 
ther to all, or to ſome only; or whether it may be acquired 
by us; whether it is of our ſelves that ſome are ſincere, o- 
thers not ; or whether it is God that makes the Difference *? 
Eſpecially, whether God tenders his ſaving Mercies to any 
e they are fincere, which your words ſeem to hint he 
does not? If he does not indeed, you will find it hard to 
prove, that ever he tendered his ſaving Mercies to any Man 
in the World, unleſs you'll mcan by /incere, the awakened, 
camdince Sinner only. | 

But however darkly you expreſs your ſelf upon this Head, 
you arc very clear and very poſitive in the following Maxim. 
1 The Buſineſs of the great Day is not to enquire for whom 
* Chrift died, but who are the obedient Subjects of his 
* Kingdom.” What Proof have you for this? Theſe two 
Inquiries are not - ſurely oppoſite or inconſiſtent. What if 
both theſe are part of the Bufinels of the great Day? The 
Scripture, I think, has aſſured us they are, whatever you 
ſay to the contrary. Rev. 20. 12. And I ſaw the dcad, ſmall 
and great, ſtand before God ; and the Books were opened : 
and another Book, wwhich is the Book of Life ; and the dead 
tere judged out of thoſe things, whith were written in the 
Books, according to their Works. And it is ſaid expreſly, 
Rev. 21. 27. None ſhall enter into the new Jeruſalem, but 
they that are written in the Lamb's Book of Life. That 
eebich kept ſome from worſhipping the Beaſt, when the whole 
World wondered after him, was, that their Names were 
written in the Lamb's Book of Life, ch. 13. 8. and ch. 
17. 8. Now whatever is written in this Book, certainly the 
Names of thoſe for whom Chriſt died, according to God's 
Decree of Election, are written in it: Nor can we conceive 


why it ſhould be opened at that Day, but for this purpoſe, 


* 1 Cor, 4. 7. 


that 


that it may be known for whom Chriſt died, and who were 
preſerved by his Death. Our Lord is very particular in ſe- 
veral places, in telling us of bis Sheep, who were given 10 
him, whom be callecth by Name, for whom he ſhould lay 
down bis Life ; aſſuring us, that they bear his Voice, that 
he gives unto them eternal Life, that 1 never pe- 
riſÞ, &c. Fohn 10. Þ IT, 14, 27, 28. That, this is the 
Father's Will which hath ſent him, that of all which be hath 
given him, he ſhould loſe nothing, &c. John 6. 39. The 
great and chief Shepherd, is to give an Accoutit of bis 
Sheep at the laſt Day, to the Father from whom he receiv- 
ed them: And therefore is this Book to be opened, that the 
Names of the Elef being known, it may be ſeen, whether 
the Shepherd can give a faithful Account of them, or whe- 
ther any of them be loſt; whether he died for them, and 
whether his Death hath been their Life? Or we may 
confider it thus ; che Book of Life, [which contains not only 
the Perſons elected, but the end to which, vis. Salvation 3 
and the means thro' and by which, vis. Chriſt, his Righte- 
ouſneſs, Death, Aſcenfion, Interceſſion, Faith, Repentance, 


Sc. which conduce to that End] will be opened, _—_ 


theſe may be conſidered together; and that it may 
known, that tho there is 4 neceſſary Connection betwixt 
good Works and Happineſs *, and that the Judge will give 
to every one according to his Works f ; yet the Taterpeſt- 
tion of Chriſt, was the Spring and Sburce of all the 
table Obedience of the Saints; that their Reward will 
a Reward of Grace, and not of Debt; and that the Inbe- 
ritance which ſhall be graciouſly adjudged to them, is the 
Fruit and Purchaſe of the Righteouſneſs and Death of 
Chriſt. Befides, if we ſhould ſuppoſe, that in the Pyoceſs 
of that Day, Believers ſhall be ht to a Trial for all 
that is paſt; the Righteouſneſs and Death of Chriſt, will 
be their Plea, why Sentence ſhould not paſs againſt them 
for their Sins : and therefore the Inquiry muſt be made 
for whom Chriſt died, and this Book opened for that Pur- 
Furthermore, the dead, ſmall and great, are to be 
udged, i. e. if I am nor miſtaken, not only Perfons of all 
anks, Qualities and Conditions; but Young and Old. 
Now as many of the young (Infants) as are ſaved ; are ſa- 
ved in, by, and thro Chriſt: and this Book will be the 
chief, if not the only Book, that will be opened for them. 
Much more might be offered on this Subject, but I forbear. 
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Only this appears plain, that the Decree of Election; the 
Righteouſneſs and Death of Chtiſt, and the Fruits of them 
all appearing in the Faith and Obedience of the Saints, ſhall 
be conſidered together at the Day of Judgment. And I am 
fatisfied, that none who !ruly believe, will thank you for 
this groundleſs and diſtouraging Saying, the Bukneſs of 
« the great Day is not to enquire for whom Chriſt died.“ 
And now follows your formidable Objection, and much more 
formidable Anſwer. | 


Object. Bur it may be objected, that there are certain 
* Propoſitions or Truths, ſo neceſſary to be believed, that na 
internal Qualiſy, nor any good Life, will ſeaure a Man 
* from Damnation, unleſs he afſents to them; 'particulariy, 
* 8 right Faith in the much cout roverted Doctrine of the Tri- 
* wity, is inſiſted on as a Matter of that Importance... | 
© ſhould not mingle any Thing of this Nature with a practi- 
© cal Diſcourſe, were it not to filence the uncharitable Cla- 
* mours of a certain Set of Men, who, at beſt, are very doubt- 
© ful whether any Body can be ſaved, who in this Matter is 
not of their Principles. 5 
Auſw. To this Objection I anſwer, that a right Faith in 
© this, and every other Doctrine, as far as it is delivered by 
* Chriſt and his Apoſtles, is neceſſary to all Men who can 
* perceive, and have Opportunity to know it. For a wiltul 
; Denial of our Aſſent to what God hath taught us, when we 
have competent Means and Opportunity to know it, is a 
© damnable Sin; and I think it is agreed on all Hands, that 
© it expoſes a Perſoh to the greateſt Danger, not to enquire 
© impartially what is the Mind and Will of God, that he may 
© believe and do it. The fincere | Enquirer reverences his 
Maker, and, by the very Act, pays Homage to him; 
* © whereas wilful Omiſſion is the greateſt Contempt of him. 
But, as | have obſerved before, the Meaſure of Obligation, 
© and the Neceflity of particular Truths to be believed, 
entirely depends upon the Perſon's Capacity. Where there- 
_ © fore the Capacity is wanting, the Obligation never com- 
« mences; it being impoſiible that any Obligation ſhould 
© reach a Man's Conſcience, but as it comes into the Under- 
© ftanding firſt, and informs ——— h And therefore, 
* wherever the meaning of Words cannot be perceived whe- 
ther it be in Relation to Doctrine or Practice, neither the 
* Peremptorineſs of the Threatning, nor the Univerſality of 
the expreſſion, can be of any Force. The contrary Suppo- 
* fition makes the great Judge of the World to conduct him- 
* ſelf, even in that ſolemn Work, not by his unerring Judg- 
ment 
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1 bet WP ad "age, but by Win and 
© Pleaſure ; which, if it be fo av Ay, — the Rule of the 
, * divine Proceedings. removes 11 the natural Differences be- 
© tween Good and Evil, And, if the Ideas of right and fit 
* are ſo very different in God from what they are in Man, 
and what — to us unjuſt in Caſes ſo obvious to human 
* Reaſon, is the contrary in his Mind, I would defire every 
Man to ask his own Conſcience, whether be can be ſecure 
* of the Meaning of God in any Part of the Revelation. 
* This is very evident, becauſe — this Su ion the Idea 
- of Elect may be quite contrary in the divine Mind to what 
{ ir is in ours, the Curſed may be the Bleſſed, and even 
a " eternal Life everlaſting Miſery ery. For tho theſe W . 
in the common Uſage of Men, have ſuch an agreed 
determinate Signification, yet ſince upon the preſent 
Principle of ſovereign Pleaſure, they may be uſed rms 
_ rily, who can tell in any Caſe, that God | hath not done ſo? 
The only Security we wn againſt this is, that it is altoge- 
| ther abſurd, that a pe _— and , whoſe 
* Self-ſufficiency ſers — a all poſſib e Temptation, 
© ſhould ever act in Cantradietion to his — Perception of 
what! is fit and right. And here I am ſure, that I have all 
good! Men on my ſide; becauſe all good Men abhor the 
imputin of Uarighteouſneſs to their Maker, which the 
— — Obje&tion uppoſes. 
b It by no means follows from what has been faid, thatall 
0 Religions are upon a Level, or that the Chriſtian Religi- 
on doth not bring the greateſt Advantages, for promoting 
our future Happineſs. But the mere — Light, or the 
Doctrine aſſented to, has no ſuch Effect, but as the Mind 
© is 8 with it, and forms irs Temper and Conduct 
* 


91 8 would not be underſtood by any Thing here ſaid, as 
nting that our deceaſed Friend bad a wrong Notion of 

S Trinity: But if he had, conſidering the great Variety 

8 Go — the perpetual Wranglings, and di 

timents of Helo ws who claim to themſelves the Titles 

. — Orthodox Divines, it 1 be Se in a 

© to have a confuſed, and, in pes, a falſe 

tion of ith, But, after all, it is very RR Is 

that the 0D and Father of our | 4 Feſtus Chriſt, who 

* is the only Principle and Origin of all and from 

* whom the Son himſelf derives whatever aq is, and what- 

ever Power he —_— is, abſolutely ſpeaking, the only 

true God, perfectly agrees with the Scripture Declaranon, 

© the Reaſon of Things, and _ Teſtimony * the primitive 
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1 Church, Men may invent as many 
they pleaſe, and call rhem fundamental, but, if St. Paul 
: had a right Notion of this Matter, it is ſufficient to conſti- 
tute a Perſon a Member of Chriſt's Body, and to qualify 
* him for eternal Salvation, to believe that there is one Spi- 
© rat, one Lord, one God and Father of all, who is above 
« all, and thre all, and in you all f: For when he is induſ- 
« trioully ſetting down the Arguments to perfuade Men to 
keep the Unity of the Spirit in the bond of Peace, he men- 
tions nothing further as abſolutely neceſſary to all Chriſtians. - 
He doth not indeed particularize every Thing that is ſpo- 
* ken in the Scripture of the Son and Spirit, and may be per- 
fecti ve of our Faith; and therefore requiſite to be believed 
© by them who diſcern it ; but what in Reference to theſe 
* conſtitutes the Body of Chriſt. But then he takes great 
© care to inculcate, that rhe Father is above all. * 
And now, having, as I think, fully anſwered the Ob- 
jettion, and ſhewn what it is that the Scripture makes ne- 
* ceflary to be believed, and indeed is actually believed by 
© all Chriſtians; I ſhall conclude this Head with obſerving, 
that the Apoſtle places Herefies amongſt the Works of the 
© Fleſh *, and couples Faith with a good Conſcience f. For 
a good Man will believe what he can becauſe he is conſci- 
 entious; and, if his Heart doth not reproach him with wil- 
ful Neglect, his Ignorance of what he had not Ability to 
« know, will not be charged on him as a Crime. According- 
„ ly, in another Place the Apoſtle. joins Unbelief with an 
t evil Heart *, and calls him only an Heretick ao is ſelf- 
« 6ondemned ff. Which clearly proves, that Sincerity is 
* that Righteouſneſs which will render Men the proper Sub- 
— of Divine Favour, when God ſhall judge the World 
y Jeſus Chriſt. 


I have propoſed your Objection and Anſwer at large, that 
ou may not complain of unfair Treatment ; and that the 

eader may carefully compare them together. Let us con- 
fider them as they lie. . 

The Objection is not fairly propoſed, but couched in 
words that may deceive the Simple. The Objectors are 
far from thinking, that there can be any internal Quality, 
or any Life truly good, and acceptable to God, without 
Faith, a right Faith, in all neceſſary Truths, and fuch as 


cular Schemes as 
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+ Eph. iv. 3, 4, 5, 6. Gal. v. 20. 1 Tim. i. 15.5 
1. Heb, ii. 12 1 Tit. ii, 10, 11. 7 


are 


are eſſential to Chriſtianity. They readily acknowledge, that 
Men who neither know, nor. believe choſe Truths, may be 
civil, and upright in their Dealings with Men; yea, may be 
in all appearance more blameleſs in their Converſations, 
than _ JOE i 0 they do. But your Diſcourſe 

inly fu that t may have ſuch iuternal Qua- 
lier, — ſuch good Lives as may be their Richte, 
and render them the proper Subjects of Divine Favour, 


when God ſhall judge the World by Jeſus Chriſt. This 


they all deny; being perſuaded that none but true Believers 
can have ſuch internal Qualities and good Lives. And I 
think I have ſufficiently proved, in my Sermon, and in theſe 
Remarks, from plain, expreſs Scripture Texts, that there 
can be no Holineſs without Faith, the Faith of God's Het 
that the belief of the Truth, is not only the only Rule, and 
the only means of Sanftification 5 but an eſſential Ingredient 
in that Obedience, which God requires and will accept. - 

The Objection ſuppoſeth, that there are certain Truths 
ſo neceſſary to be believed, that there is 20 Salvation for 
adult Perſons, who have the Bible, without rhe Speculative 
as well as Practical Belief of them. This has been the 
conſtant Faith of the Chriſtian Church in all Apes. Nor 
did I ever hear of any Denomination of Men bearing the 


Chriſtian Name, who denied it. Nor can I think that any 


Man who reads the Scriptures, and believes them too, can 
poffebly be brought /incerely to doubt of it. There are ſe- 
veral ſuch Truths in the Bible; I will offer a few, the igno- 
rance or denial of which excludes from Salvation. Our 
Lord, in ſo many words, tells the Jews, John 8. 24. If ye 
believe not that I am, ye ſhall die in your Sins. Can any 
thing be more expreſs? Thoſe that doubt of or deny this, 
make our Lord a Liar. He is alſo very particular, John 
18. He that believeth not is condemned already, becauſe 
be bath not believed in the Name of the only begotten Son of 
God. This evidently ſuppoſeth the Neceffiry of believing 
ſome Truths. The Denial of the Reſurrettion of Chriſt, 
certainly expoſes to Damnation; for ſo ſaith the A 
expreſly, 1 Cor. 15.17. And if Chriſt be not raiſed, your Faith 
is vain; ye are yet in your Sins. And therefore is the Belief 
of it abſolutely neceſſary. The Doctrine of the Neſurrection 
of the dead, is another; for the Apoſtle in ſo many words a 
ſures us, that Hymeneus and Philetus, who concerning the 
Truth had erred, ſaying tha the Reſurrrction is paſt al- 
ready, had overthrown the Faith of ſome, 2 Tim, 2. 1), 18. 
But there is no ſecurity from Damnation, when our Faith is 


overthrown, for ve are ſaved thro' Faith, Eph, 2. 8. That 
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Opinion which taught that the Obſeroation of the Jewiſh. 


Lew wes neceſſary to Salvation, and a Compliance with it 
zs of the fame kind, moſt ſurely inferring Damnation, if we 
may believe the Apoſtle, Gal. 5. 2. Behold, I Paul, ſay un- 
70. you, that if ye be circumciſed, Chriſt ſhall profit you 
nothing. If Chriſt did profit them nothing, they could not 
2 be ſaved; for, there is no Salvation in any other, 

Act, 4- 12. Yea, the Galatians obſervins Days, and 
Months, and Times, and Years, made him afraid, leſt he 
bad beſtowed upon them Labour in vain, ch. 4. 10, 11. 
This is the more confiderable, becauſe the Obſervation of the 
Law ſeem'd to have little or no moral or intrin/ick evil in 
it z it was at moſt but bei 2 over much, which 
ſome honeſt People might think was the ſafeſt Extreme; 
the Law was s on Law, therefore they thought it 
their Duty to obſerve it, and might ſuppoſe that if rhey 
held faſt to Chriſt, there could be no danger to do the other 
alſo. But all this, and ns deal more, did not make 
it lawful, or ſafe ; ſo far from it, that the Obſervation of 
it ſhut them out from Chriſt, and conſequently from Hea- 


This laſt Inſtance, tho it is no Di with us now, and 
ſo may not ſeem ſo appoſite, as i it is not in every 
Circumſtance ; yet it is ſufficient to my Purpoſe, to ſhew 
that ſame Opinions, even ſuch as may appear to bave n0 
moral Evil in them, are certainly damning : and that thoſe 
that would be ſaved muſt give up ſuch Opinions. 

Theſe are e of the Truths which are neceſſary, and 
without an Aſſent to which none can have any internal Qua- 
lities, or good Lives, at leaſt ſuch as may be their Righte- 
ouſneſs; no, nor any true ſaving Faith; nor, conſequently 
can be ſaved. Let it be ſtill kept in mind, that theſe are 
not Scripture Conſequences, but expreſs Scripture Afſerti- 
ons; yea, ſolemn Declarations. I ſuppoſe I need add no 
more. The Truth is, all doubts of this Kind are more 
becoming Deiſts than Men who call them Chriſtians. Nor 
can I ſee any End can be anſwered by them, if it is not to 
make all Faith ambulatory or precarions, to ſhake and 
looſen all the Foundations, and make all Belief a very uſeleſs, 
empty Thing, of little or no moment to the Souls of Men: 
what an excellent Motive this is to a ſincere Inquiry af- 
ter Truth, I ſhall leave you to judge. But if any Fcruples 
remain, confider how expreſly Faith is required in many 
Places; what a Streſs there is laid upon it; what Promiſes 
are made to it; and how neceſſary it is declared. Would 
God give a Revelation of himſelf, of what he would have 

us 
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us believe and know, how he is to be worſhipped, Se. 
without any Deſign that it ſhould be winded; or: to leave 
it 4 matter of indifference whether we receive, believe and 
know it, or not? It ſeems to me obvious, that if there is 
no danger of a Miſtake, if it be /o light a matter to have 
right or wrong C ions of theſe things, if we mighe 
be holy and accepted either 2 the Revelation of them 
was vain and unneceſſary. ſhall we be ſo Atheiſtical, 
as to impeach the Wiſdom, Goodneſs, and Love of God in 
revealing them, and that in ſuch a manner; or arraign his 
Faithfulneſi in ſo poſitively declaring there is t r 
where there is little or none? forbid ! But I paſs thi 
unpleaſant, ungrateful Subject, when I have obſerved, that 
when FAITH is gone, HOPE will go with it : and 
therefore wheu Men have renounced that, they will ſoon 
become willing to give up this. | 
The Doctrine of the Trinity is alſo to be a ma- 
in the former Pa- 


ph be true, I can hardly ſee how this can be denied. 
This Doctrine is the Foundation of all revealed Religion 3 
the chief Charaferiftick which diſtinguiſheth Chriſtianity 
from all others; it runs quite thro it; and according as our 
Belief of rbis is right or wrong, ſo will it be in moſt other 
Points of Faith: It rherefore muſt have a mighty Inu 


ence upon all the Acts of our Faith, Worſhip, and Obedi- 


ence z yea, without ſome true Knowledge of it (as to the 
Subſtance of the Doctrine) there are few, if any Paſſages 
in the Word of God, immediately relating to the Faith; 
Hope, Holineſs, Eſtabliſhment, and Joy of Believers, can 
be rightly underſtood. The Object of our Truſt, Faith, Love, 
Worſhip and Obedience, as well as the Rule, Manner, and 
Extent of theſe, are ſo nearly concerned in, fo cloſely inter- 
woven with this Doctrine, that if the Belief of any be ne- 
; this muſt be it. That the — of 2 —. 
is of the laſt Importance appears allo to me, 

Scripture Declarations. Our tells us in | many words, 
John 17. 3. And this is Life Eternal, that they may know 
thee the only true God, and Feſus Chriſt whom thou haſt ſent, 
„ Tov (woyey danfiemy Oely. Now whether the exclufive 
Particle only, limits the Subject thee, fo that the words 
run thus, to know thee only to be the true God; thee alone, 
or thee to be the true God only, which the order of the 
words will very hardly permit: or the Predicate, the true 
God, ſo that the words be, to know thee the only, or who 
art the only true God, which tho words naturally lead us 
to; (for theſe two Readings, bee alone, or thee only 10 rs 
Ie 


: (46) * 
the true God, and thee the only true God, are far from bei 
the ſame ; the firſt excluding all but the Father from being 
wrue God, the other not) whether of theſe, I ſay, or what- 
ever be the Senſe, it is evident, that a right Knowledge of 
theſe two Divine Perſons, is abſolurely neceſſary to eter- 
nal Life : it is eternal Life to know them. This ſame Apo- 
file tells us expreſly, that he wrote his Goſpel, that ye mig bi 
believe that Feſus is the Chriſt the Son of God, and that he- 
lieving ye might have Life thro his Name, John 21. 3+. 
So that our Life d upon our believing this: not mere- 
ly aſſenting to theſe words, Feſis Is the Chriſt, the Son of 
God, (I preſume) but to that which is fignified by them. 
Therefore not only the Denial, but Jenorance of this Faith 
excludes from Life. We can't think that theſe Phraſes are 
ſynonymous, without imputing a ſort of a Tautology to the 
Apoſtle, which is very unworthy of him; for then they 
would run thus, that Feſtis is the Chriſt, rhe Chriſt : But 
the firſt denotes his Office, the laſt his Nature, which the 
words neceſſarily ſignify. The Defign of that Goſpel was 
not to prove that eſis was the Me ſſiab that was to come ; 
the antient Hereticks, Ebion, Cerintbus, &c. denied not 
this: But his Divinity (if we may believe the concurring 
Teſtimony of Antiquity) and Incarnation, that he was the 
Son, the * Aim the only begotten Son of God; | therefore 
equal with him in Nature and Perfections, eſſentially God; 
who by aſſuming our Nature, being made Fleſh, John 1. 14. 
became cell qualified to be the Aſeſſiab, and Saviour of 
Men. It can hardly be imagined that any of them denied 
that Jeſus was called the Son of Ged, ſeeing this is fo fre- 
quently declared; or that he was his Son in ſome Senſe or 
other: but that they denied the known Senſe of that 
Title, that he was ſo his Son, as to be begotten , yea, the 
only begotten of his Father, John 3. 18. To be in the Fa- 
ther, aud the Father in him, ch. 10. 38. to be one weitb 
him, ver. 30. equal with him, ch. 5. 17, 18. 70 do all that 
be dces, ver. 19. to have all that he has, ch. 16. 15. that he 
knows the Father, as well as the Father knows him, ch. 10. 
1 5. that be hath Life in himſelf, by being the only begotten 
Son, even as the Father bath Life in himſelf, ch. 5. 26. 
that he is to be honoured even as the Father, ver. 23. in a 
word; ſo the Sun, as to be God, God from Eternity, the 
Creator of all Things, ch. 1. 1—3. the true God, and eter- 
nal Life, as it is 1 John 5.20. To confute theſe Hereticks 
who denied all this, and to confirm the Faith of the Church, 
in this great Article of the Divinity of her Saviour, was'this 


Goſpel written: and we ſee how fully, clearly, and re 
this 


this Apoſtle proves his Point. It is impoſſible to fay any 
thing more in words. How wiſely doth he keep up that 
Eminence that is 2 to the Father, as Father, and fi- 
preme in the Diſpenſation of Grace ; preſerve the juſt Dig- 
nity, and eſſential Equality of the Son, even when he confi- 
fiders him as economically inferior; and emphatically expreſs 
their eſſential Unity, perſonal Diſtinctions, and the voluntary 
Con deſcenſion of the Son in the Work of Redemption ? The 
Apoſtle Paul tells us, t hat another Foundation can no Man 
lay, than that is laid, which is Jeſus Chriſt, 1 Cor. 3. 1. 


Chriſt is the Foundation, therefore Errors about him muſt 


needs 5 — way be 9 and _ Adver- 
ſaries hold not the ſame Foundation. a-angelical Si 
175 join'd to 4 human Body, or one who NE Monty Nase. 
no more, appears to me to be quite another Foundation 
than one who is true God by Nature, and true Man by Na- 
ture inſeparably united in one Perſon. Therefore on one fide 
or the other the unavoidable Danger is manifeſt. Another 
Apoſtle has reckoned the denial of the Lord that bought them, 
to be not only a chief Hereſy, but to be as ir were the Source 
and lement of all damnable Hereſies, 2 Pet: 2. f. 
Hence the Knowledge and Confeſſion of him, as he is, - 4 
rs to be neceſſary; and conſequently ſo is a right Fair 

the Doctrine of the Trinity. More Proofs might be of- 
fered from the Apoſtles ohn and Jude, but we ſhall wave 
them. Suffer me only to add, hat the Form of Bap- 
tiſim is, in my Judgment, a Demonſtration of this. We need 
not tarry to __ theſe ſolemn Words, baptiaing them in, 
or unto the Name of the Father, of the Sun, and of the 
Holy Ghoſt, Mat. 28. 19. nor to ſhew that theſe Three are 
Nee _ as the joint Object of our Faith, and Wor- 
ip, and ience; that we are equally dedicated to them; 
that here is no Mark, not the leaſt Intimation of —_— ity 
or Inferiority among them; that an equal Belief or Truſt in, 
an equal Worſhip, Obedience, and Love of the blefſed Three, 
obliges us to believe that they are gu in Nature and Per- 
fections, whoſe Authority, Power, and Glory are the ſame 3 
nor, that Men can't be initiated into Chriſtianity without a 
Profeflion of this Faith, nor looks upon as Chriſtians if they 
doubt of, renounce, or reject it: We need not I ſay, infiſt up- 
on this at preſent, ſince it appears abſolurely neceſſary that 
all who expect the Chriſtian Salvation, ſhould rightly know 
this Foundation, yea, this Epitome, or Summary of our 
Faith, i. e. the Doftrine of the Trinity, ſeeing they are ſo 
expreſly baptized into it. Is it poſſible that Men can rightly 


and not know what they are; or whether the Son and Spirit 
| be 


underſtand what they are to believe conc» rning theſe ee, 
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be God or Credtures'? Can Men be ſaſe who con Cad n 


and the Creatures; believing God to be a Creature, or a 
Creature to be God ? I cannot fee how they, in this State, 
can have true Goſpel — . — or Holineſs, and how 
they ſhould then be happy I know not. EAT 
Tais has been generally believed by the Catholick Church 
in all Ages. If you will conſult the very Learned Biſhop 
Salis Fudicium Eccleſie Catholice, trium primorum 
Ferulorum, de Necefſutate Credendi, Sc. you may be ſa- 
tisfied, that the Catbolick Church in tbe firſt and pureſt Ages, 
this Doctrine to be of that Importance. This has 
been the prevailing Opinion among the Catholicks ever 
fince : That it has been the common Judgment of all the 
Proteſtant Churches will not be denied. I'll give you the 
Sentiments of ſome few Perſons of great Note amongſt our 
ſelves. Dr. Sherlock, a Writer of account, begins his pre- 
ſear State of the Scinian Controverſy with theſe words. 
The Faith of the Holy Trinity is ſo Fundamental to the 
« Chriſtian Religion, that if Chriſtianity be worth contend- 
« ing for, that is: For if God have not an eternal Son, and 
< an eternal Spirit, the whole Myſtery of our Redemption 
« by Chriſt, and of our Sanctification by the Spirit, which 
« in its uences is the whole of the Goſpel, and diſtin- 
guiſhes it from all other Religions, is utterly loſt. And 
in the next P he tells us, © that thoſe various Herefies 
4 xelating to the Divinity, Perſon, and Offices of Chriſt, and 
1 of the Holy Spirit, which have diſturbed the Church in all 
« Apes, is enough, how much the t Enemy of 
« Mankind thinks himſelf concerned, by all poflible means 
c to corrupt this Faith —And therefore it is no wonder, and 
« ought to give no ſcandal to Chriſtians, that theſe Diſputes 
© are again revived us with as much Fury and In- 
© ſolence as erer; for there never was a more unhappy Sea- 
« fon for the Enemy to ſow his 'Tares.” Pertinent words. 
The Learned Dr. Edwards has given his Sentiments on 
this Subject in theſe memorable Lines. So that indeed; 
the belief of this ſingle Article concerning the Divinity 
* of our Saviour, is ſo far from being an indifferent Matter, 
« as ſome would perſwade us, that it is abſolutely 
to the very Being and Eſſence of the Chriſtian Religion : 
* and the denial of it conſequently muſt unavoidably occafion 
* a fundamental Change in the whole Frame and Conſtitu- 
« tion of it. $0 that a Religion with this Doctrine, and ano- 


* ther without it, are two Religions of a different Species, 


* between which there muſt be a vaſt and irreconcilable diſ- 
agreement: ſor as much as they cannot agree eicher in 
| g pro- 


* 199 : 

** propofing the ſame Articles to be believed, or recommend- 
ing the ſame Duties to be practiſed by their reſpective Pro- 

6 *.“ This is nervous Reaſoning. = 
The Learned Dr. Knight's words are not to be forgotten 
on this occaſion: © Were it matter of indifference what we 
believe, could we pleaſe God and attain ro Happineſs, as 
well with our Miſtakes as right Apprehenfions bebe Ob- 
« ject of Worſhip, all that I have ſaid. howſoever true, 
% would be uſeleſs Speculation. The Conditions of Sal- 
vation are not to be made by him who receives, but gives 
** the Reward ; and whatſoever Opinion Men may conceive 
of the fitneſs of them, they are till ſuch as God has ap- 
pointed them, the Conditions of Salvation. If we truſt 
in the Son, together with the Father, yet don't confeſs him 
to be God, the Word, the Life, and the Light, and the 
« true God, we {till are ſhort of the Faith required, we 
e negle& the Conditions appointed by him who diſpenſes the 
* Reward, we ſer up our Wiſdom in oppoſition to God's, we 
% will not be ſaved but on Terms of our own, and muſt 
{ blame none but our vain ſelves if we-periſh at laſt in our 
* Infidelity and Folly, f.“ This is as cloſe as clear. 

The Learned Dr. Calamy, who never appeared upon the 
uncharitable fide, gives his Judgment in theſe remarkable 
words. That. notwithſtanding the Divine Simplicity and - 

« Unity, there is a Trinity in the Deiry, is a diſtinguiſhing = 
% Doctrine. of Chriſtianity ; into the Belief whereof all its | 
*® Votarics are to be ſolemnly initiated, and in which they 
are to continue all their Days: which has been always reck- 
„ oned by Friends and Foes, one of its prime Articles, — 
* And to convince that this is no mere Speculation, it is 
«* ordered, that both their Worſhip and their Lives ſhould 
ebe influenced by this Principle. And that the Belief of it 
« may be more firmly rooted, Care is taken that this Doc- 
* trine ſhould run thro' the ſeveral Parts of Divine Revela- 
tion, and be interwoven with the other Truths, on which, 
that lays the greateſt ſtreſs, and which ir moſt warmly 
* recomemnds and inculcates. The very Frathe of Chriſtia- 
© nity ſeems founded upon it.—— The Trinity cannot be 
either denied, or miſtaken, but Chriſtianity muſt be ex- 
e tremely altered, and made a quite different thing from 
« what it was, when it was firſt delivered to the World *. 
Thus far he atter his uſual manner. 

— — — — — — 
* Edw. Preſervative. Part 3. p. 164. | 

Knight's Sermons, p. 292—294- 

* Dr. Calamy's Sermons on the Trinity, p. 1, 2. 
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I might produce a great many more, but it is needleſs * 
The Truth 1s, there are a few Divines at home or 
abroad, _ Lee written on this Controverſy, but — 
s'd themſelves ly and openly to this purpoſe. at 
== more conſiderabie ng Ba beſides he has been 
hinted already, is this, That a miſtake about the Subſt8nce 
of this Doctrine, #navoidably leads the Erroneous into Idola- 
try and Blaſphemy, two heinous and crying Sins. They who 
believe rhe Son to be God ſupreme, and worſhip him accord- 
e, if he is not ſo, are manifeſtly 7dolaters ; and they 
who pay religious Worſhip, all which is appropriate to the 
Lord our Gcd and bim only, to any other, are viſtbly guilty 
of the ſame Sin With this Difference, that tho they bot 


(upon the former Suppofition) have forbidden Objetts of Wor- 


ſhip ; thoſe at ſtently, believing him whom they Terve, 
to be indeed what their Worſhip ſays he is, the true God; 
but the Faith and Worſhip of theſe are evident Contradictions 
to each other; their Worſhip giving their Faith the Lie. 
He alſo who ſays the Son is equal to the Father in Nature, 
Perſections, and Glory, is moſt certainly a Blaſphemer, if he 
isnot ſo: And he who denies him 70 be equal with the Fa- 
ther, is guilty of Zlaſphemy, if he is ſo, or there never was 
& Blaſpbemer inthe World. Nor are theſe Cor ces on- 
ly, but the plain, obvious, natural Language of their Faith 
and Worſhip. And it is plain that Jdolatzres and Blaſphe- 
mers, can have no ſuch internal Qualities, or good Lives, 
as to render them (without Mercy, and continuing ſuch) 
the proper Subjects of Divine Favour- 

Remember, that as I have not my ſelf, ſo T 4id not cite 
the worthy Authors abovementioned, to determine on which 
fide the danger lies, (tho they all do) but to ſhew that rhe 
Doctrine of the Trinity is of that Importance, that a right 
Faith of it is ſo neceſſary, that nothing we can poſſibly have 
can recommend us to the Divine Acceptance without it, 
evharever that Faith be; and that miſtakes here can be no 
part of our „ e = before God: Which is all that 
the Objection 2 or your Sermon, I think, requires. 
I ſhould have oblerved that you call this Doctrine, the much 
controderted Doctrine of the Trinity. Is it either the leſs 
ſure, or leſs neceſſary, becauſe it is much controverted ? No, 
ſo far from it, that it appears to me to be the more ſo. The 
Devil would not have made ſuch ſtirs about it, had it not 
been a matter of ſo much moment. Have you forgot that the 
Divinity of Chrilt is the Rock, <vhich the Gates (the Power 
and Policy) of Hell ſhould always batter, but yet ſhould not 


prevail? Mat. 16. 18. Do you not remember that Chriſt 
Was 


at: 37 

as to be ſet for the fall and riſiug again off many in Iſfraet, 
and for a ſign that ſhould be ſpoken againſt. What hath | 
the Chriſtian Church in all Ages thought of the Men who 
controverted this Doctrine. You know there are no rel gious 

Truths, which are not controverted. We fee Men diſputi 
againſt our Religion by the Bulk; and the Bible in which 
it is contained. You know the Providence, the Perfettions, 
the very Exiſtence of a Deity is controverted. But does it 
take off any thing from the Certainty or Importance of theſe 
Truths, that ſome People ſhew us their Wickedneſs, and 
others their Madneſs ? Pray confider how, why, by whos, 
and for wha? this Doctrine has been and is controverted ; 
by what means the Controverſy is now managed, and what 
are the viſible Effefts of it. | 
I am very ſenſible, that ſome of thoſe things may ſeem 
harſh, as they generally do when People think themſelves con- 
cerned, tho in other 75 we ſhould think them 
evident plain Truths. And I am ſatisfied, that twenty 
Years ago Mr. Zall would have thought it no uucbaritabl 
Clamour to have ſaid a great deal more on one fide, . and with 
more Heat: And if you ſhould now be diſpleaſed I cannot 
help it; our Thoughts of neceſſary Truths do not make them 
leſs ſo. Only let me ſay, that there is not any thing offered 
upon this Head in theſe Papers, inconſiſtent with the higheſt 
Charity the Scripture requires. Our Faith and Charity are 
— together: That is the Rule, the Motive, the Bond; 
what gives the Meaſure of Chriſtian Charity. Here is 
no preſuming to i7:vade God's Province and determine Men's 
Eternal State; no venturing to fay what God can do, or will 
do with thoſe who either thruſt r or are deceived 
by others into dangerous Errors: No, what we ſee and 
know, may be ſometimes neceſſary to be ſpoken, even the 
Sin and Danger of theſe Courſes, bur ſecret things belong to 
God *. Thole who think of Salvation, and the means to it, 
as I do, will, however ſeverely they may cenſure Men's 
Faith or Lives, be cautious of following them any farther 
than they ſee and know, And we can never be ſure but God 
may give them Repentance and Remiſſian of Sins at laſt : 
but without theſe, there is, at leaft, great danger of their 
Salvation, As far as I know my ſelf, I am ſincere in this; and 
therefore, whoever be angry I hope yor will not, fince you 
have aſſured me that Sincerity is our Righteouſneſs. And 
he that knows whether I am ſincere or no, knows that I have 


Deut. 29. 29. 
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not ſaid fo much, out of any rigid Humour, or Hatred of 
any Man or Men upon Earth, and much leſs to grate upon 
you ; but from a full Conuiftion of the Truth; and that both 
of us may be led more incrrely to ſearch the Scriptures, John 
5. 39. humbly and earneſtly beg the Illumination of the Ho- 
ly Spirit, and his Aſſiſtance in teaching us all T hings, 1 John 
2. 27. that we may net lean to our own Underſtandings * ; 
reject Truths which we cannot comprehend, for no other 
Reaſon ; ſtrive too much to have clear and diſtinct Ideas in 
a matter above finite Capacity; or hamper our ſelves unne- 
ceſſarily with metaphyſical Subtiliies, or learned Jargon; 
but laying aſide Prejudice, Pride, Party, Intereſt, &c. 
may honeitly follow whitherſoever the Scriprures of Truth 
lead us; remembring always the danger of erring. 

Some have queſtioned your Sincerity, or Fudgment in 
ſaying, you ſhould not mingle any thing of this Nature with 
a practical Diſcourſe, Cc. Whether your Diſcourſe may be 
called a practical Diſcourſe may be left to you; but the 
think that your long Digreſſion, and one half of your Dit 
courſe befides, were as for f.om your Text, as improper in 
a practical Diſcourſe, and as unſuitable in a Funeral Ser- 
mon, as this. Yea, if you thought that the ſubſtance of 
your Sermon was true and proper for the occaſion, it ſeems 
neceſſary that you ſhould anſwer this or ſome ſuch Objec- 
tion, to remove e jſt Offence that ſome of your Hearers 
could not but take ar (what they thought) ſo many ner, 
ſtrange, and groundleſi Errors. "aa we now to your An- 
ſwer, which is certainly a Nonſuch ! 

I expected a Reply to this Objection at which you are ſo 
much troubled, or ſome cb, ſome ſhadow of an Anſwer, 
but was diſappointed : Nothing appears but as weak 4 
Giite as any | ever heard. You have not ſo much as de- 
nied the Objeftion. One would have thought, that you 
would either have ſhewn us, that Men may have ſuch in- 
ternal Qualities, and ſuch good Lives, as may render them 
the Subjects of Divine Favour at laſt, withour Faith; that 
10 Truths were ſo neceſſary to be believed, but that Men 


might be holy here, and happy hereafter, tho they not only 


believe, but with all their might oppoſe them; that the Doc- 
trine of the Trinity particularly is not of ſuch Importance, 
but that we may be good Chriſtians, and accepted of God at 
laſt, tho guilty of /4o/arry and Blaſphemy all our Days; that 
Miſtakes about ese Truths, are ſo far from having any 
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dangerous Conſequences, that (provided we be what you call 
fincere and diligent) our acting up to them in our habitual 
Courſe, is our Righteouſneſs ; and that Men who believe. 
that a right Faith in theſe Truths is ſo neceſſary, are a par- 
cel of Wretches uncharitably clamorous, even ma 
be as ſincere in theſs Sentiments as you are in yours, on 
therefore as juſtly entitled to the Favour of Cod upon th 
account of them. Theſe, and the like, were what I ſup 
ſed you would have ſhewn from Scrrprure, or Reaſon ; (tor 
as for the Fathers, many in the preſent Age are better Judges 
than . ;) but no ſuch Things appear; even tho the Ob- 
jection ſhould remain unanſwered, Let us conſider what 
ou are pleaſed to call an Anſwer, which will not detain us 
long ; and let the Reader look back, and obſerve it carefully, 
that I may fave the trouble of tranſcribing. 5 
Aright Faith in this, and every Doctrine, c.“ Why 
did you not ſay or the Prophets? Is the Old Teſtament in- 
deed become uſeleſs, or ceaſed to be a Rule of Manners 
and Faith too? I remember that Socinus ſeems to be of 
this Judgment. A r:ght Faith in every Doctrine, I grant, 
is indeed to be deſired, nor is any to be /lighred-: but 
it is a right Faith in neceſſary Truths only, which the 
Objection intends, and which is abſolutely neceſſary to 
Salvation. You would, it ſeems, put all Doctrines upon 
a Level, which is @ great Miſtake. Some Truths are 
neceflary to the very Being of Faith, without the Be- 
lief of which their can be no Faith properly Chriſtian, no 
ſaving Faith at all; others are neceflary to perſett our Faith, 
and are more or leſs ſo, as they have a nearer or more re- 
mote ConneQion with the former. Some Truths are neceſ- 
ſary as a part 4 the Rule of Life, others as means leading 
to it, others both; and ſome there are, even in the New 
Teſtament, which in our Circumſtances ſeem to have no 
neceſſary Connection either with the one or the other. R- 
norance of ſome excludes all from Salvation, but not of o- 
thers ; and fo we ſay of Miſtakes about them. Fora wil- 
ful denial of our Aſſent, &c.*” This is a grave and ſeri- 
ous Truth, but had you confidered it you would have ſeen 
that it razes your whole Fabrick. You have told us above, 
that when they who did not bring forth Fruit, are ſaid not to 
underſtand the word, this not underſtanding cannot ſignify 
not knowing ir, but ſnot minding it, pag. 11. Now if this 
be true of them who brought forth no Fruit, that they knew 
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the word, will allow it to be more ſo of the Faithful and 
Sincere. you will not ſurely that all may have a 
righe Faith of what they know; and therefore all Men may 
have a right Faith (it your Aſaxim be true) of the whole 
Word ; and conſequently every 4enial of our Aﬀent to what 
is revealed muſt be zwilful, and a damnable Sin. I grant that 
a fincere Inquiry is our Duty, and that the fincere Inquirer, 
by the very AQ, reverences his Maker; and at the ſame 
time muſt ſtedſaſtly affirm, that we have competeut Means 
and Opportunity to know all that God hath revealed to us, 
as neceſſary to be known, in ſome meaſure, and according to 
our various Circumſtances. This you have not offered to gain- 
ſay. God has given us competent Means, that are able to make 
us wiſe to, Salvation *, All neceflary Truths may be clearly 
perceived, ſo that we can have no Excuſe for a Denial of 
our Afent to them. If you ſhould doubt of this, you will 
perhaps believe Socinus upon this Head, as a much more 
impartial Judge than ſome others, who tells us, that the Scrip- 
tures are ſo oper and clear in theſe Matters, that no Man 
<who is not quite ſtupid, can miſs underſtanding them: us 
nemo qui eas non intelligat, plane ſtupidus non videatur f. 
If this is the Caſe, all Denials of our Aﬀent muſt needs be 
eviiful, and therefore in your Words a damnable Sin. Is 
there any Sin, truly Sin, which is not damnable ? It ſeems 
ou was ſenſible of this, and therefore fled to the laſt Shift, 
That tho we have competent Means and Opportunity, yet, 

„ where there is a want of Capacity, the Obligation to be- 
« lieve never commences.” Now to cut off all needleſs Jan- 
ling, I ſhall ſuppoſe this to be true in the fulleſt Senſe you 
Jegre, and yet it appears to me, that be who has Capaci- 
ty to draw a wrong luſion from the Word of God, or put 
4 falſe Senſe upon it, has Capacity ſufficient to ſee and per- 
ceive the true meaning; eſpecially where the Texts are ſa 
per and clear, as Sociuns affrine they are. Here you ſup- 
poſe that the Paſſages in the Bible relating to the Doctrine 
the Trinity, and their neceſſary Truths, cannot be e 
or all that follows is mere Impertinence. But all Parties are 
of another Mind, they all ſay they do know the meaning 
of the Words, and are certain in this Caſe. Thoſe eſpeci- 
ally who have left the Catholick Faith in this Article of the 
Trinity, make no ſuch Excuſe, for they clearly ſee, that it 
cannot be deduced from the Bible, they ſee it to be Non- 
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Fuſe, a Contradiflion, Se. Lea, they 


may know and receive the Doctrine ſuffici 
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nerally know every thing. The Catholicks, tho they ac- 
knowledge that they may not know the meaning of all the 
Texts which reſpect this Doctrine, may know but ſomethi 

relating to them, may be far from having clear and 4iſti 

Ideas of this Myſtery; yet all of them believe, that the 
meaning of the Words may be ſo far ived, that they 
ly for Faith and 
Practice, and may be preſerved from all dangerous Errors a 
bout it, Nor can this be doubted, without the higbeſt Re- 
fection upon the Scriptures, and their blefſed Author. I am 
ſatisfied you would take it ill, if another would make his 
Apology for you, or ſay, that tho you preached this Doctrine 
many Years, and pleaded for it with much Warmth, yet you 
did not know what you ſaid. Would you take it kindly, if 
I ſhould ſay, Mr. Bal! worſhipped Father, Son, and Spirit, 
many Years, and yet did not know the meaning of the 
Words; did not know wwho or that they were, whether one 


or #200 Gods, whether a God by Nature, a God by Office, and 


a Creature; in a Word, did and ſaid he knew-not what. Suf- 
fer me to ask you if you know the meaning of the Words 


now? If you do not, you are you ſay under no Obligation to 


believe any thing concerning them, and had beſt run no 
Riſque; it you do, pray in us alſo: If we knew what 
ou believe, we might know better what to ſay. As far as 
am unacquainted with the Party, I have obſerved that 
when Men have off from the o Foundation, they have 
never known where to ſettle, have never been fixed in any 
thing but oppoſing Truth. They have been ſo far from a- 
ing in one common Scheme, that many of them have 
Schemes of their own, (which they reckon a mighty Favour 


to let any but themſelves know) and yet even in thoſe they 


are rall ing and uncertain. Some within a few 
— 3 Clarkiſts, Arians, Sabellians, 
and Socinians, backward and forward, ever learning, and 
never able to come to the Knowledge of the Truth, 2 Tim. 
3. 7. till they have openly declared rbey ere nothing. It is 
not indeed eaſy to ſee how it can be otherwiſe. The Lord 
help us ro take Warning, and be wiſe at their Expence, 
when we have ſo many Beacons ſet up before us. 

What follows is one of the fillyeſt Foaſtons in Print. Ha- 
ving ſuppoſed that where there is no Capacity to know the 


meaning of Words, there is no Obligation to believe: you | 


go on telling what would follow upon the cther Suppoſi- 
tion, which is nothing to the Purpoſe. I ſhall however -of- 
gestione upon ſuch uncunnected —_ 

| © 
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the word, you willallow it to be more ſo of the Faithful and 
Sincere. And you will not ſurely deny that all may have a 
right Faith of what they know; and therefore all Men may 
have a right Faith (it your. Maxim be true) of the whole 
Word; and conſequently every denial of our Aſſent to what 
is revealed muſt be 2w/fu1, and a 4ammnable Sin. I grant that 
a fincere Inquiry is our Duty, and that the fincere Inquirer, 
by the very Act, reverences his Maker; and at the ſame 
time mult ſtedfaſtly affirm, that we have competent Means 
and Opportunity to know all that God hath revealed to us, 
as zeceſſary to be known, in ſome meaſure, and according to 
our various Circumſtances. This you have not offered to gain- 
ſay. God has given us competent Means, that are able to make 
us wiſe to Salvation . All neceſſary Truths may be clearly 

rceived, ſo that we can have no Excuſe for a Denial of 
our Aſſent to them, If you ſhould doubt of this, you will 

rhaps believe Sociuus upon this Head, as a much more 
impartial Judge than ſome others, who tells us, that the Scrip- 


tures are ſo oper and clear in theſe Matters, that no Man 


ho 15 not quite ſtupid, can miſs underſtanding them: 1. 
nemo qui eas non iutelligat, plane ſtupidus non videatur f. 
If this is the Caſe, all Denials of our Aﬀent muſt needs be 
wwilful, and there fore in your Words a damnable Sin. Is 
there any Sin, truly Sin, which is not damnable ? It ſeems 

ou was ſenſible of this, and therefore fled to the laſt Shift, 
That tho we have competent Means and Opportunity, yet, 
„ where there is a wart of Capacity, rhe Obligation to be- 
© lieve never commences.” Now to cut off all needleſs Jan- 
gling, I ſhall ſuppoſe this to be true in the fulleſt Senſe you 
deſire, and yet it appears to me, that he who has Capaci- 
ty to draw a wrong Concluſion from the Word of God, or put 
a falſe Senſe upon it, has Capacity ſufficient to ſee and per- 
ceive the true meaning; eſpecially where the Texts are ſo 
open and clear, as Socinns affirmms they are. Here you ſup- 
poſe that the Paſſages in the Bible relating to rhe Doctrine of 
the Trinity, and their neceſſary Truths, cannot be perceived, 
or all that follows is mere Impertinence. But all Parties are 
of another Mind, they all ſay they do know the meaning 
of the Words, and are certain in this Caſe. Thoſe eſpeci- 
ally who have left the Catholick Faith in this Article of the 
Trinity, make no ſich Excuſe, for they clearly ſee, that it 
cannot be deduced from the Bible, they ſee it to be Non- 
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ſenſe, a Contradiction, c. Yea, they who live with us ge- 
nerally know every thing. The Catholicks, tho they ac- 
knowledge that they may not know the meaning of all the 
Texts which reſpect this Doctrine, may know but — 
relating to them, may be far from having clear and diſtin 

Ideas of this Myſtery; yet all of them believe, that the 
meaning of the Words may be ſo far perceived, that they 
may know and receive the Doctrine ſufficiently for Faith and 
Practice, and may be preſerved from all dangerous Errors a- 
bout it, Nor can this be doubted, without the higheſt Re- 
fection upon the Scriptures, and their blefſed Author. I am 
ſatisfied you would take it ill, if another would make zhis 
Apology for you, or ſay, that tho you preached this Doctrine 
many Years, and pleaded for it with much Warmth, yet you 
did not know what you ſaid. Would you take it kindly, if 
I ſhould ſay, Mr. Hall worſhipped Father, Son, and Spirit, 
many Years, and yet did not know the meaning of the 
Words; did not know who or what they were, whether one 


, or 74220 Gods, whether a God by Nature, a God by Office, and 


a Creature; in a Word, did and ſaid he knew not what. Suf- 
fer me to ask you if you know the meaning of the Words 
now ? If you do not, you are you ſay under no Obligation to 
believe = thing concerning them, and had beſt run no 
Riſque; it you do, pray inform us alſo: If we knew whar 
3 we might know better what to ſay. As far as 
I am unacquainted with the Party, I have obſerved that 
when Men have gone off from the c Foundation, they have 
never known' where to ſettle, have never been fixed in any 
thing but oppoſing Truth. They have been ſo far from a- 
greeing in one common Scheme, that many of them have 
Schemes of their own, (which they reckon a mighty Favour 
to let any but themſelves know) and yet even in thoſe they 
are generally floating and uncertain. Some within a few 
Years have wh Semi- Arians, Clarkiſts, Arians, Sabellians, 
and Socinians, backward and forward, ever learning, and 
never able to come to the Knowledge of the Truth, 2 Tim. 
3. 7. till they have openly declared rhey were nothing. It is 
not indeed eaſy to ſee how it can be otherwiſe. The Lord 
help us ro take Warning, ard be wiſe at their Expence, 
when we have ſo many Beacons ſet up before us. 

What follows is one of the /7/lyeſt HEvaſions in Print. Ha- 
ving ſuppoſed that where there is no Capacity to know the 


meaning of Words, there is no Olligation to believe: you | 


go on telling what would follow upon the cther Suppoſi- 
tion, which is nothing to the Purpoſe. I ſhall however of- 
fer a few looſe Reflections upon ſuch #1:counefed * 

© 


| 56 | 
The meaning of all Scripture Propoſitions may be known, nf 
leaſt in part, and as far as they are known, they may be be- 
lieved. The great Judge does what he will, becauſe, how, 
and when he will; and may do what he pleaſes, but can: 
not do any thing againſt his unerring Judgment. The Di. 
vine Will and Pleaſure is the Rule of his Proceedings, which 
doth not remove but eſtabliſh the natural Differences be- 
tween Good and Evil. God does nothing to us, requires 
nothing of us, but what 7s juſt, tho we are not to meaſure 
his Ideas of right, and fir, exactly by ours. If I ſhould ſup- 
ſe, that God ſhould require us to elieve ſome Words or 
Propoſitions, of which we know not the _—_— at all; yet 
we might know his meaning, and be ſecui2 of it too, in o- 
ther parts of the Revelation where the Senſe is obvious. Up- 
on this Suppoſition your Fig htful 8 would not 
follow ; for all that could be drawn from the Suppofition is, 
that there might be [deas of ſome Phraſes in the Divine 
Mind, and he might oblige us to believe them, tho we have 
no Ideas of them at all. But the Leas which the Words 
ele, curſed, bleſſed, &c. ſtand for, are known ; and we know 
they fignify very different Ideas; and that the Idea of eleft 
in the Divine Mind is not the Idea of curſed in ours; be- 
cauſe God would not deceive us. And therefore, if we ſhould 
abſurdly ſay, that God obliges us to have an explicit Faith 
in, and clear Ideas of ſome Words and Propoſitions, of which 
we cannot at all perceive the meaning more or leſs ; yet 
we may be ſure that if he uſed well known Words, he uſed 
them that he might be underſtood, and excite the ſame Ideas in 
our Minds which were in his (if I may ſpeak ſo) according to 
our Capacity. I am weary of ſo much pitiful Impertinence, 
which deſerves no notice, when things of ſo much Moment 
to the Souls of Men are under Conſideration. Having ſup- 
poſed a very ſenſeleſs Suppoſition, to make your Readers 
think you have ſomething to ſay, when you have indeed 
nothing, you talk with an Air upon it; tho all you ſay 
ſeems to have ſomething in it ridiculous or — of 
which you would be puzzled to ſhew either the Senſe or 
Connection. But what comes of the Objection all the while? 
it ſeems you have de/ignedly and /hrewaly forgot that, and 
find it eaſier ro anſwer. ſuch Fancies of your own. The Ob- 
jection ſuppoſed nothing but this, that a may know what 
God has revealed as neceſſary to all to whom the Revela- 


tion comes; and the Denial of it better deſerves ro be cal- 


led Atheiſm, than any thing elſe. Had you {#ncerely decla- 
red, that you know not the meaning of the Texts relating 


to this Doctrine at all; and therefore you have 20 Faith - 
| | þ 
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all of it, nor can have: then what you have ſaid might have 


e- look'd to the Purpoſe, and anſwered ſome End; but as it is, 
w, ou might even as well have ſaid nothing. Better by far 
n- ave ud Ideas of theſe things at all, than Ideas ſo far from, 
N. ſo contrary to Truth, and to the things as they are. Simple 
ch Ignorance is perhaps in all reſpects ſafer than Error. Invin- 
e- cible Ignorance | believe will excule, but ſhall not think, 


es while I have the Bible, that Errors about neceſſary Truths 
re are invincible. 


p- « It by no means follows, c.“ This Paragraph amazed 
or me. Where is the Connection! What Bufineſs had this Stuff 
et here? Was you not anſwering an Objection? Nothing to any 
0+ Purpoſe in the World follows from the preceeding Paragraph. 
p- This, however, ſhews, that I did not wrong you in 7 ir 
ot that you deſigned your firſt Inquiry ſhould reach he Caſe of 
is, all Men; and it ſeems you think you have ſaid enough to 
ne give Occaſion for a tacit Objection, hat all Religions are 
ve upon a Level. It would never have entred into the Mind of 
ds any Man, to think that this followed from any thing ſaid in 
No this Anſwer, but confuſedly or not it muſt come in. Tou 
-f ſeem to grant, however, that they are not, and that Chriſ- 
be- tianity brings the greateſt Advantages, for meg, our 
1d future Happineſ. But other Religions it ſeems may be 


th ſufficient ; which Suppoſition, or Affirmation, appears to me to 
ch a denial of the whole Bible. Let us confider the other Religi- 
jet ons. The Ferwi/h, I ſuppoſe you will ſay, is the next beſt to 
ed Chriſtianity ; but our Lord has expreſly told us the Fare of 
in the eus, If ye believe not that I am, you Hall die in your 
to Sins. John 8. 24. There is then no Salvation by zhis Religi- 
ce, on. The Mahometan may come next, as having ſomething 
ent both of Zudaiſm and Chriſtianity in it; but he that will 
up- read that ſenſeleſs Hodge-podge of Errors, that Fumble 
ers of Weakneſs and Superſtition, the Alcoran; in which 


ed there are alſo Commands or Indulgences for ſome of the 15 
ſay greateſt Sins, can hardly think this ſufficient. The ſame, ot 1 
of worſe things may be ſaid of all the Schemes of Religion a- 1 

or mong the Heathen, tho much amended in many things, fince 

le? the ſpreading of he Goſpel among the Nations. Natural Re- 


and ligion ſtrictly fo called remains; of which, beſides what might | | 


Ob- be offered from the Scriptures, and obvious Rea ſon, I ſhall 1 
hat only ſay, that the Prevalence of ſome Religion or other all 
ela- over the Earth, under the Notion of Revelation, or at beſt, | 


ca- ſome thing more than could ever have been diſcovered by v 
cla- MW the mere unaſjiſted Light of Nature, is to me a Demon- 1 
ing MW firation that all the Nations of the World thought natural | 
at Religion not ſufficient 5 and has if it was indeed ——_ 


Oe 5 x | | 
all Mankind were ignorant of this, and thought otherwiſe, 1 
am ſatisfied, that this is a ſurer, and better Ground to prove 
its Inſufficiency, than all that has been or can be ſaid to prove 
the contrary. But, if other Religions be ſufficient, permit 
me to ſay, that upon your Principles, it will not be hard to 
prove, that the Knowledge of Chriſtianity can ſcarcely be 
thought a Blefling to any Man. You are poſitive in the ve- 
ry next Words, that “the mere paſſive Light (as you learn- 
« edly phraſe it) or the Doctrine aſſented to, has no ſuch Ef. 
« fe,” 7. e. is none of the Advantages which Chriſtianity 
has above other Religions, to promote our Happineſs, If 
this be your meaning, and it is fo think, if theſe Words have 


| 

| 

| 

any meaning, it ſhould make. a Chriſtian Ears tingle, and t 
fill all honeſt Hearts with Horror, I want then to know | 
what are theſe grear Advantages Chriſtianity brings? You I 
have not a Syllable of the 4% iſting Grace of God, the Sanc- ( 
tification of the Spirit, the Example of the Chriſt, c. in c 
your whole Diſcourſe: So that the mere paſſive Light ſeems n 
to me to be one of the — Advantages Chriſtianity has i 
over other Religions, if not the only one; for the Mind's a 
working with it is of another Confidetation, and is not owing 0; 
to the Light, but to our ſelves, If the mind (you ſeem to c: 
ſay Page 8.) works with the Light it has, it ſhall be ac- 01 
cepted, and if not, it can have no ſuch Expectation; fo that a 
if the Chriſtian Religion has any Advantages over other Re- cc 
ligions, it muſt be chiefly in its Light. I ſhall wave this at 
unſavoury Subject, defiring you to ask your ſelf, Whether G 
one profeſling himſelf a Miniſter of Chriſt be well employ- pe 
ed to ſay any the leaſt Word, any which, or any how, that W 
may give any, even the leaſt remote Occaſion to think, that as 
other Religions are upon à Level with Chriſtianity. | 
&« I would not be underſtood, Sc.“ No, you have ſaid no- cl, 
thing, not one Word, whereby any Man living can know whe- WW co 
ther you or your Friend, had either right or wrong Notions of H 
the Trinity. Orthodox Divines, notwithſtanding your Sug: an 

eſtion, never had any diſagreeing Sentiments about the Su 

nce of this Doctrine. They unanimouſly believe that theſe R. 
Three, Father, Son, and Holy Ghoſt, are one Thing, the one ¶ be 
true God, the God of Chriſtians. Aſter all, I did not think ha 
that ſuch a rational Explication of the Trinity, as the Ari- MW flii 
an, Dr. Clark's Scheme, or your own, had been ſo difficult, 
as that your Friend, under your Direction, and after ſo much 
teaching, might not have had a clear and true Conception oi 
it. Whether the followingOpinion was his or not, is the ſame 
to me: Only this muſt be ſaid, it wants to be explained. All 
your Words, I think, may bear a Carholick Senſe ; and had 


they 


they come from another might have paſt for true. How 
hy, how ſmooth is this? how innocent? and far from the 
Language our Hearts are grieved with at other Times. The 
Abominations of Arius may paſs very well in Converſation, 
where People can hardly ſee them at one view ; but they 
muſt be ſinoorhed, ſoftned, diſguiſed in Print, leſt their na- 
tive Deformity make them appear odious and impious. 
« The Father is, abſolutely ſpeaking, the one true God. I 
ſuppoſe you will own that che Son is God alſo; or, as you 
ſpeak, a God, Well then, abſolutely is either oppoſed to re- 
latively, or it ſignifies in a peculiar manner, or in the high- 
eſt Senſe, or excly/ively. The three firſt Senſes come not up 
to your Purpoſe, befides, they are all ridiculous upon the 
former Suppoſition. I take the laſt therefore to be your 
meaning, and then your Faith is, The Father is the one true 
God, excluſively of all others. And if ſo, the Son is not the 
one true Ged at all; therefore not God at all, which you will 
not ol To us there is but one God *, either then Chriſt 
is with the Father the one God, or he is not a God to us at 
all. He who is not the one God, is not the true God ; for all 
other Gods but the one God are falſe Gods, or improperly ſo 
called, and then they are not Gods. If the Son then is not the 
one God with the Father, he is not the true God; therefore 
a falſe God, which you dare not ſay, or zo God, which is 
contrary to the Suppofition. Beſides, upon this Foot, there 
are manifeſtly 22v0 Gods, the Father, who is the one true 
God, and the Son another God beſides him; but theſe Pro- 
poſitions are contradictory, even in their Terms, Pray think 
whither ſuch Opinions lead you. You are ſe confident here 
as to ſay, that © this perfectly agrees, Sc.“ All theſe I, 
with as much Confidence, deny. There is 120 Scripture De- 
claration, no Text, which ſays any ſuch thing; yea, this 1s 
contrary to the whole Bible. The Farher, the Son, and the 

Holy Ghoſt, are the one true God, according to the Scriptures, 
and in the Catholick Senſe of abſolutely, abſolutely ſpeaking 

the one true God. You know not, nor poſſibly can know the 

Reaſon of Things in theſe Myſteries ; and therefore ſhould 

be more diffident, when you aſſert you know not what. I 

have heard you declare your Unacquainteaneſs with the Te- 

ſtimony of the primitive Church, and am ſatisfied you have 
not took Time to inform your ſelf ſufficiently ſince. They 

that know their Teſtimony aſſures us, that they believed 

that the Son and Spirit are, together with the Father, the one 


LAS 


®* xCor. 8. 6. 
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true God. The ancient Catholicks acknowledged, that the 
Father is alone the firſt Perſon, and gave him moſt frequent- 
ly the Title of the one true God; becauſe he is the Father, 
and becauſe of his — in the Work of our Redemp- 
tion, which we alſo do. But none of them believed there 
were tw Gods, or that the Son was an inferior, made God, 
or that any ſuch Perſon could be the Objett of religious 
Worſhip ; but that He, and the Spirit, with the Father, are 
the one adorable God, the one Object of Worſhip of Chri- 
ſtians; all this we alſo believe. You give us your Faith in 
the Words of the Apoſtle, Zph. 4. 3—7. telling us, © that 
<* this is ſufficient to conſtitute, c.“ But you quite miſtake 
both zhe Senſe and Scope of that Text. The Apoſtle is not 
there propoſing 4 Creed, or ſhewing whar is, or what is not 
neceſſary to conſtitute us Members of Chriſt's Body, or qua- 
lify us for Salvation. His evident Defign is to perſuade 
Chriſtians (People conſtituted Members already) to Unity, 
Peace, and Love. The Arguments adduced are very pro- 
ger and cogent ; yea, all Motives to preſs Unity among 
Chriſtians may be drawn from, or reſolved into them. T here 
7s one Body, of which all are Members; one Spirit inform- 
ing and animating this Body; one Lord and Head of this Bo- 
Ay, they therefore that hold not the Head, are not of this 
Body; one Faith which they all profeſſed to believe, and 
which was e Teſſera of their Communion (it ſeems none 
in thoſe Times were ſo weak as to plead for r2wo Faiths ever- 
five of each other; much leſs to fanſy that Believers of borh 
could be Members of this one Body and one Head ;) one Bap- 
tiſim, by which they were all admitted Members, and which 
was the vi/tble Pledge © and Sign of their Union to Chriſt 
and each other; one God and Father of all, who is ſu- 

eme in the OEconnmy of Grace, and owns all the Mem- 
bers of this Body as his Children. Theſe powerful Argu- 
ments he induſtrioufly ſets down, to perſuade Men to keep 
the Unity of the Spirit in the Bond of Peacc, ver. 3. and 
mentions nothing further as abſolutely neceſſary to this End; 
and if theſe are not indeed ſufficient, ten thouſand more 
would avail little : But there might. be a great deal more 
neceſſary to be believed in order to S:lvation. Beſides, had 
the Apoſtle here been propoſing à Rule of Faith, it is mani- 
. feſt he confiders only the O Economy of the Bleſſed Three, 
and not their Theology ; and therefore unleſs he had expreſiy 
ſaid, that nothing 2 was neceſſary to be believed, it 


could have done you no Service, ſince their Divinity is elſe- 
where propoſed as abſolutely neceſſary to be believed to Sal- 
vation, Withal, if he Father is excluſively the one 2 
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| 51 
how come you to tell us of another? Dg you not fee that 
this muſt effectually and everlaſtingly break this Unity 
Chriſtians ? What kind of an Argument would this have 
been to perſuade to Unity, that there are #200 Gods ? What 
Peace or Agreement can there be between thoſe who be- 
lieve in one God, and thoſe who believe in tuo? Conſider 
then, before you talk of uncharitable Clamours, who are the 
Men who diflolve the Unity of the Spirit. Nay, think ſo- 
berly whether there can or ſhould be any Unity of Affection, 
ſuch as is required among Chriſtians, where there is littie 
or none in Faith, the Bond of Peace. % 

« But then he takes great Care to inculcate, that the Father 
above all *: 6 i . And who denies this, or ever did? 
And yet this ſame Apoſtle uſeth this ſame Phraſe of the 
Fon, Rom. 9. 5. 6 r revroy. And then he takes great Care 
to inculcate, that the Son is above all. And is this indeed 
your Faith, is this that in which you divide from he Carho- 
lick Church? No, but it is in aſſerting that the Father is of 
a ſuperior Nature to the Son; and if ſuperior at all, infi- 
nitely ſuperior: And conſequently that he Son is not God 
by Nature, but a Creature, a mere Creature only: And the 
ſame may be ſaid of rhe Bleed Spirit. And is this agree- 
able to Scripture, the Reaſon of T hings, and the Toftime. 
ny of the primitive Church ? You have not faid it, and I 
dare ſay will not. 

Before we leave this, it muſt be remembred, that you aſ- 
ſured us © your Friend was an utter Stranger to that Crimi- 
© nal Modeſty, which is aſhamed to confeſs Chriſt before 
„ Men f.“ Was this a Virtue in him! Why then have you 
been ſo criminally modeſt to decline a Confeſſion of him, 
when you had ſo fair an Opportunity of doing it before the 
whole Nation? Whatever you ſaid in the Pulpit, you have 
ſaid little or nothing here: But I can give another Reaſon 
for it beſides your Modeſty : I freely declare, that this Part 
of your Friend's Character is no proper Ingredient in a Pa- 
negyrick upon any Man of any Party, in xd ws pry Our 
bold talking what we may think of Chriſt, in all Places, 
and before all Companies, is not that confeſſeng of him, 
which is our Duty and Glory. Did Providence call us to 
this, we might find our Confidence leave us, and others might 
perceive our Boldneſs gone. The Doctrine of the Trinity 
is not to be bandied about in every Ale-houſe, nor ſhould 
we give our ſelves the Liberty in every Converſation to uſe 


the Name of God, and of the Bleſſed Three ſo frequently, 


2 Page 19. + Page 34. 


62 | 
left we do it wich Jrreverence, Raſhneſt, or Pa ſſion, &c. 
becauſe of this kind of profaning the — of fon, = | 
Land mourns. And it will be known hereafter, that it is 
uo ſmall Part of the Guilt of the Nation. The leſs we dif. 
pute about this or any Doctrine, I fincerely think it is the 

tter. Beſides, you or I do not confeſs Chriſt, but a falſe 
Chriſt, or rather a Chimera of our own Imagination. Let us 
tremble at the Thought! 

And now, having, as I think, fully anſwered, gc.“ Do 
you indeed think ſo? Have you ſaid any thing like an An- 
wer? Let the Reader judge. You conclude this Head 
with four Texts, from the laſt of which (as having ſaid no- 
thing to the Purpoſe before) you endeavour to prove your 
main Propoſition, But here, as uſual, they are all either 
directly againſt you, or viſibly impertinent. Let us take a 
ſhort view of them. 

« The Apoſtle places Hereſies amongſt the Works of the 
« Fleſh, Gal. 5. 10.“ He does ſo : What then ? You ſeem | 
to intimate, that Here/7es being Works of the Fleſh, and 
Errors not; therefore Errors are not Hereſies, ſuch Here- p 
fies at leaſt as the Apoſtle ſpeaks of Now, if 1 /hould grant FE 
that the Word Hsreſy in Scripture never ſignifies an Error 4 
about neceſſary Truths, what would follow ? Not, that ſuch on 
Errors are not //nful, and of the moſt dangerous Conſequence, Ml « 
but that they are not rightly named Hereſies, which alters Ml 
not the Caſe betwixt us. Some have thought that this word an 
in this Text, imports only diviſi ve, factious Humours, rend- IM tri. 
ing and dividing Men into Parties whether Civil or Sacred, fta 
which they think, the Etymology will eafily bear. Nor WW the 
ſhall I contradict it at preſent. If it is fo, this Text ſerves MW Re 
no purpoſe here. But if it fignifies, as it generally does, 
Schiſms occafioned by venting or propagating and defending 
Errors in Fundamentals; then they are as properly called 
Works of the Fleſh, as Idolatrys and Witchcrafts, are in the 
ſame Verſe. They are indeed all Sins of the Mind, and pro- 
ceed from the Heart, Mat. 15. 19. But are called Works of 
the Fleſh, becauſe they proceed from the old Man, the un- 
renewed, and corrupt part, here called rhe Fleſh, as in ma- 
ny other Paſſages ; in oppoſition to thoſe we proceed from 
the new Man, the renewed part, under the 4b cans of the 
Holy Ghoſt, called the Spirit, ver. 1). the Fruits of the Spi- 
rit, ver. 22—24. So that Hereſies, dangerous Errors, are, 
in the ſenſe of the Apoſtle, Works of the Fleſh ; and accord- 
ing to the Parable, Works of the Devil. 
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« He alſo couples Faith with a good Conſcience &.“ 
7 1 Tim. 1. 5, 19. They are indeed inſeparable. Without 
] a true Faith there can be no good Conſcience. A ſober Un- 
- believer may have an excu/ing Conſcience, but none but a 
© true Believer can have à truly good one, A falſe Faith can 
e have no ſuch Companion. The Apoſtle ſpeaks of Faith un- 
1s feigned ; but the meaning is not, a fincere believing of what 
is falſe : but an upright Belief of what is true. Hymeneus 
and Philetus might ſincerely think that the Reſurrection 
was paſt, and yet, as they ov rt hre the Faith of ſome, it is 
evident they made Shipwreck of their own, 2 Tim. 2. 18. 
But you will not venture to ſay, that they either did, or 
could keep 4 good Conſcience when they had ſo done. You 
all along ſuppoſe that a Man may be /incere in Error, and 
that this his Sincerity is his Righteouſneſs ; which this Text 
manifeſtly overturns, yea, deſtroys your whole Deſign. The 
Perſons laſt mentioned may call their wicked Error, Faith : 
but it was not Faith, having no Teſtimony, much leſs Di- 
vine, to ſupport it. And you may call Arianiſm, or your 
own Scheme, Faith: but if it is indeed an Error, it is not 
Faith, having no ſufficient Evidence upon which it can ſtand ; 
and if it is 207 Faith, it can't be coupled with a good Conſci- 
ence, Here again you bring up ſome of the old Jargon, 
* a good Man will believe what he can, Sc.“ And who 
can . what he cannot? Did Mr. Ball when he believed, 
and preach'd, and vehemently pleaded for the received Doc- 
trine of the Trinity, believe more than he could ? I cannot 
| ſtay to ſpend Time or Words on this pitiful ſhift. But ſince 
Nor iſ the old Excuſe, the want of Ability to know, is ſtill the laſt 
2rves Wl Reſort ; remember, that all owing the Excuſe to be good, it 
does, ¶ excuſes Enorance only, not Error. 

ding * Accordingly in another place, ſay you, the Apoſtle joins 
alled “ Unbelief with an evil Heart, Heb. 3. 12.” This is an ob- 
n the WW vious Miſtake. The Apoſtle doth not join theſe as two dif- 
| pro- Wferent things, but Unbelief is that particular Evil of the 


rks of Heart he cautions them againſt. I am ſatisfied you did not 
e un- think or know what you was ſaying, or you would not have 
1 ma- Wreferred us to that Verſe. Let us conſider the Chapter. 
| from {Chriſt is ſaid to have builded the Houfe, ver. 3. If he is not 
of the Nealled God abſolutely, ver. 4. of which another Time: yet 
e Spi- Ne is 4 Son over his own Houſe, ver. 6. It is his Voice we 


;, are, ſrc commanded to hear, ver. 7. of <vhom the Diſcourſe is 
ccord- Fontinued to ver. 12. in which Verſes we have many co- 
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whole Chapter; but of departing by Unbelief from Chriſt, 


( 64 ) 
Sent Arguments for his Divinity. Upon this the Apoſtle 
admoniſhes the believing Hebrews who were in danger of 
Apoſtatizing, to rake heed, &c. Unbelief is the Sin he cay- 
tions them againſt ; departing from the Living God is the 
Unbelief ; Chriſt is the Living God. The whole Diſcourſe 
is of him even to the end of the Chapter. It was of Chriſt, 
that Profeſſors ſteddy in the Faith, are made Partaker,, 
ver. 14. None but He can be meant; for the Hebrews were 
not in danger of departing from God the Father, (upon your 
Principles) of whom there is nor, I think one Syllable in the 


who is the living God. It ſeems that Faith in Chriſt was 
then accounted Faith in the living God ; and departing from 
this Faith, was departing from the living God. Suffer me 
therefore to ſav to you, with the utmoſt Siucerity, and like 
one who can moſt heartily forgive all that is paſt; Take 
heed, Brother, leſt there be in you, an evil Heart of Un- 
belief, in departing from the living God, I take this Liber- 
ty, being in the very next Verſe commanded, to exhort one 
another daily, leſt any of us be hardned thro' the Deceitful Ml | 
neſs of Sin, i. e. of Unbeltef. There are many obvious | 
Things in this Sin, that ſtrangely Bewitch and harden Men, 
hiding Conviction from their Eyes. Hence is that ſad and 
affecting Obſervation verified, that of the many who are 
enchanted by the Deluſions of Error, after they have re- 
ceived the Truth, few, very few are ever recovered, or 
brought to the acknowlengment of the Truth, as it is in 

ſus. May the Lord help us both to take heed. 

« And calls him only an Heretick who is ſelf-condemned, 
« Tr. 3. 10, 11.” By an Heretick you mean, one whoſe 
Conſcience reproaches him with wilful Neglect, or who be- 
lieves or ſays he believes againſt his Conſtience? One or 
both of theſe you intend. Now ſuppoſe, this to be the ſenſe 
of the word, all that you can gain is, that we can call no 
Man Heretick, becauſe without knowing the Heart, we can't 
be ſure he is ſelf-condemned., Well, let us wave this unchi- 
ritable word, and ſay inftead of it, that ſome concerning the 
Faith have erred ; that they have made Shipwreck of tht 
Faith, &c. And then the Diſpute will .be, whether the 
Sincerity of ſuch will be accepted as their Righteouſnels 
He who overthrows the Faith of ſome, as Hymenens and 
Philetus did, has made Sbiprureck of his own, and cannot 
in my Opinion have either true Faith, or well grounded Hope. 
I conceive alſo that the Apoſtle has clearly determined this 
in the Negative, as you may ſee if you conſult 2 Tim. 


16—26. If this was that Error which the Apoſtle had bo bi 


Bye, when he ſpeaks of this Hymeneus, in his firſt Epiſtle, 
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then he has very convincingly aſſured us, that his Error was 
no part of his Righteouſneis ;* wr, Hymenens he delivered to 
Satan, 1 Tim. 1. 20. | 

But it may be proper to conſider this much vexed Text, 
Tit. 2. 10, 11. In the firſt part of that Chapter, the Apoſtle 
ſends Directions to Titus, what to teach, to ver. 8. and what 
not, ver. 9. But avoid fooliſh Queſtions, &c. And in the 
next words inſtructs him how to deal with an Heretick. So 
that he means, perhaps, by the Heretick, not the Man who 
rejects or oppoles any neceflary Truth, as the word is elſe- 
where uſed in Scripture, as well as in common Converſation : 
but he who diſturbed, vexed, and moleſted the Church, rending 
and dividing it by fooliſh Queſtions, Genealegies, c. draw- 
ing a Party after him. The Mord will eafily admit this 
Senſe, and the Connection ſeems to require it. Now, faith 
the Apoſtle, after the firſt and ſecond Aamonition rejett this 
Man, knowing that he that is ſuch is ſubverted, turned out of 
the way, is perverſe, continuing in ſuch a fooliſh; uſeleſs, fin- 
ful Courſe, even after repeated Admonition 5 and cannot but 
know in his Conſcience, that Peace, Love, Unity, and Edi- 
fication are too dcar and valuable to be endangered for ſuch 
Trifles ; -and that he ought to ſubmit to Admonition in ſo 

lain a Caſe; and therefore is condemned of bimſelf upon 

th Accounts, This Senſe hath nothing in it for your Far- 
poſe. All that we can learn from it is, that there were con- 
tentious Perſons in the Church from the beginning, as well 
as now, who out of Pride, or Humour, or other Luſts, would 
make havock of the Church's Peace for things of no moment, 
that ſuch ought to be admoniſhed, and avoided as publick 
Peſts, the Deſtroyers of Chriſtian Love; and that many Men 
may be ſelf-condemned, upon the account of ſuch things, 
when they would take it very ill to be told ſo. 

But if .. > ſuppoſe that the Vord is in this Text taken in 
its ordinary Signification, for one who pertinacionſly denies 
or oppoſes any neceſſary Article of Faith, then the Direction 
here given to Titus, and in him to other Church-Officers, 
ſuppoſeth theſe things. That Hereſies and Hereticks may be 
known, even tho we cannot, muſt not judge their Hearts : 
For the Heretick is ſuppoſed to be known to be ſuch, before 
he is admoniſhed, and to be admoniſhed as an Heretick. 
That known Hereticks may and ſhould be admoniſhed. That 
if there be no Amendment after repeated Admonition, the 
ſhould be rejected; the Church ſhould beware of them, a 
avoid them as dangerous Perſons, who may prove inſectious. 


Theſe things a evident. If this be allowed to be the 
| ngs appear I Senſe, 
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Senſe, I conceive the 11th Verſe may be fairly explained after 


Hammond, Clark, and others, thus. Knowing that he that 
is ſuch, has fallen from the Foundation, or — neceſſary 
Truth, „inneth, and that grievouſly, both in yielding to theſe 
Abominations, and refuſing to hear and ſubmit to the Church 
and is condemned of himſelf, i. e. has inflifted the ſame Pu- 
niſhment on himſelf, (vis. Separation from Church Commu- 
nion) as the Church would have done, had it proceeded to 
cenſure. The Church was commanded to caſt out ſuch 


Perſons, Mat. 18. 17. Rom. 16. 1). And it is well known, / 


that Herericks in the firſt Ages withdrew from the Com- 
munion of the Churches, went out from them, 1 Joh. 2. 19. 
not imagining it a part of Chriſtian Charity to join with 
thoſe who differed from them in Matters of ſuch Importance, 
It ſeems both fides had otherThoughts of Fairh, andChurch- 
Fellowſhip than ſome have now. Well, ſays the Apoſtle, 


they have cut off themſelves, have ye nothing to do with 


them, ſtand upon your Guard, avoid them; or by ſome 
publick Act declare that you rejeft them, and will have 
no Communion with them. When you confider this Text 
again, I ſuppoſe you will hardly find another meaning that 
ſuits ſo well with the Apoſtle's Scope, and the plain Signifi- 
cation of the Words: For it is ſelf-evident, that the Hererick 
may be known even by them who muſt not preſume to 
ſearch the Heart, and that he is to be admoniſhed and re- 
jected as ſuch. If this is the Senſe, I can ſend you to ma- 
ny, and ſome not far off, who are condemned of themſelves. 
From this Propoſition, or Principle if you will, that the 
Apoſtle calls him only an Heretick, who is ſelf-condemned, 
tho the Word only is none of the Apoſtles, but of your own 
foiſting in ; you 7 4m this Conclufion of the whole, © which 
« clearly proves that Sincerity, c.“ With what Glue, Ce- 
ment, or Solder can you join theſe Propofitions together? If 
ou your ſeif know, I am ſatisfied that no other Man in the 
World does. This, however, makes it evident, that I have 
not injured you, by laying that your chief Deſign thro' a 
great part of your Diſcourſe was to inſinuate, (for you have 
prov'd nothing) that provided a Man be what you call ſincere 
whether what he ſays he believes to be Truth or Error, yea, 
ſuppoſing it to be the greareſt Error, it is ſo far from being 
his Sin, that it is his Righteouſneſs. But your Conſequence 
by no means follows from that Text, nor any other. If I 


ſhould grant, that none but thoſe whoſe Hearts condemn 
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 Perſtcutor, render him the proper Subject of Divine Fa- 


add, that upon this 1 the Fatt of many who were 


them ſhould be called Hereticks ; or allow you to put what 
Senſe you will upon that Text, does it, can it from thence 
be cancluded, that Sincerity in Error is his Righteouſneſs ? 
Can you think that Hymenens's Error concerning the Faith 
was his Righteouſneſs ? Can you ſuppoſe that that fongneſs 
for the Law, which appeared among the Gentile Chriſtians, 
(peryerted herein by the eu Converts) ſome of hom 
we may ſafely grant were /incere, was any part of their 
Righteouſneſs? Did the Apoſtle Paul's Sincerity, when a 


your ? Surely you are afraid of ſo wild an Opinion. He al- 
ſures us he was /7rcere, and I think we may take his Word 
for it: I verily thought with my ſelf, that I ought to do ma- 
ny things contrary to the Name of Feſus of Nazareth, Acts 
26. 9, I dare ſay his Conſcience before his Converſion ne- 
ver condemned him for ſo doing. This he declares himſelf 
in ſome of his Apologies, I was zealous towards God as ye 
all are this Day, Acts 22. 3. I cannot indeed ſee how we 
can doubt his Sincerity and Diligence. But was he not a 
rn a Perſecutor, and injurious ? 1 Tim. 1. 13. And 


could theſe Things be his Righteouſneſs ? I need not mul- 1 
tiply Words upon a ſelf-evident Truth. Our Lord himſelf tel- 1 
leth his Diſciples, he Time cometb, that whoſo killeth you | 
will think that he doth God Service, John 16. 2. But will I 


their thinking make this acceprable Service? I might alſo 


concerned in putting Chriſt himſelf to Death, was fo far 
from being their Sin, that it was their Righteouſneſs z hor- 
reſco referens | But I paſs it. It is undeniable from hence, 
as well as many other Conſiderations, that Perſons Sincerity 
in ſome Opinions may be their great Sin; and that the 
more diligently they purſue them, they fin till the more hei- 
nouſfly and grievouſly. 

Is this then all the Proof for ſuch a wicked Principle ? Is 
ſuch Doctrine apt to promote either true Piety or Chriſtian 
Charity, as in your Preface you defire it may? Was it indeed 
calculated for this End ? But I forbear. We look'd all along 
for Proofs, and at laſt that which comes is worſe than none. 
Nor are we to expect any, unleſs we will take your Afir- 
mations, which it ſeems muſt paſs for Maxims, inſtead of 
them, You may perhaps, ſay that I ſhould not be fo hard 
upon you for want of Proofs, fince I have been guilty thus 
far my ſelf; and a Friend of yours has let the World know as 
much. To which I anſwer, by asking you with what Mo- 
deſty, with what Truth, could he give ſuch a hint, when in 
all the Letters that paſt, my {ill declared our ſelyes willing 

| 2 to 


to propoſe them ? Yea, we told you, they were ready, or 
ſhould be quickly ſent, c. In one of the Letters, to paſs the 
reſt, are theſe Words, he beſt way is to call for our Proofs. 
Would it not have been fair, either to have called for them, 
or to let the World know we were ready to produce them, 
rather than conceal this Expreſſion, and with a Spice of A 
rian-Sincerity reproach us br the want of them? But you 
were in a hurry, could not wait, but muſt inſtruct others, and 
let us know how <voz4erfully you could defend your Opinions, 
and how little you valued us. Tho by this time it is known 
to every Body, that you might both of you have inſtructed 
the World with more Advantage, had you read your Papers 
once more, and that the Nation will be neither better nor 
wiſer for a thouſand ſuch prodigious Performances. 
You conclude this General as you began it, with your belo. 
ved Propofition, When God ſhall judge the World by Feſus 
Chriſt. I confeſs it appears very natural in theſe Men, 
who contend ſo 2ealouſly for the peerleſs Majeſty of God the 
Father, as to ſet the Son at an infinite Diſtance from him, 
8 and to vi/h rather to be judged by him than the 
other. | 
Before I proceed, | muſt put the Reader in mind, that I am 
not decrying Sincerity, or the faithful Performance of what 
God reveals to us, as our Nuty. No, by no means; I am 
only pleading that 20 — is or can be accepted, as the 
meritorious Cauſe of our Juſtification and Salvation; that no 
Sincerity can render us the Subjects of Divine Favour, but 
that which proceeds from a renewed Heart, a Principle of 
true Faith, is directed by the Word of God, referred to his 
Glory, under the Conduct of the Spirit; that all the Since- 
rity which Men, erring from the principal Truths of the 
Goſpel, can have, is not, cannot be their Righteoſneſs ; in 
a Word, that ht Fidelity or Sincerity which the Goſpel re- 
zuires, cannot fubſiſt with the total Ignorance, much leſs with 
the Denial of neceſſary, fundamental Truths. Where there is 
no true Sincerity, I grant there is no ſaving Faith; and 
where there is no right Faith, there can be no acceptable 
Sincerity. True Believers are /incere and unfeigned in Faith 
and Holineſs both. They indeed believe what they ſay they 
believe; they receive the good Seed, are directed, influen- 
ced, excited, encouraged, and ſupported by it in the whole 
of their Way. They are alſo /incere in Holineſi, as their 
Hands are clean, ſo their Hearts are pure *; as they 
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the out ſide of the Cup and Platter, ſo do they the inſide f. 
There may be many Failures in their Hearts or Hands, yet 
in the main they are right ; the Byaſs of their Souls, and 
the general Courſe of their Actions, are agreeable to the 
Doctrines and Precepts of the Goſpel. In ſhort, tho I will 
not, dare not ſay, that Sincerity is our Righteouſneſs, yet I 
ſhall freely ſay, that there can be no Righteouſneſs where 
there is no Sincerity. 

But fince you lay ſuch a Streſs upon Sincerity, it might 
have been proper to have told us what his Sincerity is; 
wherein it conſiſts; what Failures are conſiſtent with it, 
and what Righteouſneſi we muſt have, inſtead of that which 
is ſo imperfeft as our own ; and eſpecially, whence this Sin- 
cerity is. I obſerve, with much Surprise, that there is not 
one Word of the preventing or aſſiſting Grace of God, no 
not one; nor one Syllable of the illuminating ſanttifying 
Influences of the Holy Spirit, in your whole Diſcourſe: So 
that it appears to me, that your Opinion is, that Men have 
this Sincerity naturally, or may acquire it by Study, A 
plication, and Diligence. I am not ſure that you will ſay 
this in ſo many Words, becauſe it ſeems to claſh with the 
whole Book of Goa; but it —=_ very well with every thing 
you have ſaid upon this Head. The Scripture gives us ano- 
ther account of this Sincerity, or Honeſty of Heart, which 
God will accept. It no where ſpeaks of our having it nazn- 
rally, or of our acquiring it of our ſelves. The Hearts of 
Men before the Flood were not naturally ſincere ; God him- 
ſelf ſaw, not only that the Wickedneſs of Man was great upon 
the Earth, but that every Imagination of the T houghts of his 
Heart was only evil continually, Gen. 6. 5. The very firſt Mo- 
tions, Inclinations, Appetites, Springs, and unformed Thoughts 
of his Heart were only evil, continually ſo : Surely here was 
no Sincerity. If we may credit the ſame infallible Fuage, 
the Caſe was not bettered after the Flood, the Imagination 
of Man's Heart is evil from his Youth, Gen. 8. 21. In Je- 
remiah's Days things ſeem to have been as they were be- 
fore, the Heart is deceitful above all things, and deſperately 
wicked, who can know it? Jer. 15. 9. Still we find no ua. 
tural Sincerity, Man doth not, cannot know he das 
neſs of his own Heart: Is Sincerity then ſo eaſily come by? 
Many Hints of the ſame kind are to be found in the Pſalms 
and the Prophets. If we would know whether the Heart 
was naturally more ſincere in the Days of the Apoſtles, a- 
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mong many other places, we may learn from Rom. 1. 1 Cor. 
1. Eph. 2. 2, 3» and ch. 4. 18, Oc. The moſt diligent Sear- 
chers among the Heathen arrived not at the true Knowledge 
of God, 1 Cor, 1. 21. T he World by Niem knew not Cad. 
So that it ſeems Sincerity cannot be acquired by us, of our 
ſelves ; or, at leaſt, not without ſo much Difficulty, that 
one in many Millions cannot overtake it. The Epheſians 
before the — of the Goſpel among them, were with- 
6ut God, without Chriſt, and without Hope in the World. 
Eph. 2. 12. This ſeems to have been the Caſe univerſally, 
But if any of them were /7ncere, and if Sincerity: is their 
Righteouſneſs, it did them but little Service: For it is a poor 
Righteouſneſs that gives no ſolid Ground of Hope, and yet 
theirs, if they had any, did not, Whence then is this Sin- 
cerity? Whither ſhall we follow her? Where ſhall we meet 
with her that will be every thing to us? Happy the Mar 
that fingeth her. It appears, I think, that acceptable Sin. 
cerity, or Honeſty of Heart, is the Property of the 2ew Na. 
ture, the neu Heart only, which is one of the chief Pro. 
miſes of the new Covenant. There is no ſuch Sincerity in 
the unregenerate or umconverted. All the Sincerity that 
ſuch can have will be of no Avail at all for Salvation. Much 
might be ſaid upon this excellent Subject; but it is Time 
to proceed to the next General. 

. To ſhew that this World is not a fit Place for God to 
make ſuch a viſible Diſtinction between good and bad Men 
as their different Diſpoſitions and Actions require. 

This will be ſoon conſidered, What you ſay is in a great 
Meaſure true; but it is entirely foreign to the Text and Con 
text, and ſo ſhould have had no Place, or very little in this 
Diſcourſe. Our Lord has given us no particular Explicatim 
of rhoſe Circumſtances of the Parable to which your Props 
fition refers: But it ſeems Mr. Hall could and would ſupply 
that Defet. But ſince you undertook this, the Point you 
ſhould have laboured, was, to ſhew ſome of hoſe wiſe and 
holy Reaſons why the Houſbolder would not permit the Ser. 
vants to gather up the Tares, but gave Orders that both ſhould 
grow together until theHarveſt ; even tho he knew that they 
would prove Matter of Grief to the weak, 4 Snare to the 
unwary, trying to the ſtrong, and offenſive to all. This you 
ſhould have done; many ſuch might have been propoſed; 
our Lord and his Apoſtles have offered ſeveral], but you 
wiſely skipt them over. Nor is there one /ing/e Thought 
upon this General, that looks this Way. I have fre nenth 
f that you had no Buſineſs without the viſible Churc 
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obſerve, that in almoſt five Pages, there is not a Sentence 
that comes up even to yorr ww Purpoſe, bur four or five 
at moſt, The ſame Weakneſs appears here, as above: Nor 
have you ſaid any thing near ſo cloſe and pertinent, as many 


at even of the Heathens have done long ago. 

ns You begin, This is not to be od as if God did 
h- « not ſometimes make a remarkable Difference betwixt 
la, good and bad Men, whether we reſpe& particular Perſons 
ly, « or Communities *.“ No, nor no Man in the World would 
en have ſo underſtood your Words. Eſpecially in thoſe Times 
007 « and Places, when and where the prophetick Spirit was 
yet more ſparingly vouchſafed f.“ The quite contrary to this 
in- appears to me to be true, and that thoſe remarkable Dif- 
cet ſerences were moſt frequent, when and where the prophe- 
lan tick Spirit was moſt plentifully vouchſa fed. In old Teſtament 
In. Times temporal Promiſes and Threatnings too were ma- 
Na. ny, clear, and poſitive ; they ſuited that Diſpenſation well, 
ro: and we cannot doubt but they were generally performed. 


in The Fewifſh Hiſtory abounds with more Inſtances of this 
hat kind, than any in the World. It was always well with that 
uch People when they followed their Duty, according to God's 
mc oy Promiſes ; and always 7/! with them ſoon after they for- 
ſook it, according to his Threatnings. And the Caſe I 
apt to think was much the ſame with particular Perſons 
pretty generally; which cannot be ſaid of any other People 
upon Earth. The Example of Job's Friends, and their Sen- 
timents would not prove your Point: but I muſt haſten, ſince 
the Lord himſelf has expreſly determined this againſt you, 
Amos 3. 2. You only have I known of all the Families of the 
Earth; therefore I will puniſh you for all your Iuiquities. 
You produce for Examples of God's diſtinguiſhing Judg- 
ments, Cain, Achan, Gehazi, the old World, and Sodom **, 
and you might have added an hundred more. But you have 
the 04deſt Remark in a pair of Brackets, upon the ſecond and 
third of theſe, that I ever ſaw or heard, vis. We have no 
* Reaſon to think, that the Perſons laſt mentioned (Achau 
and Gehasi) were Sinners, but in theſe particular Actions, 
however they viſibly ſuffer for their Offences,” What ! no 
Reaſon to think, that they were Sinners? How came this in- 
to your Mind ? It is evident they had both indulged them+ 
ſelves in Covetouſneſs, which, when an Opportunity offered, 
hong broke our with ſome heinous Circumſtances. And were they 
uentl not Sinners in this, to ſay no more ? In Gehaz?'s Caſe par- 
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ticularly, there was a Complication of Sins, which 57s Tuſt, 
when it had conceived, brought forth. He ſeems to have 
deen not unlike he Tares in the Text. He regarded not 
what his good Maſter had fworn by the Lora, which he 
could not but know was agreeable to his Will, 2 Kings 5. 
16. He yielded to his coverous Temper, and very profane- 
Iy fwore by Fehovah, ver. 20. He told a moſt 2wilfnl, a 
meditated Lye, ver. 22. He offended, doing what might have 
proved a ſtumbling Block to Naaman, giving him Reaſon to 
think Evil of the Prophet, who had ſworn Fe would receive 
none, ver. 16, He might have been an Offence to Naaman's 
Servants alſo, in leſſening their Love and Reverence for a Man 
who had ſolemnly feworn, and receded from his Oath in 
a few Minutes. He took Naaman's Preſent in his Maſter's 
Name, and ſo was no other than a Robber, ver. 23. Told 
another Lye to the Prophet, ver. 25. Were thele the Ac- 
tions of a Man who was no Sinner before? No; 107720 re ten- 
te fit tur pi ſimus: So that it is plain he was a Worker of In- 
iquity. Nor can I ſee any Reaſon we have to believe him 
to have been any other than a wicked Wretch. 

But while you are making a Remark, ſuffer me to make 
one too, which I oppoſe to ſome of your Sayings, Page 16. 
And a Remark it is both azzf#/ and affecting; that the Po- 
ſterity of Achan and Gehazz ſuffered upon the account of 
their Father's Sins. Achan's Sous and Deughters were ſto 
net with him, the Lord troubled ti em, Joſh. 7. 24, 25. This 
was a very terrible Judgment, to ſuffer under ſuch Token 
of God's Diſpleaſure, and by his expreſs Command, ver. 15. 
without ſpace for Repentance, His c<v12 Sin was very great, 
in tranſereſſing the Covenant of the Lord, working Folly in 
iſrael, and being the ſinful Occafion of the Death of Hiri) 
ſix Men, ver. 5. fo that his Puniſhment was but juſt. But 
what ſhall we ſay of his Children? If we ſhould grant all of 
them, one way or another, were 277/ty with him, by Privity, 
Silence, Conſent, or Aſſiſtance, in keeping or hiding the accur- 
ſed thing, which doth not appear: Or, that all of them having 
forfeited their Lives by former Sins, God might juſtly require 
them now in this Areadſul way and manner; which is as un- 
certain. Yet it was not ſo in Gehaz1's Caſe ; none of his Chil. 
dren ſeem to have known any thing of his ſ/udden and wicked 
| Reſolution, or more vile Actions, or any way to have con 
ſented ; for as ſoon as he had hid his Treaſure in the Toer, 
or ſecret Place, he went immediately in and ſtood before 
his Maſter, 2 Kings 5. 25. and yet the Leproſy of Naaman 
was to cleave to him, and to his Seed for ever, ver. 27. An 
incurable Leproſy, and that upon his Seed not yet * , 
> aol n 
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And that with theſe Joleful Circumſtances, that they were 

not only rendred incapable of all ꝓublick Service, but, like all 
other Lepers, were to be debarred the Converſation of Men 
and, which is much more, thruſt our from the Congregation 
of the Lord for ever“ Now this ſeems ſevere, and it is 
hard for human Reaſon to think it is juſt, The Son ſpall 
not die for the Iniquity of his Father, but every Man ſhall 
bear his own Iniquity, is the Language of Reaſon. . And 
tho God did his according to his Will and Pleaſure, yet it 
was by his unerring Fudgment of what is fit and fiabt. 
Let then both of us ſpeak w2odeſtly, when we ſpeak of the 
Ways of God, who giveth not Account of his Matters, Job 
23. 13. whoſe Fudgements are a great Teep, Plal. 36. 6. 
leſt we be found ſpeaking <wickedly for him, Job 13. 7: 
What God does I am fatisfied is jut and holy, nor dare I 
enquire into his Reaſons. His doing Things is enough ro ju- 
ſtiſy them to me: Nor can I forbear thinking it a great 
Degree of Atheiſin, to arraign God at our Bar, and judge of 
his Decrees, Counſels, or Works, by what appears to us to 
be fit and right. His own Vill is the eternal Rule of Fu- 
ſlice, in it I defire to acquieſce, and not preſume to exerciſe 
my ſelf with Matters tos high for me. It is ſufficient for 
us, that all that God requires of us is agrecable to our 
% Reaſon, when our Minds are rightly informed : But 
let us not dare to meaſure him or his Ways by our weak 
and ſhallow Conceptions. Humility and Fear are neceflary 
Graces. 

In the next Page you tell us, we have as great Inſtances 
* of God's merciful Care and Providence over good Men f,“ 
adducing for Examples Noah, Lot, Zoſeph, Moſes, and David; 
and you might have added many moe. But how Moſes 
came in among the good Men, I know not. If we believe 
himſelf, Exod. 2. 2. or the Apoſtle, Heb. 11, 23. Moſes 
(when he was delivered to Pharaoh's Daughter, to be nouri- 
ſhed and brought up in the Court of Zgypr) was but an In- 
fant of three Months ol4, who had done neither Good nor 
Evil. It is not eaſy to forbear asking, was you awake? 

I agree with you, © that the Path of Righteouſneſs is ve 
often rough and unequal, Sc.“ But what had you to do with 
this here, forgetting what en propos d? Our Lord was in- 
* deed accounted a Hlaſphemer, and an Impoſtor, Sc. * And 
it is as true, in my Opinion, that either all the Arians and S 
ciniaus in the World are Blaſphemers, or our Lord himſelf 
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was a Blaſphemer, or was at leaſt a very unfit Perſon to teach 
the World; and therefore an Inpoſtor. The two laſt parts of 


the disjunctive Propofition, you will allow are impious and 


blaſphemous Aſſertions, and the firſt I dare ſay you will 
call a very uncharitable Clamour. Let us fee if we can 
make any of them good. The Ground of this Charge 
brought againſt him by the ers, was his aſſuming 19 
himſelf that which was proper to God only, thereby in 
Effect making himſelf God, equal with him, any one who 
aſſumes theſe to himſelf without Right, is a manifeſt Blaſ. 
phemer : they thought that he aſſumed theſe to himſelf with. 
out Right; and therefore charged him as ſuch. When he ſaid 
zo the Man ſick of the Palſy, thy Sins be forgiven thee, Mark 
2. 5. they ſaid, why goth this Man thus ſpeak Blaſphemies? 
who can forgive Sins, but G:4 only? ver. 7. They accuſe 
him with pretending to that Authority and Porer which is 
proper to God alone. When he reply'd, by way of Apology, 
to the Jews who fonght to flay him, for making a Man *ehle 
on the Sabbath, John 5. 16. My Father, (my own proper 
Father) worketh hitherto, and I work, ver. 17. they charge 
him with ſaying, ht God was bis own proper Father, 
a iducy, thereby making himſelf equal with God, ver. 18. 
[It ſeems theſe Phraſes had a dell known meaning, at that 
time, for the Zews always put rhe ſame Senſe on them, and 
ſtill accuſed our Saviour when he uſed them.] When 
our Lord had ſaid, Before Abraham was, J am, John 8. 
55. (the Import of the Words was very obvious till the 
Days of Lelins Sociuus) they took up Stones to caſt at him, 
knowing he had ſpoken of himſelf as eternal, and therefore 
God. The ſame Charge is advanced, oh 10. 33. wwe ſtone 
thee for Blaſphemy, becauſe that thou being a Man makeſt 
thy ſelf God. How had he done fo ? even by ſaying J 2nd 
the Father are one, ver. 30. This was one of the Accuſa- 
tions brought againſt him por his Tal, John 19. 7. de 
have-a Law, (the Law againſt Blaſphemy, Lev. 24. 16.) and 
by our Law he ought to die, becauſe he made himſelf the Son 
of Goa, i. e. Son of God in the higheſt and only proper Senſe 
of that Phraſe, /6 his Son as to be equal with him. Much 
has been ſaid upon this excellent Subject already, fo that! 
ſhall be brief. Either this Charge was juſtly deduced from 
his Words or not; if it was jaſtiy drawn from them, he was 
either equal with the Father or not; if he is indeed equal 


auth him, all that deny this are Blaſphemers in the high- 


eſt Degree. If he 7s not equal with God, then he certainly 


did not fay fo, his Words were miſunderſtood, and no ſuch 


Accuſation could be j/?/y drawn from, or founded upon them, 
| 8 
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or we mult ſay he was a Lyar. Well, granting that the Jews 
did miſtake his meaning either ignorantly or m, 
ſhould he not have undeceived them? Would not an honeſt 
Man have done ſo moſt readily and plainly ? Will 4 good 
Man be willingly and unjuſtly flandered as a Blaſphemer, 
when he may ea/7ly, and with a Word, remove the Ground 
of the Accuſation? Did not the Glcry of his Father, our Lord's 
own Character, and ah” for the Souls of Men, ſtrongly o- 
blige him to this? But did he any ſuch thing? No, never 
at any time: So far from it, that even in that Context, John 
10. where he anſwered ſoftly, and ad hominem, to avoid 
their Fury, becauſe his Time was not yet come; he again 
in Effect ſays the ſame thing, in as ſtrong, tho leſs offenſive 
Terms, ver. 3), 38. Upon which the Zewws, knowing that 
he had retracted nothing, ſought again to take him, ver. 39. 
Would it not have been eaſy to have ſaid, I have Reaſon to 
call God my (own proper) Father; for he is my Father in 4 
peculiar manner: But I faid not, I am equal with him, I de- 
ſigned no ſuch thing, nor can this be drawn from my Words, 
and therefore they cannot amount to Blaſphemy. Can we 
ſuppoſe that our Lord would ſuffer the Fewrs to continue in 
this Miſtake, be Mill accuſed for the ſame thing, and give 
Occaſion to the Diſciples to err in this Matter as well as 
they ? Dare we think that he would not undeceive them, or 
make ſome Defence even upon his Tryal ? Is it to be ima- 
gined that he would die upon this, and fo juſtify their Sen- 
tence againſt him; for che Blaſphemer was to die the Death 
by the Law In all Criminal Caſes, when the Priſoner has 
not Confidence before the Judge and Jury to plead not guil- 
ty, no Man ſuppoſeth it uncharitable to ſay he is guilry. Did 


. our Lord deny this Accuſation at the Bar, or ſo much as ex- 


plain himſelf upon this Head? Can any who believe him 
to have been an honeſt, good Man, ſuppoſe that he would 
have been Hleut under ſuch a Charge at ſuch a Time, when 
he _— ſo eaſily have ſet things to rights? Should not 
he in the plaineſt manner have convinced them that he was 
accuſed falſiy, and that the Charge could not be ſupported, 
eſpecially now that his Life was at ſtake? Nay, can he 
upon this Suppoſition be vindicated from being /infully ac- 
cefſory to his own Death, fince Silence at the Bar is equi- 
valent to a Confeſſion? If he would not gratify the perverſe 
2 ſo much, who appeared his moſt bitter and virulent 
nemies, might he not have told Pilate, who behaved him- 

ſelf friendly, that they put a malicious Conſtruction u 
his Words? © He called himſelf indeed the Son of God, but 
„meant nothing leſs by it, * making himſelf equal _ 
2 « bit; 
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„ iim: For Adam was the Son of God, and his Accuſers knew 
* that Avgels, and all good Men are the Sons of God, and ſo 
c he might ſy that he was rhe Son of God without Blaſphe- 
* zzy. He ſaid indeed, I and the Father are one, but meant 
„ not an Unity of Zſjerce and Perfections, but of Will and 
* Conſent only; and therefore their Charge was falſe. He 
* acknowledged that he had faid, Before Abraham was J 
* am, but he might have expreſſed a great deal more, and 
* not mean Eternity, or intend to teach that he was 7eho- 
* daß, the E ernal God; and therefore their Accuſation was 
* malicious. He had forgiven &us, but he at the ſame time 
5“ ſaid, that zhe Sor of Man had Power upon Earth to forgive 
$ S775, and that he did not aſſume to himſelf the Power 
* and Authority of God, and much leſs pretended that he 
* was a Divine Perſon, and equal with God; and fo he 
* was unjuſtly charged with Blaſphemy.” When he was 
aiked concerning his Diſciples and Dectrine, John 18, 
19. he reply'd ver. 20. When asked concerning his Pre- 
. Tenſions to be a King, the King of the Fews, (the Meſ- 
fiah) ver. zz. he anſwered directly, ver. 36, 3. But 
when the Charge was advanced, that he made himſelf 
the Son of God, ch. 19, 7. which Pilate underiiood to figni- 
fy not his Ofzce but Nature, and therefore asked him not 
evhat he was, but whence he was, ver. 9. he gave no Anſwer, 
Was not this a Confeſſion that he was the Son of God, his 
Sou by Nature, ſo his Son as to be God, equal with him; 
for this was the conſtant Senſe that the Fervs put upon theſe 
Words, in which Pilate ſeems to have agreed with them? 
It appears then to me, with an irreſiſtible Evidence, that 
the eus were not miſtaken, that he was indeed equal with 
God, and that all who deny it are Blaſphemers. But ſup- 
poſing he did not iatend to make himſelf eqral with God, 
yet ſince he would not, did not clearly undec-ive the Zexvs 
nor Plate, how is this conſiſtent with your famous Interpre- 
tation of Phi. 2. C. who being in the form of God, did not 
cover to be honoured as God This certainly look'd like 
coveting to be honoured as God, that tho he was frequent- 
ly charged with making himſelf equal to God, he would ne- 
ver ſo much as once undeceive his Accuſers. If this was not 
an Evidence of ſuch a ſacrilegious, ambitions Temper (ſup- 

oſing him not to be equal with God) nothing in ha World 
could be. For it is impoſſible he could have done more, 
than ſay ſuch Mords upon ſeyeral Occaſions, which gave vio- 
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lent, yea juſt Suſpicion to his Hearers to think, that he made * 
bimſelf equal with God, and never once deny tho Accuſation, 
tho 1 charged with it. Such a Charge would have 
filled a pious, humble Perſon with Horror, and made him 
inſtantly deny the Accuſation with the utmoſt Earneſtneſs, 
and give the plaineſt Account of his Words and Meaning 
poſſible. It is therefore manifeſt that what our Lord was 
charged with was true, vig. that he made himſelf equal with 
God; or he was the molt unfir Man to teach the World that 
ever was in it, and indeed either the greateſt Blaſphemer, or 
the greateſt Inpoſtor that ever was. Moſes and the Prophets 
never acted ſuch a part; neither did any of the Heathen 
Lawgivers, Solon, Lycurgus, Numa, Confutins, &c. no nor 
Mahomet affect ſuch Language, no, nor any mad Heretick, 
antient or modern, that I know of, except Simon the Ma- 
gician, and I think Servetus. If then our Lord was a Blaf 
phemer, in aſſuming to himſelf what was not his due, we 
are Blaſphemers allo in aſcribing thele things to him; If the 
Zews charged him with nothing but Truth, and what was 
11ſtly drawn from his Words, then you and your Party, with 
the eus who denied this, are the Blaſphemers. But if 
they miſtook his Senſe, which yet ſeemed the natural and 
only Senſe of the Words, ſeeing he did not, would not unde- 
ceive them, he was, in my Judgment, moſt certainly one 
of the greateſt Impoſtors that ever appeared upon Earth. I 
ſhall leave you to chuſe which you will in ſo manifeſt a Caſe: 
But after the moſt /7ncere Inquiry, I firmly believe that one 
or the other of them is true; and therefore, if you ſhould 
be never ſo angry, 'tis a part of my Righteouſneſs. | 

I believe I ſhould have waved this altogether, had it 
not been to guard my. own Hearers againſt ſome vile Sug- 
geſtions, which have been palmed upon them with much 
Confidence of late. The Sou, Equality with the Father, 
ſuppoſing it true, ſo manifeſtly deſtroys Arianiſm in all its 
Shapes and Diſgniſes, that the Party has been taught moſt 
carefully to oppoſe this. Thoſe Words Philip. 2. 6. who be- 
ing in the Form of Ged, and thought it not Robbery to be © 
equal with God, &c. are eaſily remembred, and ſeem ſo di- 
rect a Proof, that ſome were for a long Time unwilling to 
ler them go, or give up their Faith in this Point. It was 
then with much Aſſurance affirmed, by very extraordinary 
Judges, that the Words were miſtranſlated, and that no ſuch 
thing was intended. This was much doubted of at firſt ; 
but they were then told that the Words, if rightly tranſlated, 
would directly deſtroy the Son's Equality with the Father. 
Yea, that they might clinch the Nail, they were aſſured, that 
not 
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not only all good Fudges would freely own it, but that even 
Mr. Millar, they were confident, would acknowledge, ſo much 
I ſhall leave it to you to ſay, whether a Hucere Enquirer 
after Truth would have took this upon ſuch falſe Allegations 
in a Matter of ſ much Moment, without askin me, 
who never ſaid, never thought this in my Lite : So far from 
it that when I was told of this old Arian way of making 


Proſelytes, I ſaid, and now ſay it again, that I am willing to 


put the whole Controverſy betwixt us on his ſingle Argu- 
ment, and to proſecute it as you ſhall pleaſe to direct. This 
is but one of the mean wicked Methods that have been ta- 
ken here to make Converts, and a Way it is becoming the 
| Cauſe. But more of this may come hereafter. 

It is very true, © that for the firſt three hundred Years, 
« he. Blood of the Martyrs was often ſaid, and with good 
© Reaſon, to have been the Seed of the Church * Andit 
may be added, that e Blood of the Catholicks, the Seas of 
Blood ſhed by the perfidions, cruel Arians, in the next Cen- 
turies, was alſo the Seed of the Church, confirming Millions 
in the Faith of Chriſt, and winning others to it, who obſer- 
ved the Peace, Steddineſi, and Joy with which they ſuf- 
fered, and hath brought 4 Load of Inſamy upon the Me- 
_ of that wicked Cre, their Principles and Practices ever 

ce. 

You give us another of your Maxims in the next Words, 
which, or the like, becauſe I have heard before, I fanſy 
you are in Love with: © There is no Help for this in the 
* ordinary Courſe of Things, unleſs God ſhould deny Men 
« the Exerciſe of their Liberty f.“ That is, the Righteous 
muſt expect bad Treatment from the wicked, and there is 
no Help for it, unleſs God unman them; for they cannot be 
deprived of the Exerciſe of their Liberty, whilſt they re- 
main rational Creatures, or till they a” 8 to be Men. He 
would indeed change the ordinary Courſe of Things with a 
Witneſs, did he deny them his. We need not dive into pro- 
found Subtleties that have nothing in them, upon ſo ealy a 
Point. Let me only ask you, Did God defign to deny Men 
the Exerciſe of their Liberty, when he promiſes to give them 
oe Heart? Ezek. 11. 19. a very ſtrange thing! One Heart 
and one Way, Jer. 32. 39. a much ſtranger Thing! Did be 
intend to rob Men of their natural Powers, when he promi- 
ſeth that the Wolf hall dwell with the Lamb, and the Le 
pard lie down with the Kid, Ia. 11. 6. Did he deny Cyrus 
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his Liberty, when he ſtirred up his Heart to ſend home the 
eus, againſt all he known Rules of Policy? Ezra 1. 1. 
Did he deny the Soldier his Liberty, when the Scripture 
was fulfilled, 4 Bone of bim ſhall not be broken ? John 19. 
36. When he gives his People Favour in the Eyes of their 
cruel Foes *, and makes their Enemies treat them well, Jer. 


15. Ix. and inclines them to do them Good; does he un- 


man them, "jy them, or tye up their Hands? No, in all 
theſe Caſes he leaves them the Exerciſe of their Liberty. 
Suffer me to ſay, that I ſhall ſtill think, that the more of the 
merciful Aſſiſtances of Grace Men have, reſtraining them 
from Evil, and moving them to Good, (as long as God deals 
with them in à rational Way, illuminating their Minds, re- 
moving oo of Sin, impreſſing the Senſe of Duty, Oc.) 
they have {till the more free and deſirable Exerciſe of their 
Liberty. But finding little more here to any Purpoſe, we pals 
on to your next General, to prove, | | 

III. That the future World will fully manifeſt God's Diſ- 
pleaſure againſt the Evil, and his Approbation of, and Com- 
placency in the Righteous, when they ſhall ſhine forth as 
the Sun in the Kingdom of their Father *. 
This is a common, eaſy, and rich Subject, upon which one 
would have thought nothing could have been ſaid but 
what all are agreed in. But becauſe you give us ſome fur- 
ther Hints of Sincerity, mingled with ſome things very of- 
fenſive, I ſhall wave leſſer Matters, as I have all along 
done, and remark only upon a few of the moſt confiderable. 

Their Names will be vindicated from the vile Aſperſi- 
ons caſt upon them, even for thoſe very Things in which 
they have given to the Searcher of Hearts the greateſt Proof 
of their obſervant Regard, in doing what they really thought 
* tended to his Honour. Heretick, or Schiſmatick, or what- 
* ever blind Rage, or religious Bigotry, (which is generally 
* the moſt deviliſh of any thing) can invent, as a mark of 
* Infamy, has been here . their deſerved Character f.“ 
This laſt Sentence ſhews us the meaning of the former. The 
N+mes of the Righteous, I ſhall grant, will be vindicated 
from all unjuſt Aſperſions caſt upon them. If they were with- 
out Cauſe called Hereticks or Schiſmaticks, their Innocence 
ſhall be made appear. Bur if they were at any Time in- 
deed ſuch, it ſhall be declared that they are pardoned, that 
all haſe Sins are forgiven ; but not that they were never 
Hereticks or Schiſmaticks. The Judgment of God is accor- 


em. 
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ding to Truth. You tell us above, Page 11. * The Sincere 
*« firſt hear the Word, and then underſtand it, and then re. 
* ceive and embrace what they hear, i. e. underſtand,” He 
then that knows not e true meaning of the Word, for this 
and this only I take to be underſtanding it, is not, cannot 


have Honeſty of Heart, if your Saying be true. And there- 


fore, if he hath given to e Searcher of Hearts, the great- 
eſt Proof of his chſervant Regard in doing what he really 
thought tended to his Honour ; yet, if that, or thoſe Things, 
were not commanded, or revenled to him, and tended not 
indeed to his Honour ; his doing them is no part of his 
Righteouſneſs, nor ſhall he be vindicated from the jſt Charge 
of working Wickedneſs. This ſincere thinking doth not al- 
ter the nature of Things, make that agreeable to God's 
Will, which is 4/refly againſt it, bring Glory to God, which 
indeed diſhonours him; or make that which is Hf in it 
elf, lazrful to him. Can you imagine, that your believing 
the Bleſſed Three to be the one God, and worſhipping them 
as ſuch, rended to rhe Glory of God; and that the Change of 
your Faith and Worſhip has a Tendency to promote the ſame 
End, even tho you might really think both at different 
times? You will not, I believe, affirm any thing ſo ridicu- 
lous and impious. But I will urge this no further, Let us 

ropoſe another Caſe. The Apoſtle Paul was as /ncere in 
his Oppoſition to Chriſt, and was as free in this Matter, 
from a condemnisg Conſcience as any Arian upon Earth ever 
was, and yet he was a Blaſphemer, a Perſecutor, and in- 
jurious, 1 Tim. 1. 13. Had he died in that State, he might 
as ſincerely have ſaid, that in thoſe very Things he had gi- 
ven to the Searcher of Hearts the greateſt Proof of his ob- 
ſervant Regard, in doing what he really thought tended to 
his Honour, as any Man that ever erred in neceſſary Things 
could do. And yet he ſhould not have been vindicated from 
the Names of a Zlaſphemer, Perſecutor, and injurious, which 
the Chriſtians in thoſe Days juſtiy gave, or might have given 
him, and which he might have called vile Aſferſions. If 
any ſhould here ſay, that there is a great Difference betwixt 
ſpeculative and practical Errors, and that therefore Saul 
might have been juſtly condemned for being a Perſecutor 
and injurious to his Neighbour without a Cauſe : Let him 
remember that he was a PBlaſphemer too, and that there 
were ſtrict Laws given by God himſelf againſt all falſe Mor- 
ſhip, and falſe Religions, as he really thought Chriſtianity 
to be, which were to be executed by the High Prieſt and 
Sanhedrim, whoſe Commiſſion this Perſecutor carried with 
him, Acts 9. 2. And therefore he could not think —_— 
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did injurious; but agreeable to the Law of God; and com 
ducive to his Neighbour's true Intereſt. And as to the Con- 


troverſy between you and me, I muſt again ſay, that the Doc- 


trine of the Trinity is a ana Truth, which has an In- 
fluence upon the whole of our Practice, even all the As of 
Faith, Worſhip and Obedience. And it is monſtrous to ſay, 
that our thinking will alter the nature of Things, miake falſe 
Worſhip true Worſhip, what God has ſtrictiy forbidden ac- 


ceptable, c. I might 2 a great many other Things 


to this Purpoſe, but the Matter is too plain to need any. 
The Truth is, if what you have allowed above be right, all 
this Talk, and a great deal more from you, is mere Cant. 
Suffer me to add, that fad Experience may teach me to my 
Sorrow, to ſay with you, that band Rage, or religious Bi- 
gotry, is indeed generally the moſt deviliſh of any Thing. 

In the ſame Page we have another Maxim; „ God will 
* approve the erroneous that are ſincere and din ent, when 
* the lazy and thoughtleſs, who are Orthodox by Chance, 
e ſhall meet with the ſmarteſt Rebukes lor the negle& of the 
“% Talent committed to them *.“ This ci Aſſertion is here 
boldly affirmed without any pretence of a Proof. Tour Heart 
was full of it, and it muſt out. Hitherto you have ſpoken 
of the Sincere, but now of the Erroneons who are fincere; 
hereby openly declaring that I have not miſtaken the chief 


| Deſign of your Diſcourſe, that providing a Man be what 


you call Sincere and Diligent, the Reſult of his /incere 
Diligence, be it Truth or the 0/ſt material Error, is fo 
far from being /inful or dangerous, that it is his Righteouſ- 
neſs, for which he ſhall be approved of God. Let us ob- 
ſerve upon it. The Thonghtleſs, in my Judgment, can have 
no Faith at all, The Zazy whobelieve they know not what 
nor why, are little better. The Thoughtleſs and Lazy, i 
they have any Faith at all, may and ſbould remember, that 
a dead, ſpeculative, implicit Faith cannot ſave them. Or- 
thodox by Chance; I preſume you mean thoſe, who by their 
Education or Converſation, are taught and believe what is 
indeed Orthodoxy, without their /{ncere and diligent Inquiry. 
The Expreſſion at beſt is very #nſavoury, and much bet- 
ter becoming 4 Pagan than a Chriſtian. God hath deter- 
mined the Times before appointed, and the Bounds of the 
Habitation of all Men, who dwell on all the Face of the 
Earth, Acts 17.26. Our Converſation alſo, as well as Edu- 
cation, with and among the Orthodox, is wiſely and merel- 
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fully directed by Providence; and 4 good Providence it is in it 
ſelf, and often thro' the Goodneſs of God, proves a Mean of 
Converfion and Salvation. Was Mr. Hall in Euglaud, 
in a Day of Goſpel-Light, by Chance? Was it by Chance 
that he was the Son of an ejected Miniſter ; had good Edu- 
cation, having his Mind early tinctured with Impreſſions of 
Truth and Virtue ; and had the opportunity of hearing ſome 
of the beſt Preachers of that Age, or any Age? Surely 
you will not be ſo ungrateful to Providence as to ſay it. Men, 
even they who are not /{ncere Enquirers, who are Orthodow, 
came not to be ſo by Chance, but by the good Providence of 
God conducting and managing all Things, beyond their own 
Defign. And ſuch a Profe//e52 may have good Effects, if 
not upon themſelves, yet upon their Families and Acquain- 
tances; at leaſt they are by his means preſerved from be- 
ing potſon'd with Error, which they might have been, had 
theſe Profeſſors been erroneous. But if you will {till plead 
that ſome Men are Orthodox by Chance; let me tell you, 
that if we may believe this Parable, ſome Men come not to 
be Heterodow by Chance. Well, but you will have it that 
God will approve of the erroneons that are fincere and di- 
ligent, But who told you ſo ? Has God any were faid fo ? 
I think not. Muſt we believe this upon your Word, tho 
you poſitively aſſerted the contrary in another part of your 
Sermon, as we have obſerved above. He that is Ailigent in 
a right Way, after a right Manner, from a right Principle, 
to a right End, in the uſe of right Means, ſhall certainly be 
approved: But whether God will approve Diligence in an 
erroneous Courſe, is the Queſtion. Diligence here ſeems to 


me to make things much worſe. We have already ſpoken 


of the Apoſtle Paul's Sincerity when a Perſecutor. Now 
whether our Lord approved of it or not; theſe Words, Saul, 
Saul, why perſecuteſt thou me *, m_— ſhew that he did 
not approve of his Diligence. It is, indeed, I think, ma- 
nifeſt, that when one has got into a wrong Way, the farther 
he goes, the more aſſiduouſly and unweariedly he follows it, 
he fis ſtill the more. Would it not have been enough to have 
told us, that God would wink at them, paſs by them, or not 
lay thoſe Sins to their Charge, at leaſt not condemn them for 
their Errors; none of which you can prove: but we are aſſured 
he will approve them. This is a Flight indeed! But Con- 
fidence muſt be called in, when no other Arguments are at 
Hand. We ſhall wait your Proof. I muſt alſo add, not- 
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withſtanding your Aſſurance here, that I cannot fee,” why he 
who days up bis Lord's Talent in a Napkin, making 10 
ſe of it at all, ſhould be thought ſo much mote worthy of the 
—_— * than he who makes @ bad, or @ very 
e of it. 25 
In the next Page you ſay, © and indeed were there any 
* doctrinal Propofitions neceſſary to be believed, whether 
« we can underſtand them or not, to eſcape the Damnation 
*© of Hell, not only Maſſacres and Perſecution, but alſo an 


- infallible Judge would be neceſſary *.” How you brought 


in this ſtrange Stuff, in this Place, where your Subject was 
the future World, I know not. I am Ho that ever 
there have been any © Outrages and Murders committed 
under the pretence of keeping Men in, or beinging them 
„to a right Faith.” We have told you before, that ſome 
Truths are neceſſary to be believed by all who have the Scrip- 
tures ; that all necefſary Truths may be underſtood, and 
you have granted moe; that there is Danger in nat umder- 
ſtanding the Word, but more in miſunderſtanding it : And 
now add, that we have an iafallible Judge, even God him- 
ſelf ſpeaking in his Word; that Perſecution can hardly be 
7 — to have a ſtronger Effect upon Men, than he Fear 
of Damnation; that if n have granted be true, we 


have no need of an human infallible Judge; and that Mas- 


facres are lo far from being proper Means to bring Men #0 


believe Propoſitions they under ſtand not, that they infallibly 
put them beyond he Poſability of believing them at all. 

I ſhall wave ſeveral Things in the two next Pages, and 
only obſerve one Sentence, pag. 30. The Security they 
© have for this Inheritance, is that God is their Father : God 
* 75 not aſhamed to be called their God, who are upright and 
* faithful, Be thou faithful unto Death, and I will give thee 
* 4 Crown of Life, Rev. 2. 10. And another, pag. 32.” © God 
« bears ſuch an Affection to all his Children, that they are 
** upon that Account ſecure of this Inheritance, as well as 
* by his Promiſe.” It is ſtrange there is no mention of Chriſt 
here, neither as the Surety of the Covenant, nor the Believers 
Head and Advocate, &c. I am afraid he was left out by 
Defign. God's Promiſe is indeed a good Security; but all 
the Promiſes of God are in Chriſt, yea, and in him, Amen, 
2 Cor. T. 20, His Love alſo, I grant, makes all ſure; but 
he loves none but in Chriſt. himſelf was pleaſed, that 
they who had fled for Refuge might have ſtrong Conſolation, 
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vo confirm his Promiſe with an Oath, Heb. 6. 17, 18. Not 
to make it any ſurer in it ſelf, for he is a God that cannot 
ye f, but for the ſtrengthening of heir Faith. Might not 
ou then have taken notice of God's Covenant, even the 
,* oa Teſtament, which is confirmed by the Death of he 
Bleſſed Teſtator *, and which is indeed the Charter, by 
which the Believer, vitally united to Chriſt, claims the Inhe- 
ritance. Is it not the Blood of Chriſt, that makes all ſure, 
re on both [ides? Yes, it is. This is that which confirms 
the Covenant: And Faith in it gives us Aſſurance, that all 
the Promiſes of it ſhall be fulfilled to us. I am ſatisfied, the 
Believer could ever think himſelf ſafe, (being conſcious of 
fo many daily Sins) even by and with he Promiſe and 
Love of God, but as they are both ſecured to him, in, and 
by, and thro', and for the great Surety. Yea the Words you 
cite, Rev, 2. 10. as the Father's Promiſe, are Chriſt's Words. 
I took Notice before, that there was not one Word of the 
aſſiſting Grace of God, nor the ſanctiſying Influences of the 
Spirit in your whole Diſcourſe ; and muſt now ſay, that there 
is almoſt as little of the Grace of Chriſt, the Virtue and Ef, 
ficacy of his Death, the bleſſed Fruits of. it, and the graci- 
ous Benefits lowing therefrom ; even tho the Kingdom you 
are n of, is the Purchaſe of his Blood. But I have 
obſerved, that thoſe Men, who ſo very zealouſfly ſtrive to 
make ſo little of our Redeemer, have very wiſely left him 
as little to do, and expett as little from him, as poſſible. 
The Paragraph P. 21, is one of the moſt admirable of all, 
it runs thus ; | | | | 
© The Kingdom is originally the Father's; we are taught 
* to aſcribe it to him by our Saviour himſelf ; Thine is the 
* Kingdom, the Power, and the Glory. Elſewhere it is ſty- 
© led the Kingdom of the Lord and of his Chriſt * ; and 
«© therefore ſhall be given to them for whom it is prepared 
e off the Father t. When any one became the Subject of 
© it, our Saviour gave Thanks to the Father, IT thank thee, 0 
Father, Lord of Heaven and Earth, that thou haſt hid 
* theſe Things from the wiſe and prudent, and haſt reveal- 
* ed them tinto Babes J. Our Saviour doth not give God 
Thanks that he hid from Men the Means of Light, but that 
© having granted them ſuch Benefits, when many, thro? their 
© Sloth, Pride, and Obſtinacy, neglected and deſpiſed thoſe 
* Counſels, God, upon this Account, leaving them under 
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© their own Blindnefs, yet had bleſſed the Meek and Humble 
jn their Endeavours, ſo that they did ſee the Things which 
* belonged to their Peace, In ſhort, this Text is the ſame 
in Senſe with that other where it is ſaid, God reſiſteth the 
Proud, and giveth Grace to the Humble * "VA 
The Kingdom is originally the Father's.” What you 
mean by this F know not, nor, perhaps, do you your ſelf. If 
you intend that the Kingdom of Glory, is more the Father's, 
more abſolutely ſo than the Son's ; or that it was the Fa- 
ther 's before it was the Son's; all theſe I poſitively deny. Nor 
doth the Paſſage referred to Matth. 6. 13. For thine is the 
Kingdom, &c. prove that it was originally his. Nay, it does 
not anſwer your Purpoſe at all ; the Kingdom in your Text 
is the Stare and Place of Glory; the Kingdom there, if I 
miſtake not, fignifies he ſovereign Government and —— 
ſal of all Things. This is that we are to aſcribe to our Fa- 
ther who is in Heaven. | have ſhown in my Sermon, that 
this Kingdom is ſtyled che everlaſting Kingdom of our Lord 
and Saviour Jeſus Chriſt ; but it is no where ſtyled the 
Kingdom of the Lord, and of his Chriſt, as you ay to us. 
The Text referred to Rev. 11, 15. ſpeaks of Kingdoms in 
the plural number, the Kingdoms of this World becoming 
the Kingdoms of our Lord, and of his Chriſt, by a viſible 
Profeſſion of the Goſpel in its Purity, after their Reforma - 
tion from the Stor ffitions, Lolatrys, and Tyranny of Anti- 
chriſt : But the Kingdom ſpoken of in the Text, is the 
Kingdom of Glory, which is but one, and that above. Is 
this your Way to quote Texts, to do it by rote, or becauſe 
there are ſome Words in them that chime together ? I ſhall 
not ask you whether you was dreaming; but one would have 
thought that your learned Amanuenſis, who knows all theſe 
Thiugs ſo well, ſhould have given you a Jogg, and prevent- 
ed at leaſt ſuch Blunders. © And therefore, GQ. Pray 
ſhew how one of theſe Propoſitions depends upon the other. 
Your next Text, Luke 10. 21. is yet leſs to your Purpoſe ; for 
there is not ſo much as the Word Kingdom in it, to chime 
with your Subject; nor any ſuch Word for ten Verſes back- 
ward, nor one and twenty forward, nor indeed in the, whole 
Chapter but twice, and even then it is not the Kingdom of 
Glory that is meant, but the Kingdom of Grace, the Goſpel 
Diſpenſation. Nor did our Saviour in this Place give Thanks 
to the Father, when, becauſe, or upon the Account of any Per- 


ſons becoming e Subjects of the Kingdom of Glory, of 
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which there is not the leaſt Word in that Chapter. And if 
your next Sentence be true, it confirms what I have here 
faid. - The Exyofition you give of the Text, tho it is none 
of your own, is one of the flarteſt Contradictions to the Words 
of our Lord that can be ; is diametrically oppofite to his 
whole Scope; and, if I miſtake not, — ans with it 
ſelf. I ſhall not queſtion your Sincerity, but I am ſure, 
that if you can find that I have put ſuch a Senſe upon your 
Words, contrary to their æ nom obvious meaning, you would 
expoſe me to the World, and very juſtly, as 4 feature that 
could write or ſpeak any thing. To cut of Diſpute, I ſhall 
allow with you, that che * intended are the Means of 
Light. But by hidim, you think our Lord means giving, 
and then becauſe of the Sins of ſome, leaving them under 
their own Blindneſs. Theſe ſorhful, proud, and. obſtinate 
Perſons he calls the wiſe and prudent, and by Babes he 
means the meek and humble. Now if this be a fair Way 
of interpreting Words, I fhall for ever deſpair of knowing any 
thing by ſuch mutable, uſeleſs Signs. Here is not a Word of 
giving the Means to the wiſe and prudent, but of hiding 
them. To hide the Means of Light, and to leave the obſti- 
nate under their own Blinanefs, are, | think very different 
Things. It is perfełtiy precarious to ſay, that by the wiſe 
and prudent our Lord means the frond and obſtinate ; nor 
can you give any ſuch Inftance in the Bible. It is ſo far 
from being ſtrange, that God ſhould leave the ſlothful, proud 
and obſtinate, under their own Blindneſs, and bleſs the meek 
and humble in their Endeavours, that every one would ex- 
ect he would do ſo, it appears ſo right and jt even to Men. 
this is the Senſe, there was no Occaſion for this /o ſolemn 
an Acknowledgment of a thing which every one ſees was ſo 
reaſonable; yea, which could hardly be otherwiſe: And 
much leſs to mention the ſoveFeign good Pleaſure of God, as 
the Cauſe of all, and that into which all is reſolved, This 
Senſe is directly contrary to the Scope of our Lord, as may 
be ſeen by any that will look into the Context, and Afar. 1t. 
The plain meaning appears to me to be this; I acquieſce, 
O Father, in thy . holy, and ſovereign Pleaſure, in that 
thou haſt granted the Revelation of thy Will to the moſt 
unlikely Perſons, the fooliſh, the ignorant, the weak, who 
are but Babes in Knowledge, and denied this great Mercy 
to the noble, the wiſe, the learned, the Diſputer of this World. 
Þ fully approve of it, and reſolve it all into thy wiſe and 
righteous Will, who mayeſt do with thine own what thou 
pleaſeſt. I grant there is much more intended, and when 
both Senſes are taken in, you may find an excellent Com- 
7 ment 
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ment upon this Text in Words of much the ſame Import, .. 
x Cor. 1. 26—29. For you ſee your Calling, Brethren, how 
that nos many wiſe Men after the Fleſh, not many mighty 
not many noble are called : But God hath choſen the foo-, 
liſh and weak, &c. You ſay, that this Text is the ſame in 
Senſe with that, James 4. 6. God reſiſteth the proud, and 
uerb Grace to the humble. I can hardly ſee how it ſhould 
ſo.; nor indeed is it ſo. And I conceive when you read 
the Texts and Contexts over again, you may be of the ſame 
Mind. The Scope, Connection, and Words manifeſtly differ, 
and how the Senſe ſhould be the ſame I know not. And 
thus I have done for the preſent with the doQtinal part of 
your Sermon. | 
As to the Character you give the deceaſed, I ſhall only 
ſay, That I never grudged any Man his juſt Praiſe ; nor did 
ay | ever in any Caſe detract from him or you, (tho you know 
| have had Provocations enough) if it was not in fpeaki 
of this Sermon. Nor did I ever attempt to leſſen the inſt 
(vhether moral or learned) Character, even of an ian; 
no, 1 have a Soul above ſuch Things. If he had indeed any 
Enemies for Conſcience ſake, I was none of them; nor no S 
Man's. Nor have l yer fhewn any Signs of Enmity even a- 
gainſt your Friend, who has deſerved as much, if not more 
of this at my Hand, than any Man, perhaps, in the World 
doth of his Neighbour. But I ſhall fay no more no w- 
Some mean Things were upon the Wheel, and———Time 
will ſhew Events little thought of. . 
As I waved your Preamble altogether, ſo ſhall I your Con- 
clufion ; tho there are ſome Things in them may be conſi- 
dered hereafter. And thus I conclude. I have fairly pro- 
poled your own Words, and freely anſwered them. I have 
not urged what I might reaſonably have done upon many 
Pfſages, and have intirely omitted others very cenſurable. 
fL have any where miſtaken your Senſe, I am ſure I did it 
not willingly : It ſeems hard to fix the Meaning of ſeveral 
looſe and ambiguous Expreſſions; but if I have, I diſpute 
not againſt you, but the Senſe I have — upon your Words, 
and ſhall be exceeding glad to hear that you deny them, 
and to be ſatisfied you have not gone ſo far from the Truth, 
4 have ſuppoſed. I have confidered all that L could find 
n your Diſcourſe upon the ſame Subject, and allowed it all 
tbe Weight which I thought it had. If I have repreſented _ 
any of your Poſitions in frighefut Colours, they appeared to 
no the plain Language of the Principles themſelves, rather 
han their Conſequences. But if I have charged any ſuch: 
{ ings upon you, it was becauſe I could not ſee how they could 
MS. ” | q be 
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